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P R E F A C E.

T h e  observations respectfully addressed to the Catholic 
public in the following pages originated in a private cor
respondence. A few friends, to whom they were submitted, 
were pleased to think it would be well to make them  public, 
in order to draw attention to the im portant question ot 
Academical Education in Ireland. H ad  the writer thought 
it would add any weight to his observations, he would have 
given his name. O n the question of opening Dublin 
University to all classes, nothing is said, partly because it 
requires little or no discussion, and in part also because the 
Government appeal' to have no idea ot applying themseh es 
to its consideration, at least for the present.
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THOUGHTS

ON

A C A D E M I C A L  E D U C A T I O N ,
ECCLESIASTICAL AND SECULAR.

E d u c a t i o n  is the handmaid of knowledge. From  the mo
ment th a t m an becomes sensible of his wants, he learns the 
value of education as the means of acquiring knowledge. In 
the rudest form ot society he only requires to look around him 
in order to discover th a t knowledge is power ; tha t without 
knowledge lie cannot maintain himself in society with his 
fellow-men ; and that the ascendency of individual over indivi
dual, the superiority of one society of men over another, and 
the stability of all societies, are in proportion to the know
ledge possessed by individuals, and diffused through society 
at large. And when in the progress of m ankind society as
sumes a more artificial form, and its relations become more 
and more complicated, then more than ever knowledge becomes 
necessary, insomuch that without it society m ust degenerate, 
perhaps be dissolved into its original elements. Hence the 
Pagans themselves deemed the instruction of youth an object 
ol high importance—the Lacedæmonians and Romans, para
mount to every other. One of the wisest of Roman senators 
being asked what he thought the best means of maintaining 
the glory of the republic answered, that he knew of none bet-
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ter than the carcful education of youth. The education of 
youth, said an ancient philosopher, is the foundation of the 
State. Plato assures us there is nothing more divine than to 
form youth to virtue ; and the sacred books of the ancient 
Persians said, “  if you wish to be holy, instruct your children, 
because all the good actions which they will perform will be
imputed to you.”Knowledge is power. Never was this tru th  more mani
fest than in the present highly artificial state of society, where
in knowledge, under heaven, determines the temporal desti
nies of kingdoms. The hundreds of millions of people in Asia 
and America who have fallen under the sway of civilized 
Europeans, so inferior in number, prove how feeble a resis
tance mere brute force can oppose to the power of knowledge ; 
and if in the struggles of nations for superiority physical force 
still constitutes an element of strength, it no longer, as hereto
fore, decides the issue of the contest—it is only the engine, 
wielded by a higher intelligence with less or more success 
according to the skill with which it is applied. B ut it is in 
peace that those elements of a nation’s strength are developed, 
which are pu t forth in a combined effort whenever unhappily 
it may become necessary to resist aggression from without. I t  
is equally true, that high intellectual and moral culture are the 
means of developing, or rather in themselves constitute the 
elements of national greatness. The arts and the sciences ; 
inventions, manufactures and commerce ; laws, government, 
and the rest of the institutions of a civilized community, reli
gion being supposed as the ground-work—these are the ele
ments of a nation’s greatness, and they are the creations of 
knowledge. The mighty machine of society, on its present 
extended scale, is set in motion by the commanding intelli
gence which is to be found only in communities that have at
tained a high degree of cultivation ; its minutest as well as its 
greatest processes are regulated, and its multitudinous relations 
combined, by the same superior intelligence ; the wills of mil
lions are moved with a facility equal to the magnitude of the 
results produced ; and, having achieved these great things in 
its own sphere, the moral order, knowledge, as if to display 
its omnipotence over the world of matter as well as of mind,
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has brought the apparently intractable elements to  subserve 
the daily wants of life, and teaching man to defy the winds 
and the w aves, and to annihilate time and space, has made him 
more than ever the lord of creation. Knowledge is power. 
W hat wonder that education, which is the handm aid of know
ledge, should be at all times highly prized, and that statesmen, 
charged with the conduct of public affairs, should deem it an 
object of the first importance to provide institutions for im
parting education suited to the necessities of the time !

B ut, there is a far higher education as there is an incom
parably more im portant knowledge than what fits a man for 
fulfilling, and tha t only in part, a merely tem poral destiny in 
this life. This education of a higher order, this knowledge 
im portant beyond the reach of comparison with any other, is 
that which has for object the celestial tru ths of religion with 
the observance of its precepts. N ot that we should under
value secular learning. By no means : there is no need of 
depreciating secular learning in order to exalt religion. H u 
man science is an acquisition alike honourable to the possessor 
and useful to society, and every friend of civilization m ust wish 
to have the rising youth educated to its high lessons : bu t, no
bler far is the god-like work of educating the young m ind in 
the knowledge of religion, and the heart in the love of Christian 
virtue ; for whilst science opens the book of nature, religion car
ries us up from nature to naturels God. The perfection of 
knowledge is the union of both, from whence also springs the 
m ost perfect form of civilization— society, animated by the vi
tal spirit of Christianity. Such was Ireland in former times, 
when religion and letters flourished together : indeed, their 
destinies were linked together “ for better, for worse,” in every 
period of our history, through every change of fortune. 
Having flourished together in happier days, they shared the 
same fate in those evil times, when they were included in one 
common proscription and their votaries pu t under the same 
ban of the law. W e may look back to those dark times with 
no ill feeling, bu t rather the more gladly to welcome the dawn 
of a brighter era, ju s t as the breaking of the day is all the 
more cheerful because the darkness of night has passed away. 
Let us hope that God’s good providence has in tjiis time better



things in store for Ireland, and that religion and literature 
arc destined, ere long, oncc again to flourish together in the
insula sanctorum.

H er most gracious Majesty, the Queen, on the first day 
of the present session of Parliament, was pleased to say in 
her opening speech, “ I  recommend to your faithful considera
tion the policy of improving and extending the opportunities 
for Academical Education in Ireland.” In  accordance with 
this recommendation Sir Robert Peel, on behalf of the govern
ment, has announced their intention of proposing to Parliament 
a measure of Academical Education of a national character, 
in the advantages of which the members of every persuasion 
may participate without any sacrifice of religious principle. 
This measure, if followed up in the light spirit, must prove a 
substantial benefit to a country which literally thirsts after 
knowledge, bu t unhappily wants the means of satisfying this 
sacra fames, our one only great institution, intended for all 
classes, being in effect as a sealed fountain to the great majority 
of Irishmen. As this is the first step towards emancipating 
the literature of the country, which has been hitherto held in 
thraldom, it is the duty of every one sincerely interested in 
the welfare of Ireland not rashly to throw impediments in the 
way of those who are commencing a movement in the right 
direction. May it not be added that it becomes them to en
courage this movement, reserving to themselves the right of 
rejecting the proffered boon in whole or in part, should the 
acceptance of it involve any compromise dangerous to the 
country. The alarm has been given from the watch- 
towers of the citadel, timeo Danaos et dona ferentes ; 
bu t would it not be a grievous mistake inconsiderately to 
reject a gift of substantial benefit, through fear of admit
ting an enemy into the citadel? No doubt it would. 
A beseiged garrison, defending itself in this way from 
the approaches of an enemy, m ust soon find itself re
duced to starvation. W hat appears to be the duty equally 
of the people and the friends of Ireland, in regard to this 
question of education, is to observe a cautious prudence, 
neither upon the one hand refusing present concession out of 
sullen resenti»ent for the past, nor on the other rushing
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forward to grasp at the proferred gift without having ma
turely considered how far it may be safe to accept it. Deep 
as would be the responsibility of refusing upon light grounds 
a measure of signal advantage to Catholics and Protestants, 
deeper still for a Catholic would be the crime of accepting, 
professedly for the benefit of the people, a system of education 
pregnant with injury to the Catholic faith, which is the danger 
to be apprehended in a system emanating from a Protestant 
Government. The danger is far from being an ideal one, for 
when the legislation of Catholic Governments sometimes 
proceeds upon principles directly in  contravention of the 
spirit of Catholicity, it is no ideal apprehension to fear lest a 
Protestant Government, w ith or without the best intentions, 
may devise a plan of education inconsistent with the purity 
of the Catholic faith. So then the danger to be apprehended 
is anything bu t imaginary. There is less reason still for 
m aking light of these fears, as though the evil dreaded were 
of a trivial nature. O n the contrary, it is one of such fearful 
magnitude, th a t whoever can bring himself to view it with 
indifference m ust be a person, who either has little acquain
tance with the subject, or holds the interests of religion in 
very slight estimation. The experience of the working of 
education in other countries makes it as plain as it well can 
be, how m uch mischief a vicious system of instruction would 
effect in a short time : it is no exaggeration to say, tha t in a 
few generations it would, in a quiet wray, do more injury to  
the Catholic religion than the sword could do in centuries of 
persecution ; and the worst of it would be the extreme diffi
culty of getting rid of such a system, wlien once it had been 
interwoven with the institutions of the country. Even 
Catholics themselves would naturally enough become attached 
to a system under which they had been brought up— a con
sequence heightening the difficulty of obtaining its modifi
cation or its total abolition, should it prove hurtful to the 
interests of religion. So that, as regards this question of 
education, the friends of Ireland cannot shut their eyes to 
the responsibility which now rests upon them, not incon
siderately to forego the opportunity of securing the inesti
mable advantages of education for the youth# of the land, as
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neither to make the least compromise of the higher interests 
of religion—to which no Catholic could consent without a 
sacrifice of his principles.

And, what is the first step which the friends of Ireland, 
as well as the Government, ought to take in this m atter ?— 
To confer with the Catholic Prelates. Any scheme of public 
instruction originating with the Government, to be successful, 
m ust have the sanction of the Catholic Bishops of Ireland. 
I f  it meets with their approval, it will be readily accepted 
throughout the kingdom ; whereas, on the contrary, their 
disapprobation will stamp upon it a character of danger in 
the eyes of the Irish people, that will make them view it 
with the greatest distrust. Clearly, then, it would be good 
policy of the Government, before they do anything else 
towards initiating such a measure, to confer with the Catholic 
Bishops ; otherwise they will be obliged by the force of public 
opinion to amend the original defects of their measure, if defec
tive, or to abandon it altogether. I t  is the obvious policy of the 
Government—is it not also a thing right in itself, to take the 
advice of the Catholic Bishops, before originating a measure 
deeply affecting the spiritual weal of their flocks, and that in 
a country almost exclusively Catholic ?

But what right have the Catholic Bishops to interfere 
about the system of education which Government may pro
pose for the good of the people ? Is not the Government at 
liberty, in the independent exercise of its functions, to confer 
a great boon upon the country, without the intervention of 
ecclesiastical authority ? M ust the church officiously intrude 
itself into all the great concerns of the nation, perhaps stand 
between the people and the Government, now that the latter 
comes forward to proffer a measure of inestimable advantage; 
and, if the Church shall act in this manner, will the people of 
Ireland submit to this intermeddling spirit of other times, and 
permit their clergy to perpetuate the reign of ignorance? 
Language like this has been held in other countries, bu t the 
people of Ireland are not the people to u tter sentiments of 
this unbecoming character. W hatever Protestants, whose 
church is dependent on the temporal authority, may think or 
say on the subjeçt ; whatever compromise of the spiritual to
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the temporal power they may be disposed to make, (and it is 
not assumed tha t they are disposed to make any upon this 
question), at least the Catholics of Ireland will not, at this 
time of day, depart from the dutiful submission they have 
invariably exhibited to the pastors of their church. As their 
church has ever deserved well of them , so they will never 
make a return of ingratitude for these services, m uch less 
will theyy the most devotedly attached to their religion of all 
the nations of Europe, now swerve from their former character 
by casting off the legitimate authority of their church. They 
a t least will not ask, though others may, w hat right have the 
Catholic Bishops to interfere in this question ? W hat right 
have the Catholic Bishops to interfere in th is question? 
W hat righ t?— Every r ig h t; divine right, the right which 
Christ gave to all B ishops; the right which the Catholic 
church has always exercised ; the right which it has always 
exercised for the benefit of m ankind ; the righ t which the 
people do not, because they cannot give to it, bu t which they 
are most willing their church should exercise for their good. 
T hat is the right which the Catholic Bishops have to interfere 
in this question. Is it necessary to prove th a t Christ gave 
this right to the apostles and their successors in the ministry ? 
Did he not constitute them the shepherds of his fold, to feed 
his lambs and his sheep ? D id he not say to them, “ Going, 
teach all nations ?” And did he not therefore give them all 
necessary power to lead his flock to salutary pastures, to keep 
them  away from any th a t could hu rt them — to watch over 
them, as vigilant pastors should do, lest the books pu t into 
their hands, or the instructors placed over them, or particular 
systems of education, or rules of discipline, or any thing else 
whatsoever, should corrupt their minds with the leaven of 
unsound doctrine, or infect their hearts with the taint of im
morality. The question of education, then, comes strictly 
within the sphere of their pastoral care, and, so far from step
ping beyond the line of their proper duty by interposing their 
authority against a system of education dangerous to faith or 
morals, indifference on their part would pu t them in the case 
of the shepherd who looks on heedlessly while the wolf is 
getting into the fold. No doubt, it is in an especial manner



the duty of Bishops to watch over their ecclesiastical semina
ries, that the young Levitcs brought up there may be worthy 
to serve the altar and the tabernacle in the holy ministry; but, 
all education, secular as well as ecclesiastical, falls within their 
pastoral solicitude, and they would but half fulfil their duty in 
this respect did they rest satisfied with providing good priests, 
at the same time taking no heed of the lambs of the fold.

In  an Encyclical Letter, dated the 10th July, 1800, and 
addressed to the Bishops of the Catholic world, that good 
Pontiff, Pius V II., delivers himself thus, 011 the subject of 
education :—“ I t  is your duty to take care of the whole flock 
over which the Holy Ghost has placed you as Bishops, but in 
particular to watch over children and young men. They ought 
to be the special object of your paternal love, of your vigilant 
solicitude, of your zeal, of all your care. They who have tried 
to subvert society and families, to destroy authority divine and 
human, have spared 110 pains to infect and corrupt youth, 
hoping thus the more easily to execute their infamous pro
jects. They know that the mind and heart of young persons, 
like soft wax, to which one may give what form he pleases, are 
very susceptible of every sort of impression ; that they keep 
tenaciously, when age has now hardened them, those which 
they had early received, and reject others. Thence the well 
known proverb taken from the Scripture, ‘ a young man ac
cording to his way, even when he is old he will not depart 
from i t /  Suffer not then, Venerable Brethren, the children 
of this world to be more prudent in this respect, than the 
children of light. Examine, therefore, with the greatest atten
tion, to what manner of persons is confided the education of 
children, and of young men in the colleges and seminaries ; 
o f what sort are the instructions given them, what sort of 
schools exist among you, of what sort are the teachers in the 
lyceums. Examine into all this with the greatest care, 
sound every thing, let nothing escape your vigilant eye ; keep 
off, repulse, the ravening wolves that seek to devour these 
innocent lam bs; drive out of the sheepfold those which have 
gotten in ; remove them as soon as can be, for such is the 
power which has been given to you by the Lord, for the
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edification of your sheep.” * To the like effect Pius V III. 
expresses himself in an Encyclical L etter addressed to all 
the Bishops of the world, upon his accession to the chair of 
St. Peter, in the year 1829.f

And, as the Catholic Church has the right to provide, 
that her children shall have no other than sound literary in
struction, so has she at all times practically, and in fact, as
serted the right ; and, w hat is more, the world has reason to 
bless the m anner in which she has exercised her high preroga
tive of being the instructress of nations. From  the earliest ages 
of Christian antiquity, the world was indebted to the church 
lor the erection ot schools, where learning and piety were im
parted together, contrary to the modern notion of separating 
the sanctifying influence of religion from the study of letters. 
In  the apostolic age there was a school at Ephesus, established 
by St. John ; another at Smyrna, founded by his disciple Po
lycarp ; another at Alexandria, where the celebrated Origen 
taught ; another at an early period at Rome ; another again at 
Constantinople, according to the testimony of Socrates, with 
many besides that could be named. W hen the hordes of bar
barians poured down from the north over Europe with deso
lating fury, and well nigh swept away every vestige of Roman 
civilization, the sanctuary of religion became likewise the 
asylum of letters ; and were it not for the solicitude with which 
the pastors ol the church watched over the jo int interests of 
piety and learning, the cultivation of letters m ust have been 
entirely neglected, the precious monuments of antiquity would 
have been lost for ever, and Europe would have sunk into ir
reclaimable barbarism. N ot only did the ecclesiastics of the 
middle ages themselves cultivate learning with ardour, but they 
contributed to its wide diffusion with a disinterestedness, and 
a zeal, and an energy, th a t m ight well pu t to shame many of 
the eulogists of modern enlightenment : they founded, en
dowed, superintended, the institutions of learning as well for 
the laity as the clergy ; and, not content with thus actively 
promoting the advancement of science, they every where took

* This is not a translation of the original, lmt of Henrion’s Frcnch version. 
H ist. Gen. de VEylise, Tome 13, p. 151.— Paris. Gaume Freres. 1814.

t  II i l. pp. G47 and G48.
C
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on themselves the labour of public instructors, and men pro
foundly versed in every species of erudition ; for instance, 
the celebrated Gerson, disdained not to engage in the hum
ble occupation of teaching the children of the poor the 
elements of letters and religion. Sovereign Pontiffs, Councils, 
Bishops, Abbots, Monks—all vied one with another in ren
dering sendee to the republic of letters. Gregory the Great 
was and is the patron of all scholars. “  W e are bound ,99 says 
Alexander III ., “ to provide with so much the more care for 
the convenience of learned and devout men, as the fruit and 
utility are great which result from their labours to the Church 
of God.” The same Pontiff, in a letter to the Bishops of 
France, charges them to prevent masters from receiving 
money, “ lest science should seem to be exposed for sale, which 
ought to be offered to every one gratis.” * Nicholas V . in
vited the scholars of the east, wrho fled from the Mahometans, 
to come and settle in Rome. I t  was the successor of St. Peter 
who regularly presided over the foundation of universities, 
from the time of their first erection till the Reformation. The 
Sixth General Council, in two canons cited by Bingham, or
dered the erection of free schools ; the Council of Cloveshow 
in England insisted upon it as the duty of a Bishop to attend 
to the instruction of youth ; the Roman Council held in the 
year 1078, under Gregory V II., decreed " th a t  all Bishops 
should have letters taught in their churches ;” f  the Third 
Council of Lateran, in 13 79, ordered the re-establishment of 
schools in churches and monasteries ; and, in fine, it would be 
long to enumerate the Councils in every part of Europe, w hich 
passed canons enforcing the erection of episcopal and monas
tic schools. Accordingly, schools were erected in the neigh
bourhood of the Bishop’s residence, and of the churches ; 
whence Gregory of Tours inform us, that in his time there 
was a school in the Church of Paris,f and Fortunatus de
scribes St. Germain, Bishop of Paris, as superintending scho
lars of every age : Qui régit hinc juvenes, subregit inde series ;

* Martene, Vet. Scr. I I . 853. 
t Thomas. Discip. de l’Egl. p. iv. I. I I . c. 35. 
t  Hist. 1. 10. c. 25.
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and we learn from W illiam of M almesbury* of W ilfrid, and 
from A lcuin t of Egbert,, th a t these holy Bishops undertook 
themselves the education of youth. A ttached to the cathedral 
churches, was the office or dignity of scholasticus, as he was 
called— an ecclesiastic who was charged with the special su
perintendence of schools.

The monasteries, which were spread thickly over Europe, 
had their greater and lesser schools, where the studious monks 
dealt out to all who came from their rich stores of learning 
and gratuitously, as themselves had acquired it. A nd who 
more fit to be the instructors of youth than  these good monks, 
who, besides being men of exemplary piety, had so m uch li
terary leisure in the cloist er, away from the tum ult of the world, 
and were, withal, strange as it may seem to many now a days, mas
ters of all the manly accomplishments of their day ? In  their 
cloistered schools, the sons of Dukes and Counts spent their 
youth, and the sons of Kings were taught those principles of 
virtue, which were afterwards to be the brightest ornament of 
the throne ; for, amongst a multitude of facts to the point, we 
read, that the sons of the Kings ot France were generally 
brought up at St. Denis, and that Dagobert, son of the King 
of Austrasia, who afterwards succeeded his father, spent many 
years in a monastery in Ireland. N or did the illiberal spirit 
of m odem  times find favour in the academic halls of the mo
nastery, where there was no respect of persons, and the son 
of the hum blest m an was adm itted ju s t as soon as the youth 
of noble blood. Though the humble monks sought nothing 
so m uch as not to be known, their reputation drew multitudes 
from every quarter to hear their public lessons : great was the 
fame of Lerins, of St. M artin’s at Tours, of St. Germain’s at 
Paris ; of Gorcum, Gemblours, and Prum  ; of Fleury, and 
Luxeuil, and M onte Cassino, and St. Gall, and Cluny, and 
Corby ; of St. Remy at Rheims, St. Alban at Mayence, St. 
Felix and Clemens at M etz, St. M aximin at Treves.

And, not only did the monks feed the lamp of science by 
studying and teaching letters, bu t they guarded the relics of

* Will. Malm, de Gest. Pont. Angl. iii.
t  Ale. Poema de Pont. Ec. Ebor.



classic and Christian antiquity with religious care, made long 
journeys in quest of precious manuscripts, purchased them at 
a high price, formed their collections into noble libraries, 
which they considered as necessary to the cloister as arms 
to a citadel :* and whilst they rendered present service, by col
lecting and opening to the public these literary treasures, 
(for they were, as a customary thing, open to the public) 
they rendered service to the cause of learning for all time to 
come, by rescuing from the destroying hand of time the va
luable remains of antiquity, which else would have been lost 
to posterity. The m anuscript collections of Bobbio, Nonan- 
tola, Corby, St. Gall, Lobes, Lorsch, St. Benoit-sur-la-Loir, 
and many other monasteries, have furnished their richest 
treasures to the great libraries of Europe at present in ex
istence.

B ut, who can duly apppreciate the services of these labori
ous monks in transcribing books, above all, in multiplying 
copies of the sacred Scripture ! The cloisters “ were the 
schools of manuscripts,”  where the beautiful art of illuminat
ing or ornamenting with vignettes, miniatures, and other paint
ings, was carried to the highest perfection : “ books,” says 
Gerbert, “ were then so beautifully printed and embellished 
with emblems and miniatures, that the whole seemed to be 
the produce, not of human, bu t of angelic hands :” + the mul
tiplication of manuscripts was so amazing, that the scripto
rium  of the monastery, where volumes were transcribed, re
sembled a printing-office of the present day in productiveness : 
and, we may judge of the prodigious labour of these indefa
tigable monks, when we read, that the Anonymous Monk of 
Ratisbon, “ besides being occupied in the task of instruction, 
wrote with his own hand, not only books of his own composition, 
bu t also Twenty Missals, Three Books of the Gospels, Two 
with the Epistles and Gospels, and Four Books of Matins •”% 
that Dom Etiennot filled Forty-five Folio volumes in eleven 
years with his researches, while much of his time was occu

* Claustrum sine armario, quasi castrum sine armamentario. Gaufr. Can. Ep. xviii. ap. M art. Thes. An. i.t Hist. Nig. Sil. i. 162.
X Ap. Mab. Vet. An. 119.

16
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pied in travelling about from library to library;*  and that 
M aurus Lapi, a M onk of Camaldoli, transcribed the amaz
ing num ber of one thousand m anuscripts.f N or did the 
monks only write books— they were also well acquainted with 
their contents. M any of them  were highly distinguished in 
every walk of the learning of their time, and in the study of 
the fine arts : they were the poets, the philosophers, the ora
tors, the historians, the astronomers, the painters, the m usi
cians of their day ; in proof of their profound erudition, we 
may cite as witnesses, Bede, and Alcuin, and Gerbert, and 
Raban, and Abailard, and the two Eckehards, and Notker. 
In  latter times what names have they not given to literature— 
Albertus M agnus, Thomas Aquinas, at the head of the D o
minicans ; Roger Bacon, D uns Scotus, of the Franciscans ; 
and nearer to our own day, the Benedictines, M abillon, M ont- 
faucon, R uinart, Garnier, d ’Achery, and the rest of them, 
men whose high literary fame has extorted the grudging praise 
of a G ibbon .%

And here, who could forget those admirable men, the sons 
of Loyola, who fill one of the brightest pages in the history of 
literature, whose services in the cause of religion can never be 
forgotten, while the name of Francis Xavier is remembered. 
E ternal honour to the Jesuits— the world owes them  an im
mense debt of gratitude for shewing how perfectly the devout 
spirit of religion can be combined with the highest mental 
cultivation. H e whose name they bear predicted tha t the

* Bibliot. H ist, de la  Cong, de S. M aur ; quoted by Digby, Mores Cath. 
Book x. ch. 9. To the same invaluable work the w riter has to acknowledge his 
obligations for other facts stated here.

t  “ F ifty years were sometimes employed to produce a single* volume; an 
evidence of which occurred a t the sale of the late Sir W illiam B urrel’s books in 
171X5. Among these was a MS. Bible, beautifully w ritten on vellum, and illumi
nated, which had taken the w riter ha lf a century to execute. The writer, 
GU ID O  D E IA R S , began it in his fortieth year, and did not finish i t  until he 
had accomplished his ninetieth, A .D . 1294, in the reign of Philip the Fair, as 
appeared by the w riter’s own autograph, in the front of the book.— Lemoine’s 
Typographical Antiquities, p. i.” H orne’s Introduction to the Study of Bibliography, vol. 1, p. 128, note.

t  “  A single Benedictine M onastery,” says Gibbon, “  has produced more va
luable works than both our Universities. Notwithstanding the Codex of Dr. 
Kipling, and the Septuagint of D r. Holmes ; notwithstanding Bampton Lec
tures and Seaton Prize Poems ; notwithstanding even the Strabo with which the 
Clarendon Press has been th irty  years parturient, the assertion of Gibbon re
mains true.”—Aikin’s Annual Rev. 1802, \o\. 1, p. 079.



world would hate his faithful followers, as it did himself—what 
more signal fulfilment of his words than the proscription of 
these his meek followers, whose only crime is their possessing 
too much capacity to defend his holy religion ? Besides the 
direct action of the Jesuits, they have in another way less pal
pable, though not the less real, contributed largely to the in
fusion of a vital Catholic spirit into the mass of society—they 
have, by the force of their example, called into existence those 
religious congregations analogous to their own, the object of 
which is a high Catholic instruction, as well as the performance 
of the works of charity. As the rule of most of these congre
gations was formed after the model of the rule of I gnatius, 
so the spirit of his immortal society animated them ; and, 
when the Jesuits were proscribed in more than one part of 
Europe, their place was not unworthily taken by the Orato- 
rians, the Lazarists, the Sulpicians, the Eudists, and other 
societies, which multiplied in great number after the first 
establishment of the Jesuits. B ut this is not the place for the 
minute historical detail into which the interesting nature of 
the subject would tem pt—has tempted us, we fear, beyond 
the necessity of the case ; besides that it would require whole 
volumes, instead of one or two pages, to do any thing like ju s
tice to the services which the monks, and the religious orders, 
and congregations, have rendered by their studies, their learning, 
their writings, their libraries, their schools, their colleges. To 
treat the argument fully, would be little less than writing the
literary history of Europe.

How much the world is indebted to the Catholic Church, 
for the erection of universities, m ust be apparent to every one 
who considers how much these great institutions have contri
buted to the propagation of letters, arts, and sciences, and that 
they are, in a peculiar manner, the creations of the Catholic 
religion—being in their origin the earlier episcopal and mo
nastic schools, upon an augmented scale ; having their chairs 
filled chiefly by Catholic ecclesiastics, amply endowed by 
Catholic princes, through the influence of Prelates and Popes ; 
encouraged by the preference given to their graduates in pro
moting to ecclesiastical benefices, as well as by the privileges 
granted to them by the Holy See. H ad there been nothing else
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to prove how justly  the Catholic Church may claim the praise 
of having established universities, we could appeal to the fact, 
that the successor of Peter, from their first formation to the six
teenth century, regularly presided over the institution of uni
versities ; nay, it is from the exercise of this power that the 
universities are said to derive their peculiar designation ; for 
the Roman pontiffs, Innocent I I I . ,  Honorius I I I . ,  Innocent 
IV ., Alexander IV ., granting privileges to the M asters and 
Scholars of the Universityof Paris, commenced the letters which 
they addressed to them on the occasion with the form of words : 
Noverit universitas vestra, or Universitas Magistrorum et Scho- 
larium. I t  would be impossible to detail here the universities, 
colleges, academies, and schools, which owe their existence to 
the liberality, or learning, or both together, of Catholic eccle
siastics ; the very list of them is more than  what there is room 
for in these pages. Look to the old University of Dublin, in 
Ireland ; of Oxford and Cambridge in England ; of Aberdeen, 
St. Andrew’s, and Glasgow, in Scotland ; look to Louvain, in 
Belgium ; look to the University of Paris, of Aix, of Avignon, 
of M ontpellier, of Nantes, of Toulouse, and m any others in 
F rance: look to Cologne, Mayence, Heidelberg, Ingolstadt, 
Treves, Vienna, in Germany : to Salamanca, Valladolid, Al
cala, Seville, Toledo, and many others, in Spain: to Lisbon 
and Coimbra in Portugal : to Rome, Bologna, Florence, Padua, 
Pavia, Milan, Turin , Naples, in Italy. W hen you have looked 
through Europe, pass your eye over the Indian Ocean, and 
behold the Catholic University of Goa upon the shores of H in- 
dostan ; and, under the auspices of Irishmen, Catholic Col
leges rising upon the banks of the Ganges. Cast your eye 
next over the broad Atlantic, and it will meet the rays of 
science and religion scattered over the new world from the 
Catholic Universities and Colleges of Lima, Quito, New York, 
Baltimore, Charlestown, Montreal. Behold in all these insti
tutions, in every p a il of the world, what the Catholic Church 
has done, and is doing, for the promotion, as well of learning, 
as of religion : recognise in these great educational establish
ments so many monuments of the right which the Catholic 
Church has exercised, does exercise, in the question of educa
tion ; and if any one asks what right have the Catholic clergy



of Ireland to meddle in the question of education, point to 
those great establishments and say— there are your proofs. 
Yes, proofs they are, undeniable proofs, not only that the 
Catholic Church has exercised the right of dealing with this 
question, but, further, that it has used that right to the great 
advantage of the laity of its own communion, nay, of mankind 
at large ; and that, independently of its divine commission to 
“  teach all nations,”  upon the ground of ancient usage, of ser
vices rendered to the cause of learning in all time past, of 
public utility, it may, without giving any ju st cause of jea
lousy to the secular power, claim it as a right to interfere in the 
question of education, and is entitled to the fullest confidence 
of every one who wishes well to the progress of useful learn
ing.

Need we pass out of our own country, to shew that the 
Catholic Church has always had to do with education, secu
lar and ecclesiastical, and that it has invariably employed its 
authority in this respect, to the benefit of society at large ? 
In  the middle ages, the fame of Ireland for the learning of its 
ecclesiastics, and its numerous monastic schools was spread 
all over the Continent, and few parts bu t were indebted to 
Irishmen at one time or other, not only for a knowledge of 
Christianity, bu t of science and polite letters : not satisfied 
with dispensing their literary treasures gratis to the crowds 
of learners who flocked to the schools of Ireland, they went 
abroad to diffuse the light of the Gospel and of literature in 
other countries, where their names are held in benediction 
even to this day. Finian, Columba or Columkill, Comgall, 
Carthagus, Cataldus, Ceummian, Sedulius, with many others 
whose names it would be long to tell, flourished at home or 
abroad : Dungal, who is lauded by M uratori, as not only a 
learned, but also a correct and elegant writer, gave lectures at 
Pavia : Donatus, a sainted Irish Bishop, instructed the 
youth of Tuscany in sacred and profane literature :* Duncan,

* The following lines, composed by himself, were inscribed upon the tomb of 
Donatus a t Fiesole :—

“ G ratuita discipulis dictabam scripta libellis 
Schemata metrorum, dicta beata senum.”

Donatus is the author of the beautiful lines descriptive of Irelaad— Finibus 
Occiduis, &c.
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another Irish bishop, taught those of France at Rheims ; and 
Vigilius, bishop of Saltzburg, with John Scotus Erigena, 
enjoyed, even in their time, European celebrity. “  In the 
fifth and sixth centuries,” says a celebrated writer, “ amidst 
the dreadful shock of the fall of the Roman empire, and the 
desolation of Europe by the barbarous hordes, Ireland, from 
its situation, as Baron Cuvier remarks, being at a distance 
from the ruin, became the asylum of learning, and monks 
from Ireland then proceeded to carry back the torch to the 
devastated regions of Gaul and Germany.”* “  W hat need is 
there,” says Erriek, in his preface to the Acts of St. Germain, 
u to make mention of Ireland, whose countless multitudes of 
learned men, setting at nought the dangers of the sea, migrate 
to our shores.” Venerable Bede bears testimony equally to 
the hospitality of the Irish and their superiority in learning 
when he records, how they “  most willingly received” those 
of his countrymen who resorted to the monastic schools, 
“ supported them without any charge, supplied them with 
books, and gave them education gratuitously.” t  Armagh, 
Emly, L ism ore^ Bangor, Ardagh, Clonard^ and other famous 
spots, though better known to religion, deserve to hold, as 
seats of learning, the same place in Ireland which Athens did in 
Greece. T he venerable ruins scattered through the length

* Digby, Mores C ath., b. iii. cli. 5.
f  E rant ibidem, (sc. in Hibernia) eo tempore m ulti nobilium simul et medioc- 

rium de gente Anglorum, qui tempore Finani et Colmani Episcoporum, relictâ 
insula patrià , vel divinæ lectionis vel continentioris vitae gratia illo secesserant. 
E t quidam quidem mox se Monasticæ conversation! fideliter mancipaverunt, alii 
magis circumeundo per cellas M agistrorum, lectioni operam dare gaudebant : quos 
omnes Scoti libentissime suscipientes victum eis quotidianum sine pretio, libros 
quoque ad legendum, et magisterium gratuitum  præbere curabant. Bed. Lib. 3, 
c. 27, Cambridge, 1722.

X W 'hat numbers came in quest of knowledge to Lismore in the time of C atal- 
dus we may learn from the elegant verses of Bon. Moroni :—

“ Undique conveniunt proceres, quos dulce trahebat 
Discendi studium, major num cognita virtus,
An laudata foret. Celeres vastissim a Rheni 

u Jam  vada Teutonici, jam  deseruere Sicambri :
M ittit ab extremo gelidos Aquilone Boemos 
Albis, e t A verni coeunt, Batavique frequentes,
E t  quicunque colunt alto sub rupe Gehennas.
Non omnes prospectât Arar Rhodanique fluenta 
Helvetios ; multos desiderat ultima Thule.

11 Certatim  hi properant diverso tram ite ad urbem 
Lesmoriam, invenis primos ubi transigit annos.”

D



and breadth of the land are monuments, not more of the pro
gress of our ancestors in the art of building, than of their zeal 
for the propagation of religion and science. I t 13 impossible 
to survey these ruins and to take a retrospect of the times they 
call to mind, without acknowledging that in Ireland, as every 
where else, the Catholic church maintained in the olden times 
its high character for a love of learning, with an extreme 
solicitude for promoting its interests, and that there is no ex- 
aggeration whatever in the tribute of praise bestowed upon 
our country by Ware, a Protestant writer, when he says, 
“  Ireland, for ages after the coming of St. Patrick, abounded 
with most learned persons; and, on account of the multitude 
of most holy men, as well those resident therein, as those who 
departed to foreign countries to gain souls to Christ, was 
justly called the Island of Saints.” *

From this brief sketch an idea may be formed of the part 
which the Catholic Church formerlv took in the work of edu- 
cation in Ireland, the right which it practically asserted to 
have to do with education, the eminent success acknowledged 
and felt in distant countries, with which it cultivated letters, 
encouraged them, taught them. Have we degenerated in 
these our days, that we should now be asked what right we 
have to interfere in the matter of education ? Or, are the 
Catholic people of Ireland the people to call that right in 
question? No. If learning does not flourish as of old, if 
literary institutions are not thickly planted all through the 
country, if we have not our schools, our colleges, our uni
versities, proportioned to the intellectual demands of the 
country—remember, we had them, but were deprived of 
them. This is not said with the least degree of acrimony ; 
it is but a calm statement of the literal fact falling in naturally 
with the subject. W e had these institutions, ample means 
too left by our ancestors to support them, and the Church, and 
the poor. We have been deprived of a ll; let others judge 
whether the nation, or religion, or charity have gained by 
the transfer. We have been deprived of all ; but the Catholic 
Church of Ireland could not be deprived of its right divine to

* Irish W riters.



teach the flock intrusted to its care, nor consequently of its 
right to guard alike the sheep and the lambs of the flock from 
all books, or systems, or places, or persons, that could injure 
faith or morals ; and the same love of learning, the same in
terest in its wide diffusion, the same desire for the intellectual 
improvement of all classes in society— the self-same it now 
has ot which it gave an example to the world in happier 
times.

As it is, has it not done wonders towards the revival of 
learning? Scarcely had it enjoyed the toleration of law, 
when it set about supplying the want of literary institutions 
as it best could out ot the scanty resources of an impoverished 
people. 1 o the credit of clergy and people be it spoken, not 
only have they supported another church, and built churches 
and chapels for themselves and for others, and erected hospitals 
tor the sick poor, and founded fifty or sixty convents, with 
several monasteries, tor the sake of the poor, but they have 
by their jo in t exertions established within a few years not 
less than from fourteen to twenty respectable academies or 
colleges, where the blessings of a religious and literary edu
cation are imparted to the Catholic youth of the country. 
Here is a fact which proves decisively that the love of learning 
which distinguished former times has not decayed in the 
clergy or the people of Ireland. No ; the clergy are the 
same, the people the same, they ever were. As, abstracting 
altogether from its inherent right to take the lead in what 
concerns education, the history of the Catholic Church at 
every period would justify the fullest confidence, so the peo
ple, on their part, trust implicitly to its wisdom, its maternal 
solicitude, in providing in the best manner, jointly with the 
Government, if so it be, for the combined interests of reli
gion and literature. Indeed, if any people of Europe, more 
than the rest, are willing to repose entire confidence in their 
clergy, undoubtedly they are the people of Ireland ; on the 
other hand, if any body of clergy are in an eminent degree 
entitled to the confidence of their people, they are the Irish 
clergy.

Hence, we may predict with the utmost confidence, that 
upon the measure of Collegiate Education, which Govern-



ment may propose by-and-by, there will be no difference of 
opinion between the people and the clergy. They will be ol 
one mind. If  the measure proposed be accepted by the Ca
tholic bishops, it will be accepted by the people; if rejected 
by the bishops, it will be rejected by them. Iherefore it is 
that, as has been already remarked, it should seem to be de
cidedly the policy of the Government to take counsel of the 
bishops before they come forward with any definite m easure, 
otherwise, it must utterly fail of any practical success. Should 
its tendency excite ju st alarm for the purity of the Catholic 
Faith—an apprehension which we hope and trust may never 
be realized— then it becomes at once the duty of the Catholic 
bishops to give warning against it, else they fail to be vigilant 
pastors ; and, that they are not the persons to compromise one 
iota of any thing essential, is happily manifest from the un
shrinking sense of duty they evince whenever the sacred in
terests of religion are at stake. And, should it happen that 
a powerful Government and such a body of bishops were at 
issue upon the question of Collegiate Education, nothing 
could be expected but such unhappy contests as were carried 
on for years between William the First of Holland and the 
bishops of Belgium ; and, of late years, between the K ing of 
Prussia and the Archbishop of Cologne ; such, too, as are 
at present going on between the bishops of France and the 
University, with the Government at its back. Between these 
contests, however, and that which might ensue in Ireland 
there would be this difference, that, if the bishops of Ireland 
have to stand up for the purity of the Catholic Faith, they 
will be sure to have with them the whole body of the clergy 
of the second order and the unanimous millions of the Ca
tholic people. O f such a contest it is easy to foresee the 
issue. The Government would be defeated. Once again, 
therefore, it is the obvious policy of the Government to con
sult beforehand with the Catholic bishops upon this question 
of Collegiate Education.

Though Sir Robert Peel has not as yet submitted to Par
liament his plan of academical education, he has distinctly 
pledged himself to increase the facilities of Catholic ecclesias
tical education in Ireland, by increasing the grant to the Col
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lege of Maynooth, without changing its present constitution; 
and in the next place, to extend and improve the opportuni
ties for secular academic education. This pledge of the R ight 
Honourable Baronet, coupled with the terms in which he 
delivered himself when explaining the general intentions of 
the Government in regard to  this measure, lead us to the 
conclusion that ecclesiastical and secular academic education 
are not to be mixed together in one promiscuous plan. This 
is as it should be ; and if the Government set about improv
ing ecclesiastical education on a larger scale, such as the ne
cessities of the country demand, it is to be hoped they shall 
proceed throughout upon the same principle. You cannot 
well conceive two things more distinct one from the other 
than ecclesiastical and secular education : to unite in one 
common system objects so distinct, nay different in their 
nature, would be a great practical mistake. Every profes
sion has its peculiar discipline, whereby its members are 
made expert at the practical business of their calling— the 
military recruit goes through the period of drill, the young 
lawyer passes years of routine drudgery before he is admitted 
to the Eleusinian mysteries of the law, the students of sur
gery and medicine are schooled in the anatomy-room, and 
watch at the bed-side of the patient, before the one uses 
the lancet, or the other practises the healing art— the young 
candidates for any profession need an apprenticeship of pre
paration, and much more than any the aspirants to the priest
hood. Nor is it a peculiar training only that is necessary for 
them as for others, but during the course of their initiatory dis
cipline, a separation from all other persons engaged in dif
ferent pursuits. Students of the other different professions 
could be permitted to mix with one another pretty  freely, 
without thereby running the risk of unfitting them for their 
respective pursuits : for ecclesiastical students, on the con
trary, separation is absolutely necessary. Association with 
other students is manifestly incompatible with one great end 
of their education, the acquiring an ecclesiastical spirit. 
How could any one, had he not been, as one may say, a 
miracle of grace—how could he acquire, or, had he already 
acquired, how preserve the spirit of an ecclesiastic, in the
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company of a large body of young* men, some good, bad, or 
indifferent Catholics, others Protestants, (we speak of these 
countries,) others again nothing, or worse than nothing — 
young men, gay, pleasure-loving, perhaps dissipated, be
yond doubt, worldly-minded?—how learn the spirit of Christ 
in the midst of worldlings, the self-denyirig and ascetic vir
tues of the Catholic Priest among the lovers of pleasure, the 
law and the prophets in the groves of Academus, when they 
should be studied at the feet of a Gamaliel, in the shade of 
the sanctuary ? In the ordinary course of things, the eccle
siastical student, if his morals be not injured by mixing with 
the students of other professions, will be rendered wholly un
fit to take upon him the high functions of the priesthood ; 
and that is enough to render his separation absolutely neces
sary. Seeing, then, that the education of a person destined 
for the church differs from that which is proper for other 
professions ju s t as much as a sacred differs from a secular 
vocation ; seeing also, that the spirit of other professions is 
positively of prejudice to the ecclesiastical spirit— whoever 
desires to have the Catholic clergy rightly brought up must 
wish to see them, like Paul and Barnabas, set apart for the 
work of the Lord ; and this from the commencement of their 
proper ecclesiastical studies, nay, if we would have their edu
cation perfect, from even an earlier period.

W ith a view to increase the means of Catholic ecclesias
tical education in Ireland, Sir Robert Peel promises— “ a 
liberal increase of the vote for the College of Maynooth.” 
His declaration cannot be understood as implying that he 
will do nothing else towards enlarging and improving the 
means of ecclesiastical education ; on the contrary, the an
nouncement with regard to the College of Maynooth, espe
cially the terms in which it was conceived, would encourage 
us to hope that Sir Robert Peel is not indisposed to consider 
whether a larger measure of Catholic ecclesiastical education 
is not called for, and whether it may not be granted without 
much additional expense. The question then arises, what 
are the best means of improving and extending Catholic 
ecclesiastical education in Ireland ? At the very first view 
of the question, two courses present themselves for our
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adoption—to appropriate to the enlargem ent of the College 
of M aynooth all the funds for ecclesiastical education which 
the Government may grant, or else, jo in tly  with the improve
ment of M aynooth, to apply a portion of such funds to the 
endowment of other lesser establishments throughout the 
kingdom, say at least Diocesan Seminaries. There is little 
difficulty in deciding upon the relative merits of these two 
plans. T. he latter claims the preference upon the following 
grounds :

Firstly, the principle of centralization, as applied to 
instruction in general, is not to be approved of. No doubt 
it may have its advantages, but so has it disadvantages, which 
seem greatly to outweigh the advantages. T he creation of 
educational establishments of a respectable order throughout 
the country would exercise a very decisive influence upon the 
tastes and acquirements of the different localities where they 
m ight be situated, and that in a wide circuit round about 
them. Hence it is, that persons who have applied themselves 
to the consideration of the subject, and whose opinion is en
titled to every respect, do not hesitate to affirm, that it would 
tend to the wider dissemination of letters through England, 
had the numerous Colleges of Oxford and Cambridge been 
scattered up and down at suitable distances, that so each 
might impart its advantages to the surrounding district, and 
a taste for literary pursuits spring up where their civilising 
influence is not at present felt. In like manner, from the 
spreading of ecclesiastical institutions through Ireland many 
local advantages would ensue ; especially as such institutions, 
though directly intended for the education of ecclesiastics, 
could be open to seculars for as much of the course as should 
suit them, yet so as to have separate residence and discipline 
for ecclesiastical students,—a condition absolutely necessary to 
their proper training. Again, be the merits of the principles 
of literary centralization and diffusion what they may— let the 
advantages be what they will of having one great central 
establishment, such as M aynooth— it is obvious that the plan 
of erecting other lesser establishments, jointly with the 
improvement of Maynooth, embraces those advantages, 
because it still preserves Maynooth as the centre, and at the
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same time widens the sphere of literary improvement by 
making it commensurate with the limits of the whole kingdom. 
In fact, such a plan combines whatever is good in both prin
ciples, yet steeis clear of the chief objection which lies against 
the centralizing system— its tendency to contract the sphere 
of literary improvement. And, the principle of scattering the 
seeds of improvement wide through the land, instead ot accu
mulating them in one great nursery this principle, even if 
it could be called in question with respect to the education of 
the laity, is indisputable when applied to that of Catholic 
ecclesiastics,— which leads us to the second reason.

The second reason for preferring to the further augmen
tation of Maynooth the endowment of minor institutions, as 
auxiliary to it in the work of preparing candidates for the 
priesthood, is, that any considerable addition to the number 
of students in Maynooth would render it so cumbrous an 
establishment, that it could not be expected to work well for 
the interests of religion. What is the great end of its insti
tution ?—To form pious clerics, to inspire them with a high 
ecclesiastical spirit, to exercise them in the strict discipline 
whereby they may be fitted for the functions of their arduous 
office—this, in the eyes of the Catholic church, is the great 
end proposed in founding, and one to be steadily kept in view 
in conducting, such establishments as Maynooth. Other 
objects are highly important, it is true, for instance the acqui
sition of science ; but, the forming of the pious ecclesiastic as 
such is paramount to all else. Now then, would the numeri
cal augmentation of Maynooth serve to promote tnis para
mount object? N o; it would have positively the contrary 
effect. The present number of students is as great as can 
well be managed with that watchful care, and kept to that 
exact discipline, which alone will result in the forming of good 
ecclesiastics ; besides that, in case the number of students 
were much increased, it would be eminently difficult for su
periors to judge of their various dispositions, whether they 
were such as to justify their advancement to Holy Orders. 
T hat it were unadvisable to augment the number of students 
in Maynooth, has been frequently asserted by persons well 
acquainted with the working of that establishment, and whose
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( pinion claims all the deference to which discernment, cou
pled with experience, give a ju st title. O f this opinion is the 
Most Rev. D r. Slattery, who was President of M aynooth be
fore his elevation to the Archiépiscopal See of Cashel and 
Emly. T he R ight Rev. D r. Crotty, now Bishop of Cloy ne 
and Ross, whose experience reached over a Presidency of 
thirteen years in M aynooth, in his examination before* the 
Commissioners of Education in 1826, delivers it as his opinion, 
that u it would be very inconvenient to extend it (the College) 
more than it is ;”— that “ it would be inconvenient to have a 
greater number in one establishment.” * When D r. C rotty 
gave this evidence, the number was three hundred and ninety- 
two, and it is now even greater, from four to five hundred. 
M any other bishops are of the like sentiments.

A third reason is derived from the authority of a large por
tion of the Catholic prelates, who, by erecting so many D io
cesan Colleges through the kingdom, in effect declare it their 
conviction, that we had better distribute our ecclesiastical 
education through a number of separate institutions, than con
centrate it all in one single establishment.

A fourth reason is, that an overlarge establishment, such as 
Maynooth would become if increased, is less in accordance with 
the spirit of the Council of T ren t than the establishment of a 
number of seminaries along with it. For, why did the Fathers 
of the Council in their wisdom ordain the founding of ecclesi
astical seminaries, and pass laws to provide for their adequate 
maintenance and due administration ? Because they were 
convinced the youth trained up in them would be better formed 
to piety than they possibly could be in the crowded univer
sity. The young clerics reared up with care in these nurse
ries of piety could be afterwards transplanted to a less genial 
soil, and now grown strong and hardy would be the better 
able to withstand the rude and chilling blasts they might have 
to encounter. A great university will not be retarded in the 
march of literary improvement by the number of its alumni ; 
on the contrary, the progress of Alma Mater in letters is 
mostly in the direct ratio of the number of her children ; but,

* E ighth Report of the Commissioners of Irish Education Inquiry, p v 51.
E  *
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it is just because a university is crowded that the piety of its 
inmates suffers :—and this it was that induced the Council of 
T rent so strongly to enforce the founding of seminaries.* 
In proof of the great importance attached to the institution 
of seminaries by Bishops the most distinguished for their 
zeal for religion at the time of the Council of T rent, Pal- 
lavicini relates how “ many affirmed that, had no other fruit 
followed from the holding of that Council, this alone would 
compensate for their labours and troubles— forasmuch as it 
is a certain rule, that in every state the citizens are just of 
the same sort as their education.”+ In an apostolical letter, 
bearing date the 17th of August, 1827, and confirming a 
concordat between the Holy See and the then King of Hol
land, Leo X II .  expresses himself thus in respect to eccle
siastical seminaries. “  The principal care of the Archbishop, 
and of the Bishops, will be directed to the seminaries ; for 
there the young persons called to the inheritance of the Lord 
ought to be formed in time, like young plants, to piety, to 
purity of manners, and to ecclesiastical discipline. Good and 
zealous workmen in the vineyard of the Lord are not born 
but become such ; and it is for the Bishops so to act, that 
they may become such.” M uch to the same effect are the 
words of his successor Pius V III ., in his letter already al
luded to, and addressed to the Bishops of the Catholic world in 
the year 1829. “ Look to this above all,” says the Pontiff, u with 
the most active solicitude in the seminaries, the care of 
which is in a special manner assigned to you by the Fathers 
of the Council of Trent. From thence are to come forth 
those who, perfectly instructed in Christian and ecclesiastical 
discipline and the principles of sound doctrine, will display 
so much religion in the discharge of their divine functions,

* Sancta Synodus statuit, u t singulæ Cathedrales, Metropolitan»), atque his 
majores Ecclesiæ, pro modo facultatum et diœcesis amplitudine certum puerorum 
ipsius civitatis, e t diœcesis, vel ejus provinciæ, si ibi non reperiantur, numerum in 
collegio ad hoc prope ipsas Ecclesias, vel alio in loco convenient^ ab Episcopo 
eligendo, alere ac religiose educare, et Ecclesiasticis disciplinis instituere tenean- 
tur.— Hos pueros Episcopus—partim , cum ei opportunum videbitur, Ecclesiarum 
ministerio addicet ; partim  in collegio erudiendos retinebit :—ita u t hoc collegium 
Dei ministrorum perpetuum Seminarium sit. Conc. Trid. Sess. 20, c. 18. De Reform.

t Pallavic. Hist. Conc. Trid. Lib. 22, c. 8, n. 3.
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so much knowledge in the instruction of the people, so much 
gravity in their manners, that their m inistry shall commend 
itself to the eyes even of strangers. We expect from your 
zeal for the good of the Church to apply all your care to 
the choosing of those to whom the salvation of souls shall be 
confided. For upon the good choice of pastors depends above 
all the salvation ot the people ; and nothing contributes more 
to the loss of souls, than to leave them to the guidance of 
those who seek their own interests, not those of Jesus Christ, 
or of those who, ill formed to true science, suffer themselves 
to be carried about by every wind, and do not lead the flock 
to salutary pastures, which they do not know, or which they 
despise.”*

T he next argum ent is one upon which, it should seem, 
too much stress cannot be laid : indeed, it appears conclusive 
as to the point under discussion. It may be stated briefly 
thus : T he improvement of Maynooth, together with the en
dowment of other smaller institutions, are better means than 
the sole enlargement of Maynooth for carrying forward the 
intention of Government, namely, to give the Catholic 
clergy of Ireland a larger and more liberal education than is 
at present within their reach. T he subject would remind one 
to notice, in passing, the unjustly low estimate of the scholar
ship of Maynooth formed even by some of its friends, a little 
too ready to make partial sacrifices of truth to the outcry 
raised some time since against the literary good name of that 
establishment. T hey hoped the storm raised for a while by 
the bigotry of a few would be laid by this partial giving-in to 
those calumnies. T he spirit of bigotry has never yet been 
appeased by timid concession ; never should be appeased, if it 
could, by the sacrifice of tru th . And any thing more destitute 
of truth cannot well be imagined than the representations cir
culated through both countries, with the intent of depreciating 
the character of Maynooth as a literary establishment. The 
studies there include the most important branches of sacred 
and profane learning ; and for extent and variety open as 
wide a field as a student endued with fair abilities could be

* Translated from Ilenrion’s French version, vol. 13. The extract from Loo 
X II. is a like translation.



expected to pass over within the time allotted for the college 
course. Maynooth is admitted by good judges to be one of 
the best schools of Theology in Europe. The Scriptures are 
studied there with an intensity of application not surpassed 
in any other College. The other Schools of Humanity, Rhe
toric, Philosophy, and Physics, are conducted with distin- 
quished ability. To judge how extensive and diversified is 
the course of studies, one has only to glance at the tabular 
synopsis of them set forth in our Directories, or in the Educa
tion Report in 1826 ; and that the acquirements of the students 
are solid, every one will admit who has had the opportunity 
of forming a correct opinion. What is wanting then in May
nooth, if this be so ? This is even so, yet is there a something 
of first-rate importance wanting, not so much in Maynooth as 
to Maynooth. What is th a t? — A good early education for a 
portion of the students. This is a desideratum. Indeed, it 
requires little experience to know that the want of a good 
early education is hardly ever supplied, and if it is, there is 
much time as well as labor spent that could have been applied to 
far better purpose. In Maynooth there is no small lack in this 
way, not from any inherent defect in the system (for it neither 
has created, nor can remedy the imperfection) but because of 
circumstances over which it has no manner of controul. Num
bers of students enter Maynooth and pass into the hands of a 
professor before the business of the preparatory school has 
been well begun, not to say finished. After a time, their ac
quirements are, no doubt, extensive, and useful, and solid, 
and, above all, adapted to their sacred vocation ; yet, it must 
be confessed, the defect of a good early education runs 
through the whole course of their studies, is sensibly felt in 
every department of science to which they address themselves, 
makes constant demands upon the time belonging to more 
advanced studies, acts as a drawback at almost every footstep 
of their progress, gives a homely air to their most solid ac
quirements ; and, when they have gone abroad upon the 
world, increases the labour, lessens the value, and weakens 
the effect of their efforts in the cause of religion with a people 
growing in enlightenment every day. Maynooth cannot re
medy this defect. As it is not intended to impart a prépara-



tory education to every student, so neither can it in the ma
jori ty of instances supply the want. How then is this palpable 
defect to be removed ? Is it by enlarging Maynooth for the 
accommodation of a greater number of students ? No ; it is 
manifest as day that to multiply the number of students could 
result only in multiplied instances of the very thing we want 
to correct. How then correct i t ?  B y  giving to the youth 
of the kingdom a good preliminary education where alone they
will look for it, can have it, at  home— by locating it near _  ̂ bthem, by planting it in a manner at their doors. And this is 
the fifth argument— that, with the improvement of Maynooth 
the endowment of other subordinate establishments through 
the country is to be preferred to the enlargement of May
nooth for giving the Catholic clergy a larger and more liberal 
education.

But  it is not quite evident how a good preparatory educa
tion can, in anywise, help towards the better education of the 
clergy. I f  it is not quite evident, it admits of very easy proof 
that  the advantage of a good preliminary education to the 
youth would serve as a powerful help towards raising the 
standard of his more advanced collegiate education to a higher 
mark. I t  has been shewn already how the want of such early 
education acts as a constant check upon him during his career 
in and out of college, and detracts materially from the excel
lence of his acquirements, how solid soever they may b e ;_
and, would not the removal of such an obstacle, ab initio, 
enable him to acquire a greater measure of knowledge, and 
that too of a superior kind ? Nor is it only before his en
trance into Maynooth that a student having the benefit of a 
good elementary education would acquire a greater amount 
of better knowledge. The  observation applies to him in full 
force after his entering Maynooth, and during his whole 
course there. A student, who has not been previously well 
educated, what has he to do after entering Maynooth? He 
has to unlearn much of what he had learned, and to learn 
much that he had not learned ; and, after all, to a consider
able extent, his labour may be vain ; his taste may have been 
radically vitiated, insomuch that all the schooling of the ablest 
professors, brought to aid his own industry, cannot thoroughly



correct the bad habits lie lias contracted. And suppose, what 
is of very rare occurrence, that, with extraordinary industry, 
aided by his present opportunities, he succeeds in surmounting 
the disadvantages under which he labours, the time thus spent 
is so much lost to his other important studies ; whereas, had 
lie had a good early education, he would have entered May- 
nooth, having his mind stored with a sufficient quantum of 
knowledge, and that too of good quality. He would thus be 
excellent material in the hands of the Maynooth professor ; 
and, furthermore, the time required by others for unlearning 
what they did know, and learning what they did not know, 
he could devote to the acquisition of branches of knowledge 
which do not enter into the present Maynooth course, and to 
a more intimate acquaintance with those which do. Thus it 
is that you would raise the standard of scholarship in M ay
nooth ; and therefore it is that, with a view to the better edu
cation of Catholic ecclesiastics, the system of diocesan or other 
seminaries supported by Government, jointly with the im
provement of Maynooth, appears far preferable to the other 
plan of augmenting the number of students in Maynooth.

In the foregoing observations, it may be thought an undue 
importance is attached to preliminary education. But it is 
impossible to err by estimating its importance too highly, the 
possibility of error being all the other way. I t may be un
derrated, cannot be overrated. The advantage of a good 
preparatory education is one of those things which it is no 
merit to possess, but a great demerit not to possess. I t cannot 
supply the want of talent, nor ensure those mighty intellec
tual triumphs which genius alone, directed by industry, can 
achieve. But, without it, the highest natural endowments 
and the most laborious industry, the profoundest researches 
and the most solid acquirements, lose half their value, and 
oftentimes prove unavailing to any useful purpose. If, then, 
you would improve the general education of the priesthood, 
raise their preliminary education, and so you will raise all 
their subsequent education, to a higher standard ; and, fully 
to attain this end, do not stop short with the improvement of 
Maynooth, but spread your minor institutions over the land 
from one end to the other.



Now that we have discussed the general principle, upon 
which it should seem advisable to proceed in improving our 
ecclesiastical education, the outline of the plan comes next to 
be considered. First, then, comes the improvement of M ay
nooth, for any plan designed to put our ecclesiastical education 
on a better footing should include this as an object of prime 
importance. What may be the precise changes most advisable 
to make, it is not for an humble individual to say with any 
high degree of confidence, not to say authority ; that is re
served for the enlightened discretion of our prelates. Yet 
may it be permitted to suggest, that it would tend to the 
impro\ ement of Maynooth to make the following changes *

First, to add to the present buildings a  coliege-cliapel, a 
library, a museum, a laboratory, an observatory, and such 
other improvements as may be required for the better accom
modation of professors and students.

Second, to provide for the library a large and select stock 
of books, in every department of learning ; allowing also a 
yearly sum for the purchase of valuable works— to furnish a 
superior apparatus for the hall of experimental philosophy—  
to equip in like manner the proposed museum, chemical la
boratory and observatory, a certain sum by the year being 
allowed for the purchase of instruments, and the expenses of 
experiments for the halls of philosophy and chemistry, as 
likewise for adding to the museum and observatory.

Third, to improve the physical condition of the students, 
providing each with a good room, and making other minor 
regulations tending to promote comfort and health. Amono- 
these sanatory improvements, so to call them, might be int 
eluded the endowment of a resident physician, whose special 
duty it would be not only to attend to the sick, but to look 
after all matters connected with the health of the establish
ment. T he  same person could also be professor of chemistry, 
though inconvenience might nowand then arise from merging 
the two offices in one person. A good professor of chemistry 
may not happen to be a good physician, and vice versa.

Fourth, to improve the status of the president, vice- 
president, professors, and officers of the establishment. To  
omit other matters, the salaries of the professors should be



considerably augmented, so as to make their chairs more de
sirable than benefices. This would be a double service to the 
house; it would attract men of first-rate talents, and it would 
fix them in their chairs perhaps for life. They only can at
tain to high literary excellence who devote themselves for life, 
or for a long period of life, to the cultivation ot learning. 
A professor, who knows not when he may vacate his chair, 
who, perhaps, each day of his occupancy has before him the 
prospect of some desirable office in the church, will not, it is 
plain, labour with the same assiduity in his particular walk 
of science as they who are fixed to their chairs, as one may 
say, for life. An addition to their salaries seems to be the 
only proper way of increasing the professors revenue, as the 
paymeut of fees by the students would not answer. The sa
laries of the president, vice-president, and other officers, 
should be increased, as a matter of course, in fair propor
tion.

Fifth, besides the ample endowment of the existing chairs, 
to establish and endow some new chairs, as one for Modern 
Languages, one for Ecclesiastical History and Patrology in ge
neral, one for Canon Law, one for Chemistry (or Chemistry and 
Experimental Philosophy together), one for Oriental Lan
guages, one for Hellenistic Greek with Biblical Hermeneutics, 
Criticism, History, Archæology, &c. This last might, ought to 
be, a separate study, or perhaps could be incorporated with 
the study of Scripture. If  the professorships here enumerated 
should appear too many, some of them could be united, or 
the more important ones might be established, omitting the 
others. I t  might be useful also to establish a few lecturer
ships, which would serve as excellent means of forming 
the future professors ; besides that the instructions of the 
lecturer in any branch would be supplementary to the la
bours of the professor in the same department; and, in case 
of illness or other accident, the lecturef could take the pro
fessor’s place.

Sixth, to appropriate an annual sum for prizes as the re
ward of literary merit.

Seventh, to give the power of conferring degrees.
An obvious objection occurs against the practicability, or,
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at least, the utility of one among these improvements, namely, 
the institution of new chairs and studies. T he objection is 
this— where lies the use o f erecting new chairs, chalking out 
new studies, when the students have scarce time to complete 
their present course of studies ? T he objection is a plausible 
one, but can easily be met. It will, in effect, be overcome 
by annexing to the improvement of M aynooth the establish
ment of inferior seminaries, to serve as auxiliaries to it in the 
work of education. Over and above the advantage of raising 
higher the scholarship of ecclesiastical students in and out of 
M aynooth, upon which enough has been said, there would ensue 
this ulterior advantage, that the preparatory education now 
imparted at M aynooth could be completed in those minor in
stitu tions; and so much of the student’s time as is now em
ployed in Maynootli upon their earlier studies could be de
voted to other pursuits. Thus could time enough be made out 
for profitable application to these new studies, the introduc
tion of which into the course has been suggested ; and even, 
if need were, another year could be added to the course, to 
be devoted to theology and miscellaneous ecclesiastical li
terature.

I t  appears somewhat anomalous, that a great institution, 
like Maynooth, should have to do the business of the in iti
atory school. Would it not be well to exclude from M ay
nooth the drudgery of the mere school, requiring every stu
dent to bring with him at his entrance such an amount of 
classical, with other learning, as a young man is presumed 
to have, who is about entering upon the studies proper to 
any other of the liberal professions ? You will provide him 
with this prelim inary education, of the best sort too, by es
tablishing through the country a number of institutions to 
carry on the work of preparatory education. Indeed, you 
cannot do it otherwise. T he number of these institutions, 
and consequently the extent of district to which they should 
serve as nurseries of learning, must of course depend in good 
part on the amount of endowment granted by the Govern
ment. W ithout a view to the available means, it is no easy 
m atter to trace out a general system of education, which shall 
have that first degree of merit which any system of any sort
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can have— to be practicable. A system may look well upon 
paper ; but without the means to make it a reality, of what 
use is it to theorise ever so finely in one’s closet? Thus much, 
however, may be laid down as certain, that any general 
plan of ecclesiastical education for Ireland should, with the 
improvement of Maynooth, comprise also the endowment of 
Diocesan Seminaries at least. T he plan of endowing four 
ecclesiastical Provincial Colleges, along with the improve
ment of Maynooth, has but little to recommend it to favour
able notice, in comparison of Diocesan Seminaries, be
cause it would be inefficient as a means of improving prepa
ratory instruction, which after all is what is most required for 
the improvement of our ecclesiastical education. T hat their 
various localities might derive the more advantage from the 
institution of these Seminaries, they might, for any good rea
son we can see to the contrary, be accessible to lay students 
for so much of the course as would be common to them and 
ecclesiastics—care, however, being taken to have the eccle
siastics reside apart and observe their own proper discipline. 
But, this it would be for the Prelates to arrange.

Then, as to the internal economy of these Seminaries, that 
should be left to the Bishops respectively of the dioceses 
where they should be situated, or, in case the Government 
claimed a right of interference, the uttermost that could be 
conceded would be no more than an indirect interference^ 
such as it enjoys in Maynooth at the present. The secular 
power cannot, without a usurpation of ecclesiastical autho
rity, attempt proprio jure  to establish Catholic ecclesiastical 
seminaries, or to appoint the persons charged with their in
ternal management, or to nominate to professorships, or to 
prescribe the course of instruction, or to choose the books 
fit to be read, or to make rules and regulations. All these 
things it belongs to the chief pastors of the church to ar
range, to whom Christ has given it in charge to preach and 
to teach, and consequently to judge who are fit and proper 
persons to whom they may delegate that power of teaching— 
to whom also he has given it in charge to associate to them
selves worthy co-operators in the ministry, and consequently 
the power of choosing prudent persons to train up the aspi
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rants to the priesthood, to judge of their dispositions, to di
rect them in their vocation. W h at object nearer to the heart 
of a Bishop than the forming of ecclesiastics, upon whose 
knowledge and piety the salvation of the people depends ? 
This part of his pastoral care he dares not upon any account 
to give away, except to the shepherds of the fold, so tha t the 
interposition of the tem poral authority in this purely spiritual 
concern, would be nothing less than  an unjustifiable usurpa
tion. I f  the civil authority out of its good will shall come 
forward to aid by its bounty in the institu tion of ecclesiasti
cal colleges, unquestionably it has a right to expect some re
turn  for its liberality. And, it will be paid back with in te
rest by the services of religion, in promoting social order 
through its influence over the hearts of men, where the law
giver will find the best sanction of his laws, as it is there and 
there alone the M onarch can lay the sure foundation of his 
throne. I f  the bounty of the state be a support to religion, 
religion is a necessary supplement to the power of the state, 
nay, lor what it receives it renders back a hundred-fold; 
which has drawn from a celebrated publicist the rem ark, that 
every new concession made to the church by the state is bu t 
a new bulwark by which the latter fortifies its own authority.

I t  cannot be denied b u t th a t the Government has the 
power of giving a legal existence to ecclesiastical colleges, vest
ing in them certain privileges of a tem poral nature, endow
ing them to any extent, and enforcing due respect to the 
laws within their precincts. B ut, tha t is the sum total of its 
power. Above all, the nomination of the persons charged 
with the direction or instruction of the students should not 
be entrusted to Government, especially a Protestant Go
vernment. O f the results to be expected from Government 
influence take, for example, what happened in Louvain, at a 
time when the nominees of the Government were th rust into 
its chairs of Theology and Canon-1 aw. Pehem and Stoïger,two of 
these Government Professors, published for class-books, which 
the students were obliged by the civil authority to use,—the for
mer Canonical Institutions, which made the episcopal autho
rity almost a nullity—the latter an Introduction to Ecclesias
tical History, which was nothing better than a “  miserable

I



réchauffé” of the worst things written by some of the worst 
enemies of religion.*

A very striking comment on the mischief of allowing a 
Protestant Government to interfere directly in the education 
of Catholic ecclesiastics is likewise presented to us in the 
history of the struggle between the Bishops of Belgium and 
William of Nassau, when he attempted to make himself mas
ter of the education equally of the clergy and the laity of 
that Catholic country. As part of a plan to weaken the in
fluence of the Catholic religion, in fact, to Protestantize 
Belgium, William established for the education of Catholics, 
who destined themselves for the ecclesiastical state, what he 
called a “ college of philosophy,”  the minister of the interior 
having the choice of the professors and regent of discipline, 
“ after having heard” what the Archbishop of Malines had 
to say on the subject. Though the ostensible object of this 
“ college of philosophy”  was Catholic education, its real ob
ject was to imbue the minds of the élèves with any rather 
than Catholic notions. Be that as it may, it was attempted to 
compel the attendance of the young Belgian ecclesiastics by the 
most stringent regulations, which went in fact to shut the 
door of the sanctuary against them, unless they chose to make 
their way to it through the college of philosophy. The Belgian 
Bishops remonstrated, and remonstrated in vain, for the ar
bitrary Government of WTilliam would listen to  no remon
strance. As is ever the case when Governments engage in 
impolitic contests with the Catholic Church, the peace of 
society was troubled by the proceedings of the civil authori
ties in this unhappy affair, and the determined resistance with 
which they were met on the other side. The Government 
went to every length, caring little even about decency so it 
could accomplish its purposes : if parents, wishing to preserve 
their children from the contagion of the college philosophique, 
sent them elsewhere to go through their academical studies, 
the children were excluded from every honourable office, and

* See the Remonstrance of the Belgian Bishops, addressed to William of 
Holland, dated the 22nd of M arch, 1817, quoted in Ilenrion, H is t , ào r. de VE g lise, Tome 13, p. 154.
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disqualified to exercise any ecclesiastical functions ; if a priest, 
renouncing the obligations of his state, became a stone of 
stum bling, he was only the more certain, as in the case of 
the notorious Rioust, to obtain the countenance of the agents 
of Government ; if he happened to hold unsound opinions, 
his heterodoxy was rewarded by appointing him to a profes
sor’s chair, ju s t as one M ünchen, whose opinions had been 
censured by the Bishop of M etz, was chosen a professor at 
G and : if he was a person rem arkable for his indifference, 
perhaps decided hostility, to religion, and who would un
scrupulously sacrifice its principles to the extravagancies of 
some new-fangled system, oh ! th a t was the person who kept 
up with the m arch of intellect, and was of all others the most 
eligible to conduct the education of Catholic youth, upon the 
enlightened views of the nineteenth century : in fine, to such 
lengths did the Government proceed that, upon the demise of 
M. Pisani de la Gaiule (Bishop of Namur) in the year 182G, 
the church in those parts was almost widowed of its bishops, 
there being then only one in all the low countries— and in the 
year 1S27, W illiam, in defiance of the episcopal authority, 
sent to the seminary of Treves and the University of Bonn, 
and at his own expense maintained there while learning theo- 

such students as had been induced to enter the college 
philosophique contrary to the direction of their bishops.

These facts are not out of place here, because the proceed
ings of William of Nassau, are only what may be expected 
to occur again, if ever in an evil hour a Protestant 
Government may chance to obtain the direct control of 
Catholic seminaries. A nd the observation applies to secular 
as well as ecclesiastical education, for, though the facts now 
detailed relate properly to the ecclesiastical education of Bel
gium, that which rendered the constitution of the college 
philosophique so obnoxious, the nomination by Government 
of the persons charged with instruction and discipline, and 
the consequent facility of corrupting the faith and morals of 
the students, should be as little acceptable to Catholics in 
secular as in ecclesiastical institutions. I t  concerns the Ca
tholic people of Ireland, who may be in the like case with the 
people of Belgium, to profit by the lesson which he that runs
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may read in the history of their straggle for the purity of Ca
tholic instruction.

As regards the danger of allowing the civil Government to 
take the business of education into its own hands, to the ex
clusion of the ju s t rights of the church, a fact not more appro
priate than remarkable is stated by that confessor of the faith, 
the Archbishop of Cologne, the Baron de Droste Vischering. 
In a book,* published by him the year before last, the good 
Archbishop informs us (p. 237, et seq.) that, having at one 
time taken upon him, to desire a Catholic professor of Theo
logy in the University of Bonn, to examine for him some 
some students in theology, he was told by the Prussian Mi
nister that in future, before presuming to give such an order, 
he must ask the permission of the M inistry. The words of 
the Archbishop shall be quoted at length in another place. 
W ith reference to ecclesiastical seminaries in general through 
Prussia he makes this painful declaration— “ I have en
larged somewhat upon seminaries, because I see and have 
seen with pain how little is done to form good priests, how 
much is done that works their spoiling or their unfitness to 
become good priests, so that one must wonder and ascribe it 
to the special providence of God, that there are not more bad 
p riests” !  These statements of the venerable Archbishop of 
Cologne speak volumes upon anti-Catholic Government 
influence in regard to ecclesiastical education, not in Prussia 
alone, bu t every where else.

Sir Robert Peel has made the satisfactory announcement, 
that it is not the intention of Government to interfere with 
the present constitution of M aynooth—“ I beg to state also, 
with equal distinctness, that we do not propose to accompany 
that increased vote by any regulation with respect to the doc
trine, discipline, or management of the college, which can 
diminish the grace and favour of the grant.”  Yet, because 
the Government may think fit to consider a larger measure of 
ecclesiastical education than the improvement of Maynooth,

* Ueber den Friedcn unter der Kirche und den Staaten, u. s. w. M ünster, 1843. In der Thessingschen Buchhandlung.
t  Ibid. p. 147.
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and since the announcement of Sir Robert Peel, with respect 
to M aynooth, does by 110 means bind him  or his Govern
ment. to adhere to the same principle in the case of other in
stitutions—hence it is conceived his declaration cannot be said 
to render unnecessary the foregoing observations on the evil 
of direct Government influence in houses of ecclesiastical edu
cation.

I t  may be saul that tha t the plan of Diocesan Seminaries 
which has been suggested is upon too large a scale, so tha t it 
is idle to expect the Government will consent to the large ex
penditure necessary for carrying it out fairly. W h at the Go
vernment may or may not do, it is not possible to anticipate 
with any degree of certainty ; yet, may we venture to say 
what they ought to do—w hat any Government ought to do, 
professing a desire to improve the education of a nation’s 
priesthood. They ought not to deal with such a measure ac
cording to the calculations of stinted parsimony, bu t in a 
spirit of enlightened and liberal policy commensurate with 
the importance of the undertaking. S trict economy the
statesman should observe in the outlay of the public money__
that is freely adm itted ;—bu t to tu rn  the present into a ques
tion of pounds, shillings, and pence, to balance the expendi
ture against the good to be achieved, as if  it had been a mere 
calculation of profit and loss— this, indeed, would be to de
grade the high functions of legislation into the vulgar arith
metic of the mere Exchequer clerk. In  dealing with a 
great undertaking such as this, one exalted far above the rou
tine of every day legislation, it were unworthy of a states
man to ask the question, “  how m uch will it cost ?”  Ra
ther, exalting his m ind to the level of the undertaking, 
and expanding his view to its full magnitude, let him cast 
away from him every suggestion of sordid parsimony and say, 
“ it shall be done, whatever it may cost.”  And, even pro
ceeding with rigid economy, it would require no very large 
expenditure to pu t this plan into complete operation. I f  any 
one tells me it would require an enormous sum to erect so 
many large buildings and pu t them  in full work, I  point at 
once to the diocesan colleges and seminaries which Ca
tholic piety has raised from its own resources, and I
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tell him the work is already half done. Altogether, there 
would be required six-and-twenty houses, ju st as many as 
there are dioceses in Ireland, and of these six-and-twenty 
houses the one-half is ready at hand, not only built but in 
full work. There is a considerable saving at the outset.

Nor can it be said with a shadow of tru th  that these houses 
are unsuited to the purpose. They may want improvements, 
yet even the most inferior of them are very little beneath 
what one might expect diocesan seminaries to be ; so that 
the expense of their outfit would be a light burthen upon the 
Government, and, if felt too heavy, would be readily borne 
by ourselves. In that case we would only ask them to take 
up the plan recommended—to endow our colleges and semi
naries, leaving the rest to ourselves. And, what is said of the 
expense necessary to the improvement and due equipment of 
the houses already built may likewise be said in respect to 
the expense of erecting the remaining houses. I f  the Go
vernment contribute the whole expense, that is best of all— 
if only a part, not so good—if neither the whole nor a part, let 
them but give the endowment, and Catholic piety and zeal 
will provide the houses. Here, then, is an apparatus of 
educational establishments almost complete for the Govern
ment to go to work with at once. If  they enter upon this 
undertaking with an earnest disinterestedness befitting its 
importance, they will have laid the ground-w ork of all the 
good to society at large, which they may justly  expect from 
the ministry of a priesthood possessing enlightenment equal 
to their well-known zeal.

W e come next to consider the second branch of the sub
ject, with which it is by no means so easy to deal as with the 
question of ecclesiastical education. The establishment of a 
general system of academic education in Ireland is a task of 
extreme difficulty. Two elements, w7hich have been long at 
war, must be brought into harmony— the tendencies of a 
Protestant Government, as also of a Protestant section of the 
community, on the one side, and on the other the ju s t require
ments of the Catholic religion. So strong is the repulsion 
between these two principles, that it admits of strong doubt 
whether it can be completely overcome, so as to make them
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enter into friendly combination. O thers may be sanguine in 
their anticipations of such a result : I for one am somewhat 
sceptical, though I should be most happy to witness the re
alization of the hopes entertained. B ut, better judges hope 
better th ings—and so to proceed.

M y first position may seem to savour of bigotry, though 
sure I am it is not made in the spirit of bigotry, and cannot 
be styled bigotry in the proper acceptation of the term. I t  
is th is—that the academic education of Catholics and Pro
testants had better be separate. The intercourse of Catholics 
and Protestants in college will result in a liberality of senti
ment— so say the advocates of the promiscuous education of 
all persuasions. This argum ent for mixed academic educa
tion is to my humble apprehension one of the strongest 
against it. W hat they call liberality is not genuine liberality, 
which is tru ly  a noble sentiment, worthy of all acceptation, 
bu t a counterfeit that with the unthinking sometimes passes 
current under the assumed name of liberality. And, I  would 
ask, does not this miscalled liberality of sentim ent on m atters 
of religion follow in the majority of instances as a direct 
consequence from the mixed academic education of Catholic 
and Protestant youth, and from this liberalism in sentiment 
does there not oftentimes follow, as a natural and ulterior 
consequence, a corresponding liberalism of conduct, of which 
the true name is licentiousness ?

H ad  it been my purpose to consider the bearings of edu
cation upon the interests of the Protestant religion, it would 
fall within the scope of the argum ent to prove, and I  think it 
would adm it of satisfactory proof, tha t mixed academical 
education would no more serve the interests of Protestantism 
than Catholicism, and tha t in many instances it results in the 
forming of neither good Protestants nor good Catholics, but 
nondescripts in religion professing an indifference to every 
form of belief. B ut, as my professed purpose is to examine 
how the Catholic religion m aybe affected by the introduction of 
a general system of academical education in Ireland, leaving 
to Protestants to consider how best they may provide for the 
preservation of their own religion, I  proceed to show that

G



Catholics have the strongest grounds for preferring separate 
to mixed education.

In  the first place, every-day observation puts it beyond 
doubt, that. Catholics who receive their academic education 
along with Protestants are many of them injured in their 
religious principles, the consequence of which is injury to 
their morals, for laxity of manners naturally follows from laxity 
of principle.

In  the second place, wrhat we know to happen in matter 
of fact has its rise in the very nature of the thing. The attach
ment which naturally springs up between the professor and 
the pupil has sometimes but too much influence in weakening 
the pupil’s attachment to his own faith, when he knows his pro
fessor to hold a different one. N ot that all Protestants would 
have recourse to undue means for the purpose of undermining 
the belief of their Catholic pupils, for among them are to be 
found men of the purest honor who would not descend to 
the shifts of an unworthy proselytism ; but, young men, being 
accustomed to look up with an extraordinary degree of re
spect to the opinions of their instructors, are prone to concede 
to them the same supremacy in what regards religion, which 
they yield to them in matters of science. There is likewise 
danger to be apprehended from the society of Protestant 
companions. The intercourse between the Catholic and 
Protestant youth, brought up together in the same academy, 
is as intimate as w hat exists betwreen brothers, in the bosom 
of a private family—they are together at study, together at 
class, together at table, together at recreation, together in 
their private conversations—they live, and move, and have 
their being together. This very close intimacy weakens the 
strength of pure Catholic principle, if it shall not tincture 
the mind of the youth with uncatholic notions, as oftentimes 
happens.

W hat is here alleged it wrould be unfair to turn into an 
argument against the free intercourse of Protestants and 
Catholics in the daily affairs of life, because in maturer years 
a man’s notions on religion are fixed, so as after a manner to 
partake of the steadiness of character, w hich in time most 
men are known to acquire. Neither can the intercourse of



men en aged in the serious concerns of the world be assimi
lated to th a t of young men placed together in a college for 
their education : it is quite of another character. The life 
of a student is one of speculation, the life of a man of the 
world is one of action. The student, having to do with ab
stract principles, is not unfrequently led to speculate w ith too 
much boldness on all m anner of subjects, not excepting re
ligion— a liberty which m ust be attended with danger to all 
who are in the way of being influenced by his opinion ; whereas 
your men of the world tu rn  their thoughts to far other m at
ters, not bordering in the m ost distant m anner upon the con
cern of religion. I f  011 one day out of the seven they go to 
different places to worship God according to the dictates of 
their conscience, for the remaining six they meet and mingle 
in the various pursuits which constitute the active business 
of life, and with which religion has nothing to do as between 
m an and man, except in so far as tha t it should be the main 
spring of every m an’s actions. Besides, how close soever 
may be the contact, into which men of different creeds may 
be brought by the daily transactions of life, their intercourse 
is never of the same intimate nature with tha t which exists 
between fellow-students, not to say tha t the very civilities 
which govern the conduct of men one towards another pre
clude the introduction of religious topics in the affairs of the 
world.

N or should the chance of gaining over Protestants by 
mixing with Catholics be considered a set-off againt the danger 
to Catholics by mixing with them. W hether or not Protestants 
would be more likely to be influenced by Catholics than 
Catholics by Protestants, or whether they m ight not injure 
and be injured by one another by forsaking their respective 
principles for a common indiffcrentism— in any case, the prin
ciple of setting off conversions against perversions would as a 
principle of religion be not a whit better than the maxim of 
justice, or rather injustice, which is pithily expressed in the 
common saying, “ you rob Peter to pay Paul.*’

I 11 the th ird place, the Apostle teaches that “ Knowledge 
puffetli up” * with pride. N ot tha t of itself knowledge is evil,

* 1. Cor. viii. ch. ] .  v.
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for all knowledge is good and nothing to be despised, as 
coming from God, but because of the evil propensities of our 
nature, by which we are prone to abuse the best gifts of God, 
and amongst them knowledge. Knowledge is apt to lift a 
man up with pride unless it is accompanied by the “ charity” 
which “ edifieth,” * and “ pride goeth before a f a l l . T o  pro
vide against the dangers of the abuse of science, religion is 
required as the only sure guide to direct our footsteps in the 
pursuit of true knowledge, ju s t as it is the only efficacious 
antidote against those vices which are at once the consequences 
and the punishment of the pride of science, and to which 
men of the most gifted minds have been known to give them
selves up, perhaps the more readily because they were so 
gifted. Now then, in a mixed academy, religion is shorn of 
half its power to correct the evil tendencies of mere science. 
The Protestant youth wants the particular helps which Pro
testants believe their religion would afford to youth, had they 
been brought up in a purely Protestant institution : he wants 
also the powerful means peculiar to the Catholic religion, 
which its professors believe, and believe rightly, their religion 
supplies for guiding the young student to the happy use of 
knowledge through all the dangers attendant upon its acquisi
tion : he wants of all these or other means by far the most 
efficacious for the direction of young persons engaged in the 
pursuit of knowledge, and that is Auricular Confession. Not 
to canvass, for this is not the place to canvass, the relative 
merits of Catholic and Protestant tenets in the abstract, or the 
adaptation of those tenets to the exigencies of man’s moral 
nature, at least the practice of confession constitutes one pal
pable difference between the two religions in regard to the 
training of youth. W hatever Protestants may think of it, 
they cannot deny that it is an effectual safeguard to youth, 
because they cannot shut their eyes to the facilities it affords 
for discovering in time the wanderings of the young mind and 
applying the necessary remedies, ere unbelief the natural off
spring of intellectual pride has had time to establish its bale
ful ascendency. The hidden things of the heart are in con
fession laid open with unreserved confidence, the symptoms

* ] . Cor. v iii, ch. ] ,  v. t Prov. xvi. ch. 18. v.
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of the threatening spiritual malady read by a practised eye, 
the waywardness of erring youth detected in its very begin
nings, remedies at once timely and suitable applied before 
vice, the consequence of unbelief, acquires a complete dominion, 
and the youth falls an early victim to its seductions. On the 
other hand, the principles and morals of the Protestant youth 
may be ever so corrupt, and all the while that the disease is 
preying on his inmost soul it may be perfectly unknown to 
those placed over him, and it will be all the more malignant 
because it is thus hidden from eveiy watchful eye save one, 
the All-seeing, and so the gangrene of vice may eat away every 
principle of virtue implanted in his youthful mind because 
there is no one to probe his heart to its depths. Thus Pro
testant youths want altogether that which is by far the best 
corrective of the understanding no less than the will, not to 
speak of the other helps which the Catholic religion affords. 
I f  unhappily the principles of some amongst them happen to 
be vitiated, as “ evil communications corrupt good”  principles 
as well as “  manners," the contagion will be likely to spread 
not only among their Protestant but also their Catholic com
panions. Add to this that, in any institution composed partly 
of Protestants and partly of Catholics, the full influence of 
the Catholic religion cannot be brought to bear upon even the 
Catholic youth with a view to their preservation from bad 
principles, whether they had been caught up from the conver
sation of their Protestant companions, or had been dissemina
ted by vicious Catholic companions, or, apart altogether from 
the force of bad example, had had their origin in the tendency 
which science has to lead young men astray.

In the fourth place, “ evil communications corrupt good 
m anners/5* as the Apostle says. W hat lias been just said of 
the danger to the purity of religious principle may be here 
repeated mutatis mutandis. Danger to morality is inseparable 
from the close, constant, hourly intercourse of a number of 
young men Protestant and Catholic, of whom the Protestants 
are destitute of the special aids which Protestants believe 
their religion would afford to youth in an establishment ex

* 1. Cor. xv. ch. 33, w here St. Paul alludes to a passage in Euripides or 
Menander or both, for the sentiment, though not the exact words as quoted mav be found in both.



clusively Protestant, destitute also, to omit other aids to 
morality, of what the Catholic at least believes to be the most 
powerful restraint upon the passions, namely confession ; 
whilst the rest of the alumni though Catholic cannot, because 
of their living in community with persons of another religion, 
practise their own religion as freely as if they had been in a 
community wholly Catholic, nor of course derive from it all 
the spiritual advantage which its unrestricted influence would 
impart. There is at all times more or less danger to morality 
in bringing together a number of young men in College : it 
requires the strong influence of religion fully to counteract 
the evils which their associating together is but too apt to en
gender ; and, wrhen the persons brought into this very close 
contact are not Catholics and Catholics, bu t Catholics and 
Protestants, the danger is heightened at the same time that 
the influence of religion is considerably diminished.

All this danger to Catholic youth as well of the abuse of 
science as to their morality ; the danger even to the Catholic 
youth from the little power over the minds of their Protestant 
companions, which in a mixed establishment the Protestant 
religion would have, compared with what Protestants believe 
it might possess had it full scope in an exclusively Protestant 
establishment ; the danger to the Catholic youth from their 
Protestant companions wanting those helps which the Catholic 
Church possesses, and which every Catholic is bound to believe 
are of peculiar efficacy towards the sanctification of life, and 
manners, and study ; the danger to the Catholic youth from 
their Protestant companions wanting that best of all safe
guards, Auricular Confession ; the danger, in fine, whatever 
it be, to the Catholic youth from the impossibility in a 
mixed establishment of partaking in full of the hallowing in
fluence of their own religion, as they should be able to do in 
a college wholly Catholic ;— all this danger, as real as it is 
manifold, must indispose Catholics to a mixed academical 
education ; and, if a sincere attachment to the religion one 
professes be acknowledged a virtue, must even in the eyes of 
Protestants themselves fully exonerate them from the charge 
of bigotry in holding the expediency of separate education.

Moreover, I venture to affirm, strange as perhaps the as-
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sertion may seem at first view in the eyes of some Protestants, 
that even a Protestant statesman, the better to guard the re 
ligious principles and morals of Catholic, not to say Protestant 
youth, can approve the plan of separate education to his 
conscientious judgm ent, nay, adopt it consistently with the 
most rigid notions of his duty as a Protestant. As it surely 
is the highest duty of a statesman, so m ust it consist with the 
requisitions of the strictest Protestantism, for him to wish, 
and to seek, and to strive to the utmost of his power, that 
every individual in the realm, from the lowest to the highest, 
shall be a good citizen, a useful member of society, a worthy 
person in every relation of life. Now, I would ask, which of 
the two will be the better man in every respect, the strict or 
the lax Catholic ?— in particular, which of them will be the 
better citizen and subject ? Beyond question, the strict Ca- * 
tholic ; and therefore it is, tha t in a country like Ireland, seven 
parts out of eight Catholic, even upon grounds of human 
policy, a Protestant Government could amply justify to them
selves the project of separate academic education, as being 
far the best adapted for moulding aright the moral and social 
character of the Catholic youth of the realm. I t  is not tha t I 
believe there is any essential contamination in a mixed educa
tion. By no means. Whence, in the event of failing to obtain 
separate education, I would not positively refuse a mixed sys
tem under certain necessary conditions.* I only mean that 
it would be better for the interests of true religion, more con
ducive to the good of men in every relation of life, on both 
these accounts vastly more desirable for even a Protestant 
Government, that Catholics should be brought up strictly 
according to the principles of the Catholic religion, and Pro
testants likewise according to theirs— better, I  say, for reli
gion, more conducive to the general good, more desirable in 
every way, than to have the distinctive features of both re
ligions worn down by mutual attrition into an indifference to 
all religion—that is, in other words, no religion at all.

Here, most likely, some persons would be forward to ob
ject much in the follow ing strain—“  Sir, however your plan

* Of course I speak under correction, and express this opinion subject to the determination of the Catholic Prelates.
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might have squared with the intolerant notions of other times, 
it is wholly unsuited to the enlightened views of the nine
teenth century. The bane of society is religious contention, 
nor is there any thing more worthy the consideration of a 
wise statesman than to bind together the elements of society 
in one coherent mass, and, above all, as much as may be to 
amalgamate different religions. Your plan, on the contrary, 
could only serve to increase religious and social discord by 
thus marking more distinctly than ever the line of separation 
between Catholics and Protestants.” To this declamation, 
more specious than solid, it is easy to reply—that the charge 
of intolerance comes but ill from any one who upholds the 
ascendency of one religion over every other—that it is not 
intolerance but the reverse, the truest toleration, to have Ca
tholics brought up by themselves according to the strict prin
ciples of the Catholic faith, allowing Protestants in like man
ner to be educated according to the letter of the Protestant 
faith—that the necessity of amalgamating all religions, and 
so of uniting in one mixed system the education of all reli
gionists, cannot be urged by any worshipper of Protestant 
ascendency—that, finally, provided every odious distinction 
be blotted out from the statute-book, and Protestants and 
Catholics be treated alike by the Government, their separate 
education can no more tend to alienate them one from ano
ther than does the separate exercise of their respective reli
gious worships—not more than their separate education in
disposes towirds one other (which it does not) the members 
of the different professions of Medicine, the Law, the Church. 
On the contrary, there should then be no room for those al
tercations on the score of religion, that odium theologicum, 
which might and would arise in the best regulated institutions 
containing a medley of religions ; and little would be the 
danger of fostering religious antipathies by isolating religion 
(so to speak), for each would then best know his religion ; 
and they who knew it best would be convinced that religious 
intolerance is not an article of belief in either the Catholic or 
Protestant creed.

As to the good expected from the intercourse of Protes
tants and Catholics, that will all come in due time when the
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intercourse of life does really begin. M en taught by the 
principles of Christian charity to respect and love one another 
will not rudely force into purely secular concerns the business 
of religion, which is between each man and his M aker : they 
stand related to one another in such a variety of ways, their 
mutual interests are so interwoven, they are so dependant 
one upon another for the necessaries, not to say the luxuries, 
of life, that, whether they will or not, they m ust carry on 
an interchange of good offices ; and, so there be no other 
cause of mutual estrangement, no odious distinctions, no re
ligious ascendency, no persecution for conscience sake, they 
will cultivate all the kindly relations of life not a whit the less 
freely tha t in youth they had been educated apart. The 
strongest thing tha t can be urged against my position, if I 
mistake not, is, that at least a mixed education with the in
timacies thus formed in youth would have the effect of draw
ing men more closely together in riper years. Be it so—yet 
the very little more of good so attained, if at all, would, I 
presume to think, bu t poorly compensate for the losses gained 
and the gains lost, to which I have already adverted.

A further confirmation of the expediency of separate 
education is the extreme difficulty of devising a mixed system 
acceptable to Catholics and Protestants, as contrasted with 
the comparative facility of originating two separate schemes 
to meet the wishes of both. W hatever Government succeeds 
in harmonizing the views of both parties in one consistent 
plan of mixed education will assuredly deserve to be con
sidered a very clever as well as a very fortunate Government. 
I am the more disposed to think it a very difficult thing to 
strike out a plan that shall please both parties, inasmuch as a 
large portion equally of Catholics and Protestants have in re
spect to the existing National Education for the lower classes 
expressed a dccidcd preference for separate instruction, could 
it be liad. They too, be it remarked, arc not the enemies, bu t 
some of the most strenuous advocates of the National Edu
cation system, who, for all that they acquiesce in the present 
mixed one, would prefer a separate system as better. And, 
if Protestants and Catholics in good number are for educating 
the poorer classes apart, much more would they favour the

ii
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separate instruction of the middle classes. The Catholics 
would favour separate instruction—some of them as opposed 
to all mixed education ; others because they are opposed to 
mixed Academic education, though not to the mixed N a
tional education of the lower classes, such as it is ; others, 
again, forasmuch as they consider separate Academic edu
cation far preferable, even admitting mixed education to be 
free from danger of any account. Protestants, too, would 
advocate separate Academic instruction upon grounds peculiar 
to themselves. Being mostly of the middle and upper classes, 
they would naturally take greater interest in Academic edu
cation than in that of the poor ; would be more anxious to 
have large authority in the management of it than in that of 
the poor ; would be disposed to assert the old claim of as
cendancy where rival claims might clash ; would foresee such 
claim could not well be recognized in a mixed system wherein 
Catholics should, most probably would\ be ex œquo with them; 
and would therefore prefer a separate system, in which their 
pretensions could not be so palpably, perhaps in their eyes 
so rudely, set aside. Upon these grounds it appears to me 
the Government would find it a task of no ordinary difficulty 
to strike upon a plan of mixed education that should please 
both parties. I t  were comparatively easy to devise two se
parate schemes of education, in which the antagonist prin
ciples of Catholicism and Protestantism might exert each its 
proper influence upon the young hope of the nation. But, 
to bring them together in one common plan that shall be in 
keeping with the requisitions of both— hoc opus, hie labor 
est.

But, do not the preceding observations go straightway to 
condemn the National system of Education in Ireland, inas
much as the dangers apprehended from a mixed system of 
Academic education are equally to be dreaded from a mixed 
system of Primary Instruction. Though this argument has 
been pressed with no small earnestness, a comparison of the 
actual working of each species of education will convince 
every candid person how far it is from true that anything 
approaching to a perfect parallelism exists between them ; so 
that the abettors of the National system of education may enter
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their protest against mixed Academic instruction without 
laying themselves open to the charge of inconsistency. 
Apart from other grounds of disparity between the two sys
tems, the following are in themselves quite sufficient for not 
viewing them in the same light.

Firstly, in point of fact the National education system does 
not injure the religion of Catholic youth in those parts of 
Ireland where it is established, whilst experience fully bears 
out the assertion that, for the most part, the Catholic youths 
educated in the upper Schools with Protestants are injured in 
their religious principles.

Secondly, between the pupils domiciled in a College there 
exists the closest intimacy, attended b u t too often with bad 
consequences to Catholic youth. Now, there is no such in
timacy between the pupils under the National education sys
tem, which consequently is not attended with the same danger 
as mixed Academic education.

Thirdly, a Catholic youth placed as a Boarder in an Aca
demy is away from his Catholic parents, whose words, example, 
care, would go far to neutralize any unfavorable impressions 
made on his mind : on the other hand, the pupil of the Na
tional School is under the watchful eye of his parents except 
during the scliool-hours, when the almost constant occupation 
with the business of class leaves bu t little opportunity for 
tampering with religion.

Fourthly, there exists in mixed Academies a danger to 
the religious principles of Catholics arising from the actual 
or possible abuse of science, which danger docs not exist in 
the National School. I t  is not of the humble species or small 
amount of knowledge imparted in the National School that 
it can well be said, “ Knowledge puffcth u p / ’* but of that 
higher sort and degree communicated in the Academic halls. 
The circumstances which impart to it a formidable character 
in a mixed institution have been already dwelt upon. The 
comparative impotcncy of the Protestant religion to provide 
against the actual or possible abuse of science by Protestant 
youth, their want of the peculiar helps of the Catholic religion,

* 1. Cor. viii. ch. 1. v.
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'.heir want especially of the most powerful preservative of 
outh, the abridging of the saving influence of the Catholic 

religion over the minds of the Catholic youth—these are the 
circumstances which heighten the danger arising from the 
abuse of science in mixed Academies ; but they need not be 
dreaded in the National School, where there is neither the 
science which puffeth up, nor the evil consequences of which 
it is oftentimes the prolific source to individuals, nor the mis
chievous influence of persons infected with bad principles, 
nor the inability of the Catholic religion to cope at all with 
these evils in the case of Protestants, nor its inability to cope 
with them with its full strength in the case of Catholics.

Fifthly, the danger to the morality of Catholic youth in 
mixed Colleges, arising from the self-same causes with the 
dangers to their religious principles, does not exist in the 
National School.

Upon .these grounds it should seem that a person who 
chooses to support the National System of education runs 
not the risk of stultifying himself, by opposing in limine a 
mixed system of Academic education ; besides that it is one 
thing to acquiesce in a system already in operation for want of 
better, and another to approve of its principle while as yet it 
is not embodied in any actual system, and while you may to 
some purpose choose between it and another principle.

I t  is possible some persons may charitably pronounce 
that these thoughts in support of separate education have been 
conceived in a spirit of illiberality, than which there are few 
censures which it should so little beseem us to deserve, be
cause, had the charge justly attached to us, it would prove us 
wanting in the charities of life, without which is no true 
religion. But, to say the truth, or what one believes to be 
the truth, without offence is not against charity, and so can
not be reckoned to savour of illib erality. In the discussion 
of questions involving the interests of religion a Catholic may 
take the high ground of the superiority which he conscien
tiously believes his religion to possess, else he would not 
adhere to it in preference to every other ; and, if he ventures 
respectfully to advance what he conscientiously believes, is he 
at once to be met with the unworthy charge of illiberality ?
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If  the writer of these pages knows himself, he would not 
give utterance to a bigoted sentiment. Far be it from him to 
say aught at variance with the charity he owes to all, or the 
respect in which he holds many of his Protestant brethren. 
Whilst he prefers his own religion to theirs, he knows how to 
respect their conscientious convictions. His mind is not so 
warped by prejudice but that he may, as he does, freely ad
mit that to not a few of them is justly due the praise of many 
excellent qualities, the virtues of private life, honor that en
nobles, an ardent love of country, with equal capacity to do 
it good service. H e knows more than one amongst them to 
whose high qualities he should do only due honor by echoing 
the wish, cum talis sis, utinam noster esses. Dut, when a 
juncture arises in which it is not meet to hold our peace, 
then to shrink from the full responsibility of what in our in
most souls we believe to be true, or out of a mistaken deli
cacy to be ashamed of openly avowing before men, those 
principles by which we must stand or fall before the Judge of 
men—what else is this but criminal cowardice, or equally 
criminal condescension ? The present is an occasion when it 
it is fit to speak out, yea to publish from the housetops what 
we believe to be for the interests of religion ; and 110 one who 
respects the conscientious convictions of others can complain 
of our so doing, provided we take care not to pass the bounds 
of Christian moderation. In  the foregoing arguments ad
duced in favour of separate education, it is hoped nothing has 
been said but what is strictly in keeping with charity to all. 
If  the superior efficacy of the Catholic religion has been pro
minently put forward as a ground of preference for separate 
education, it was 110 more than what came within the limits 
of a free and fair discussion of the subject. And, as to the 
opinion itself, which prefers separate to mixed education, 
it is held in common by men as liberal as any, Catholics and 
Protestants, many of the latter thinking separate education the 
better of the two for the maintenance of the strict principles of 
Protestantism, in like manner as Catholics prefer it as by far 
the safer for the preservation of Catholic youth in their pure 
faith. I  will be permitted further to observe, before I have 
done with this very important part of the question, that, if



P r o t e s t a n t s  deem it illiberal of Catholics to call for separate 
education, the charge comes with but an ill grace from them, 
who enjoy a monopoly of the honors and emoluments of our 
only university, and have almost exclusively to themselves 
the endowed schools of the kingdom.

At the same time that a separate system is decidedly pre
ferable, a mixed one might be accepted as better than none. 
But, it should rest upon certain conditions as its very ground
work, else it would become the duty of Catholics at once to 
reject it. Without any further preamble we may lay it down 
as a first principle, that religion should be united with aca~ 
demical education. Why should youth be taught every 
species of knowledge but that which is alone necessary, 
without which no other is of any avail, without which all 
others are even hurtful— the knowledge of religion ? Is not 
religion the only source of individual happiness? the only 
compensation for the ills of life ? the only solver of the mys
tery of our origin, existence, destiny ? the only voucher for 
the hopes and fears of the never-ending future ? the only 
guide to eternal blessedness? And, why should Catholic 
youth be instructed in every thing except the knowledge of 
this divine religion? Strange, that we should know every 
thing but God and ourselves, which after all is the only know
ledge absolutely necessary to us. I t  were idle to institute a 
comparison between religion and science, one of them being 
nccessary, the other highly useful, neither of itself a hin
drance, but rather a powerful help towards the acquisition of 
the other. Yet, could the case ever arise of a direct antago
nism between religion and science, rendering it necessary to 
choose between them, no sincere Christian could for a mo
ment hesitate which to choose. Compared one with the other, 
religion rises as much above mere science as heaven and eter
nity and God are above earth and time and man. I f  we 
must have one without the other, perish the science of New
ton—what matter?— if religion still remain to sway the hearts 
of men ; for, the simple of mind may go to heaven without 
science, nobody can without virtue. In a sermon upon know
ledge Saint Bernard expresses himself in his usual happy 
manner as follows :— “ Though the liberal arts arc learned
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and exorcised by honourable and useful studies, yet, without 
any of them very many persons have attained to salvation, 
pleasing God in their manners and their works : how many 
does the Apostle enumerate in the Epistle to the Hebrews, 
who became objects of God’s predilection, not by the know
ledge of letters, but by a pure conscience and unfeigned faith ? 
Peter, and Andrew, and the sons of Zebedee, and the rest of 
the disciples, were not taken from the schools of the rhetoricians 
or philosophers, and, nevertheless, through them the Saviour 
wrought salvation in the midst of the earth. They  made known 
to the world the ways of life not in sublimity of discourse, or 
in the learned words of human wisdom, but by the foolishness 
of their preaching as it pleased God so to save them that be
lieved, because the world in its wisdom knew him not. I  may 
appear to go too far in thus making little of knowledge, and 
as if to censure men of learning, and to prohibit the study of 
letters. Far be it from me to do so. I am not ignorant how 
much service lettered men have done and are doing for the 
Church, whether by refuting gainsayers or instructing the 
simple. In fine, I have read : f because thou hast rejected 
knowledge, I will reject thee that thou slialt not do the office 
of priesthood to me.’* I have also read : ‘ they that are 
learned shall shine as the brightness of the firmament, and 
they that instruct many to justice as stars for all eternity.’f  
B u t I also know where I have read : ‘ knowledge puffeth 
UP-” ' t

W here is the use of any science without religion ? “ What 
doth it profit a man” to know any more than “ to gain the 
whole world, and to suffer the loss of his own soul ?” No
thing, according to the testimony of Paul, “ if any man think 
that he knoweth any thing, he hath not yet known as lie 
ought to know.” § The mind of man may climb the loftiest 
heights of science, number the worlds that roll above and 
around us, weigh them with accuracy, measure their vast dis
tances, follow them steadily through thousands of years, and 
millions of miles, into those regions of space whither eye or 
instrument cannot reach, then and there be present with

* *v' c^* v* + Daniel, xii. ch. 2. v.X Divi Rem. super Cant. Ser. xxxvi. § 1 Cor. viii. ch. 2. v.
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them ami make them render an account of all their steps. 
The mind of man is able to do this. But what, if after all, 
the possessor of so much science, wholly intent upon the works 
of creation, should forget the great Creator himself together 
with his own immortal soul—what then would all his science 
avail him ? Nothing. “  Better is an humble rustic who serves 
God than a proud philosopher who neglects himself while he 
considers the course of the heavens.” Better, with St. Be
nedict, to be “  scienter nesciens, et sapienter indoctus,

Is not human science even hurtful to its possessor without 
religion ? Once again, what says Paul, who was a master in 
both human and divine science ?— “ Knowledge puffeth up. 
Especially young persons, if they want the humble spirit of 
religion, are filled with pride for their knowledge, and, as a 
consequence and punishment of this pride, they often go 
straightway into unbelief. They first think much of them
selves for what they know, then think little of religion, then 
doubt of it, then disbelieve it. But no age, however mature, 
is exempt from the intellectual pride born of “  knowledge’’ 
without the “  charity” which edifieth.,> Even holiness of 
life is not always a certain antidote against this baneful pride 
of science. The stars themselves have fallen from heaven. 
Tertullian in former times, La Mennais in our own, with 
others like, fell as Lucifer did through pride, though for a time 
they had been shining lights. Had the Apostle never said that 
“  knowledge puffeth up,” the history of the wanderings of the 
human mind with their long train of evil consequences would 
distinctly trace up to intellectual pride, as the prima origo 
mali, the prostitution of great talents to the inflicting upon 
society some of the greatest calamities upon record. We 
need not wonder that Petrus Cellensis, with the verdict of the 
Apostle confirmed by daily experience, should have pronounced 
that “ secular learning puffs up, unless the love of God re
strains it,”+ when even the Heathen Philosopher Seneca said 
before him, “  w'hen they have become learned, they cease to 
be good.” J

Both the right use and the abuse of knowledge are de-

* 1 Cor. viii. ch. 1. v. t P» t. Ab. Cel Ep. Lib. ix. 7.
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scribed by St. Bernard in a passage not more apposite than it 

.is in itself beautiful : “  But, I  also know,” says the Saint, 
“  where I have read, knowledge puffeth up,*— he that heal- 
eth the contrite of heart execrates the proud, wisdom itself 
saying : God resisteth the proud, and giveth grace to the 
humble.f And the Apostle says, For, I say, by the grace 
that is given me, to all that are among you, not to be more 
wise than it behoveth to be wise, but to be wise unto so
briety. X I f  any man (says the Apostle) think that he
knoweth any thing, he hath not yet known as he ought to 
know.§ Do you see that he approves not of the person who 
knows much but is ignorant of the right manner of knowing? 
Do you see, I repeat, how he places the fruit and utility of 
knowledge in the manner of knowing? Why, then, does he 
speak of the manner of knowing ? W hy, but that you may 
learn with what order, with what degree of earnestness, with 
what end, you should know every thing? With what order? 
that you may know that first which conduces the soonest to 
salvation. With what degree of earnestness ? that you may 
learn that with most ardour which most enkindles divine love. 
With what end ? that you may learn not for vain glory, or 
for curiosity, or for any similar purpose, but only for your 
own edification, or that of your neighbour. For, there are 
those who wish to know only that they may know, and that 
is an unworthy curiosity. And, there are those who wish to 
know, that they themselves may be known, and that is an 
unworthy vanity. And, there are those who wish to know, 
that they may sell their knowledge, that they may gain money 
or honours, and that is an unworthy trafficking. But there are 
those also who wish to know, that they may edify, and 
that is charity. And likewise those who wish to know, that 
they may be edified, and that is prudence. O f all those the 
two last only are not found in the abuse of knowledge, inas
much as they wish to know, that they may do good.” ||

I f  it is necessary for individual happiness to regulate know
ledge by religion, it is of paramount importance to society, 
which cannot exist without religion. The best Christian is

* 1 Cor. viii. ch. 1. v. t  Jam es, iv. ch. G. v. t  Rom. xii. ch. 3. v.
§ 1 Cor. viii. ch, 2. v. || Divi Bern, super Cant. Serm. xxxvi.
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also the best citizen. Indeed, from the necessity of religion 
for individuals its necessity for society at large follows at 
once by an easy deduction ; for, what is well-ordered so- 
society but a collection of individuals fulfilling their various 
duties, good fathers, husbands, brothers, neighbours, mas
ters, servants, rulers, subjects, all which they are made by 
the influence of religion ? In fact, religion is a necessary 
supplement to the laws of the land ; for many a time when 
laws are silent, or utterly unheeded, religion steps forward to 
suggest to us motives of well-doing, and if need be, to com
mand us with a voice of authority which we dare not contemn, 
that we obey “ not only for wrath, but also for conscience 
sake.”* Human laws oftentimes fail from one cause or ano
ther, either because they are altogether silent on certain things 
of moment, or because they cannot reach the secret offender, 
or because they are badly administered, or because of some
thing else : but religion holds out in its rewards and punish
ments a motive sufficient at all times, to all persons, under all 
circumstances, fo r  all conceivable virtuous actions; it bids the 
judge on the bench remember that there sitteth over him a 
higher Judge before whose tribunal he must one day appear; 
it bids the king on his throne remember that lie is responsible 
to theKing of kings for all his acts ; it steps into the in most 
sanctuary, the sanctum sanctorum, of man’s heart, speaks 
there with authority when all human laws are silent, and 
commands virtue under the sanctions of another world when 
we have nothing to hope or to fear in this. Religion is a 
necessary supplement to the laws of the land. Would it not 
be a great oversight for the makers and administrators of the 
laws to overlook this the best bulwark of the laws, in the es
tablishment of a system of public instruction for the youth of 
the realm ?

Further, is not religion of vast importance to society, as 
being the surest defence of public liberty? Unless it be that un
toward circumstances come in to thwart its tendencies, reli
gion opposes itself alike to the despotism of rulers on the one 
side, and to the anarchy of subjects on the other ; and holding

* Horn. xiii. ch. 5. v.
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the balance between both, establishes the equilibrium of so
ciety well-adjusted in all its parts. If  it commands the sub
ject millions to give to Cæsar the things which belong to 
Cæsar, it commands him by the precept of mildness and love 
to all men to respect their rights ; if it  enforces due submis
sion to authority, so does it abstain from exacting abject 
slavery ; if it protects the governing from the insubordination 
of the governed, it equally defends the latter against the op
pression of the former ; and so, uniting the reciprocal duties 
of both parties in one friendly relation easily understood by 
all, it forms the best safeguard of rational liberty for all. I t  
is true, religion has been sometimes associated with despotism; 
but, that is an unnatural union forced upon religion, as ty
rants have been known to bind the living to the dead. Re
ligion always shews itself the friend and the ally of rational 
freedom, so it be not placed in bondage by man’s ambition ; 
for where does the cross triumph that the standard of freedom 
is not planted beside it ? and when was the altar overturned 
that true liberty was not trodden in the dust ? In a free 
country ought this best safeguard of liberty be neglected in 
the public education of youth ?

We have said that religion is a necessary supplement to 
the laws, and the best defence of rational freedom— may we 
not go a step farther, and say that, if unfortunately the se
paration of religion from public education be reduced to a 
general system, so unwise a policy can be expected to termi
nate in nothing but open anarchy. This is not an assertion 
hazarded upon light grounds : it requires but little effort of 
reason to derive its truth from the Apostle’s declaration, that 
“ Knowledge puffeth up.” Beginning with public education 
without religion, you have a regular concatenation of cause 
and effect ending in ruin to society. A youth brought up 
without religion is filled with pride for the little that he knows 
—as “  pride goetli before d e s t r u c t i o n , h e  soon learns to 
contemn the lessons of religion—contemning the only effec
tual restraint upon his passions, he gives them full rein and 
enters upon a headlong course of immorality— the immoral

* Prov. xvi. ch. 18. v.



youth ripens into an impious man—a few generations of 
wicked youth sent upon the world to become wicked men will 
infect all whom they can infect with irréligion—the bulk and 
body of the people will soon catch the infection,—and then— 
the foundations of society are sapped. This is what must 
happen when religion is systematically excluded from the 
public instruction of a nation.

And does not actual experience bear out the conclu
sions of reason? Was it not so that the first French 
Revolution was brought about ? Look at that frightful 
catastrophe, its causes, its concomitant circumstances, and 
you may learn a practical lesson upon the policy of separating 
religion from learning. The master spirits of that revolution 
conspired to root the Christian religion out of the young mind 
of France, and in its stead to sow the seeds of an infidel phi
losophy. As the children of this world are often wiser in 
their generation than the children of light, they judged rightly 
that they had but little chance of succeeding in their impious 
project so long as religion presided over the education of the 
youth of France.* Accordingly, they proscribed the Christian 
religion from their public schools, and (will it be believed ?) 
a resolution to the following effect was passed and published 
in the name of the law by the administrative body of one of 
the provinces : £C In faithful adherence to republican principles, 
it has been strictly forbidden the instructors named for the 
public schools to introduce in their lessons any idea of reli
gious worship.” W hat followed? They overturned the 
throne, they murdered their king, they invaded the sanctuary 
of the living God, they dipped their regicidal hands in the 
blood of the Lord’s anointed. France drank: deep of philo
sophy— infidel philosophy— even till she was intoxicated, and 
then reeling and frenzied, with the cup of her intoxication in 
one hand, the dagger in the other, now she drank of the fatal 
cup, now she brandished the dagger reeking with blood, and 
at each deep draught she shouted to the Nations, “ No King, 
no Priest, no God !” While this drunken delirium lasted, 
the ties of nature lost all hold upon men’s minds. How many

* “  I f  you wish for a Revolution,” said Mirabeau, “  you must banish the 
Catholic religion from France.”
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a black deed, the bare recital of which were enough to make 
the blood run cold, was then perpetrated by the disciples of 
philosophy ? Take one as a specimen of the philosophical 
contempt in which they held even the feelings which consti
tute a part of our nature. It is recorded of a son that, having 
murdered his own father, he held up his head in triumph and 
was applauded for the deed. Behold the fruit of separating 
religion from learning ! a moral convulsion every way so ter
rible, that you cannot well liken it to any thing save one of 
those violent visitations, which the surface of our earth some
times experiences from the throes of physical nature. Reli
gion once gone, there was nothing to restrain the elements of 
strife latent in the hearts of men. As for philosophy, it was but 
an added element of discord, which gave new activity to every 
other. At last, all the bad passions of our nature bursting 
forth in one desolating torrent sw'ept away both the altar and 
the throne, and left scarce one of the venerable institutions 
of past ages from one end to the other of civilized, Christian, 
Catholic France. Even to this day the surface of society in France 
is not free from slight but alarming concussions, just as in coun
tries subject to volcanic agency the slight tremblings of the 
earth recal to mind the shock of the mighty earthquake, and 
tell with fearful warning of danger still impending. In France, 
men live in fear and trembling. The object at present the 
most prominent on the surface of society in that country is 
each day in danger of being cast from its elevation by the 
very principles which but a few years ago, in their conflict 
with Government, good or bad as it may have been, threw it 
up on the surface. The king now seated on the throne of 
France is every day he lives in danger of yielding up his 
throne, or his life, or both, to the self-same principles which 
helped to place him on that throne.

Behold the fruit of separating religion from learning ! 
The first French Revolution was an experiment on a great 
scale upon the policy of separating religion from science; 
and what does it proclaim ?— Its confiscations, its imprison
ments, its exile, its scaffolds, its guillotines ; what do 
they proclaim ? —The head of the unfortunate monarch 
severed from its trunk, the heads of the venerable priests
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held up by the executioner before a shouting populace ; 
what do they proclaim ?— The monster of a son, who 
vaunts himself a disciple of philosophy while he holds up 
in triumph in his parricidal hands the head of his murdered 
father, what does he, what do they all proclaim ?— This,—that 
it is perilous in the extreme to bring up the youth of a na
tion in the lessons of human science, at the same time reject
ing the wholesome influence of religion. Lay the foundation 
of religion broad and deep, and you may safely erect upon 
it the superstructure of science : but, choose any other foun
dation, a little time will prove that fair as the edifice may 
seem to the eye, it rests upon a bottom of sand ; it will soon 
be shaken from bottom to top, and when by-and-bye it comes 
tumbling down, it will bring ruin to thousands in its fall. It 
should seem as if Providence permitted the frightful tragedy 
of the French Revolution to be enacted, that men might see 
in all time to come the dangers of science without religion. 
Let not that warning example be thrown away upon us.

And, as we may profit by good example too, for it is good 
both to take and to give, let us learn a lesson from the wisdom of 
all time past. The wise and the good of every age joined 
the influence of religion to human learning, in particular of a 
high order ; nor, wherever the knowledge of the true God 
prevailed, was the attempt to sever them from one another 
ever reduced to a general system until these latter times, 
when the attempt yet more wicked was made to dethrone the 
Deity, and set up human reason in his stead. Adam taught 
his sons both species of knowledge, and they again their sons, 
and each succeeding patriarch, sitting under the shade of his 
fig-tree, taught his children and his childrens’ children what 
he had learned from his fathers’ fathers, so that the know
ledge of the primeval world was thus faithfully transmitted 
to remote generations. Under the Mosaic dispensation, sa
cred and profane science were wedded together, just as the 
spiritual and temporal power were united in the theocratic form 
of government of the Jewish people. When the dispensation 
of grace came, they do not appear to have been divorced, but 
on the contrary, the union previously existing would seem to 
have been ratified, for in a manner from the time our Lord 
uttered the sublime command, “ go, teach all nations,” the
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light of the Gospel and of science radiated from a common 
centre. When God, destroying the wisdom of the wise by 
the foolishness of the preaching of Christ crucified, had suf
ficiently humbled the pride of man, “  that no flesh should 
glory in his sight,” * from that time forward human science 
was not repudiated from the service of religion, but was on 
the contrary admitted into a close alliance, and thencefor
ward was destined to be a useful auxiliary in the cause of the 
Gospel. All through the middle ages sacred and profane 
learning, wherever they existed in an eminent degree, were 
for the most part united in one and the same person, taught in 
one and the same place, and imparted simultaneously. Would 
it not be well to imitate the wisdom of these “  Ages of 
Faith. ?”

Yes, religion should be united with science even in colleges 
exclusively Catholic, and for a stronger reason in mixed institu
tions, where it is required as a preservative, not only against the 
dangers attendant upon the pursuit of science, but also against 
those special dangers to Catholic youth, which have their rise 
in the very mixed nature of such institutions. Nor can it be 
said with a shadow of reason of “  T he National Education’' 
schools, though mixed likewise, that in them is the same danger 
to Catholic youth, or consequently the like necessity for the 
conservative influence of the Catholic religion. No. The 
danger to Catholics in mixed academies does not exist in the 
national schools ; a danger, namely, arising, part from the 
very nature of the studies, part from the influence of profes
sors, part from the close intercourse of Protestant compa
nions, part from weakening the hold of the Protestant reli- 
gionf upon the minds and morals of the Protestant youth, 
part from abridging the influence of the Catholic religion 
upon the principles and conduct of the Catholic youth. This 
manifold danger, which is much greater than any that may be 
in the national system, requires more of the influence of religion 
for its counteraction than what is either required or had under 
the national system, as at present constituted ; so that Ca-

* 1. Cor. 1 ch. 29. v.
t In w hat sense this is said, and how it m ight indirectly tend to the injury * 

of Catholic youth, has been stated in a preceding part.



tholics, if they desire to preserve the faith and morals of Ca
tholic youth, cannot rest satisfied with the same provision for 
religion under both systems, but must require further guaran
tees in any plan of academic education which they shall ac
cept. The question then is—what amount of security should 
be required for the religion of the Catholic youth, in a plan of 
m i x e d  academic education ? I venture to think the question 
may be satisfactorily answered, at least in a general way, by 
saying that, if we consent at all to mixed education, we should 
require as great an amount of security as could be had consis
tently with a due regard to the requirements of the Protestant 
religion on the other side, and no more. Less should not sa- 
tify us, more it would not become us to ask. I hat we ought 
not be satisfied with any thing short of this, the dangers in
cidental to a mixed system put beyond all dispute, not to say 
that you cannot have too much of religion, though it is quite 
possible to be satisfied with too too little of it. 1 hat neither can 
we fitly demand anything at variance with a fair consideration 
of what may be due to the religious opinions of Protestants, is 
likewise too evident to admit of a question, unless indeed we 
choose to stultify ourselves by assenting to a mixed education, 
and at the same time demanding conditions that would make it
in fact an impossibility.

But, as for practical purposes it is not enough to state in 
general terms the amount of security it were proper to de
mand for the Catholic religion, we must descend a little to 
particulars. Without, however, embarassing ourselves by 
entering too much into matters of detail, it should appear 
that, however numerous the safeguards with which you would 
fence in the religion of the Catholic yonth, they all of them 
come under one or other of the three following conditions 
First, provision should be made for teaching the principles of 
the Catholic religion; Secondly, for the proper training of 
of the fleves to the observance of its spiritual practices, and for 
moral discipline ; Thirdly, against the introduction of re
marks of an anti-Catholic or irreligious tendency into the lec
tures of the professors or others. These are the guarantees 
which, I presume to think, Catholics should demand for pro
tecting the youth of their faith against the dangers of con

G8
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tamination. I t  is tor Protestants, it they choose, to demand 
upon their part similar guarantees. Having offered some ob
servations to prove how justly  Catholics may demand these 
conditions, I shall then show how in my humble opinion they 
may be embodied in a system of mixed instruction.

In pointing out the manifold danger to Catholic youth 
from mixed academic education, cause has been already shewn 
why Catholics should require as one of the conditions of their 
assent to such a system an express provision for the teaching1 
of the Catholic religion ; and this, too, a teaching much more 
special than what is had under the national system of educa
tion, inasmuch as the danger to the belief of Catholic youth 
is by no means the same under both systems. To avoid irk
some repetitions, I shall here allude particularly to one, and 
but one, part ot the danger incident to academic education, 
that, namely, which attends the pursuit of knowledge of a 
higher order. And, though perhaps the few remarks now ad
ded 011 this point had been more fitly introduced elsewhere, 
yet because they are not unimportant, rather than omit them 
altogether, they had better be introduced here, even though 
they be a little out of place. A good thing is better said a 
little out ot place than not at all. T o  proceed then with what 
we have to say : I t  will not be questioned that the amount
and quality ot religious knowledge should be accommodated 
to the amount and quality of profane science, which together 
constitute the sum total ot any individual’s knowledge, and 
the mutual action and reaction ot which determine the cha
racter of each man’s mind, indeed we may add, his more 
character also to no small extent. You must then have a 
more exact religious teaching in the higher than what you may 
require in the lower schools, and as the education imparted 
to youth rises higher in the scale of science, just so much 
greater becomes the necessity of a higher religious instruc
tion. It they do not advance together, most assuredly they 
will stand to each other in an inverse ratio, and religion retro- 
gade as science advances ; for science, unless it be kept 
steady in its course by the principles of revealed truth as its 
ballast, commonly goes adrift on the wide sea of speculation, 
and sometimes runs upon theories as much opposed to

K
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truth as they are to the interests of society. And, at the pre
sent time perhaps as much as at any former period men of 
science are disposed to go astray after the devices of their own 
imagination. Which of the sciences has not been given over to 
the wild vagaries of men unjustly styled philosophers, who would 
fain claim the whole domain of science for their own, while 
in very truth they are outside the pale of all sound knowledge, 
were it only because they forget the maxim of Pagan, not to 
say Christian philosophers, yvtoOi aeavrov, know thyself? 
The Catholic youth must be guarded against the attractions 
of an empty but dangerous philosophy : and how is this to be 
done but by taking care, that his advancement in the know
ledge of religion shall keep pace with his advancement in 
science,— that at his first entrance into each new field of 
knowledge which his mind is tempted to explore, and at 
every footstep of his progress, this divine guide, like the good 
angel of Tobias, may be ever present to point out the way 
wherein he may safely tread, and to set him in the right path 
when he errs. For such a one a little, and but a little, learning 
of religion is truly a dangerous thing. A comparatively small 
measure of religious knowledge suffices for the poor, and the 
humble, and the simple of mind, who cannot abuse science as 
they have it not. But, the trite saying, that a little learning 
is a dangerous thing, is fully verified in the case of those who 
are initiated in the knowledge of this world which u puffeth 
up,” and at the same time are but little versed in the know
ledge of religion. You may drink of the Pierian spring in 
ever so small a quantity, without experiencing any serious 
injury : not to every one, however, is it given to drink of the 
well of Bethlehem* in what measure he may please. The 
simple of mind cannot drink deeply, and what little they can 
they may drink with impunity, because their simplicity saves 
them from the danger of abusing God’s gift. Not so those 
who in the conceit of their own minds are the wise ones of 
the world:— if they drink from Bethlehem’s well, they must 
dip beneath the surface, because an unhealthy tone is im-

* “ And David longed and said : 0  that some man would give me water of 
the cistern of Bethlehem”— 1. Par. xi. ch. 17. v.
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parted to their minds by the taint of worldly science, and they 
will not relish the waters of life, and may loathe them, unless 
the draught be fetched from the depths of the fountain. There 
is this difference too between the rich and the poor, rendering 
the knowledge, lights, helps, and humble spirit of religion, 
all the more necessary to the rich— that it is as difficult for the 
rich to work out their salvation as it is easy for the poor, 
who, treading in the footsteps of Jesus Christ, are making- 
straight the narrow way that leadeth to life. So the Redeemer 
has said. L e t us not forget this in framing a system of educa
tion for the youth of the middle and upper classes. Among 
the things they are to learn let that be first which they most 
want through life— religion.

Besides what has been said 011 the necessity of a high reli
gious teaching in colleges, there are also reasons of fitness why 
we should look upon it as a very important ingredient in the 
collegiate education of Catholics. Apart from the impor
tance of religious knowledge in every other respect, even 
in a literary point of view it cannot be dispensed with now-a- 
days in the education of a Catholic gentleman, unless we wish 
it  to be sadly defective. I t  must be owned that for a Catholic 
a knowledge of his religion is an essential part of a gentle
manly education, and that ignorance of its principles would 
be justly imputed as a disrace to him, if we consider that to 
a certain extent a knowledge of them is necessary to Protes
tant Lawyers, Protestant Members of Parliament, and to all 
who aspire to the management of public affairs. The princi
ples of the Catholic religion are one way or another compli
cated with even the Protestant legislation of these coun
tries, nor can any one Protestant or Catholic understand, 
much less take upon him to meddle with, the latter, unless 
he has a tolerable acquaintance with the former. A knowledge 
of Catholic ecclesiastical history is equally necessary to any 
one of the smallest literary pretensions, not excepting Pro
testants. The history of the Catholic Church these eighteen 
centuries and a half; of its rise, progress, and diffusion ; its 
persecutions, struggles, and triumphs ; its extraordinary in
fluence over the destinies of man in every form of society 
from its first rude beginnings to the acme of civilization— the
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history of all this, is it not a repertory of facts which illus
trate man’s moral nature, its energy and its weakness, its 
lights and its shadows, far better than the profoundest specu
lations of the Moral Philosopher ? Further, the history of 
Europe had as well remain a sealed book, without opening 
the history of the Catholic Church and perusing them toge
ther. In fact, is not the Mediaeval history of Europe one and 
the same with the history of the Catholic Church i that Ca
tholic Church which baptized every nation of Europe into 
Christianity, anointed its sovereigns, formed or reformed 
the manners of its various people, took part in the making of 
its laws, was the umpire of its kings, terminated its wars by 
the exercise of a pacific mediation, prescribed the terms of its 
treaties and alliances, celebrated the rise of its dynasties and 
chaunted the funeral dirge over their fall, saw every thing 
that medieval Europe has been pass away, itself alone endur
ing through every change without change. Take away the 
history of the Catholic Church, and that of Europe becomes 
a blank. Whoever wishes to know the history of Europe 
must study the history of the Catholic Church ; even the Pro
testant cannot neglect this necessary department of learning, 
without forfeiting the reputation of a scholar. Justly then 
must the young Catholic gentleman take shame to himself 
who has to confess ignorance on this head ; much more so they, 
the advocates of Catholic education, who taking on themselves 
to devise for his benefit a suitable system make choice of, or 
consent to, one which condemns him to such ignorance.

Moreover, a good knowledge of the principles and history 
of his church is in a special manner necessary to a Catholic gen
tleman, as an antidote against the misrepresentations of both 
scattered thick in his way through every department of English 
literature. Misrepresentation of the Catholic religion has 
formed the staple of Protestant controversy ever since the 
Reformation began in these countries : principles which we 
never held have been ascribed to us, and those which we held 
have been strangely distorted : calumnies over and over re
futed have, when grown stale, been re-produced in a more 
offensive form : the very facts of history have been twisted 
and turned as it suited the purpose of any one who took up



his pen against the Catholic Church. The press has teemed 
and teems with these misrepresentations, insomuch that with 
the exception of the comparatively small number of works 
issuing from the Catholic press, it is not easv to find any 
publication from the slender pamphlet to the ponderous quarto 
entirely free from the taint of this unworthy bigotry. Even 
an English treatise on Geography of any name could not with 
safety be placed in the hands of Catholic youth, until of late 
the Brothers of the Christian Schools compiled an excellent 
one. For a Catholic gentleman a good knowledge of his re
ligion is the only effectual antidote against the poison diffused 
through our English literature ; and such knowledge should 
form a principal ingredient in his education.

I t  is not enough to provide for the teaching of the Catholic 
religion in mixed colleges ; provision must also be made for 
the observance of its practices of piety by our Catholic youth, 
and in general for their exact moral discipline during the 
course of their studies.

In like manner as was said of a high religious teaching 
may it be said of a high religious training, that it is needful 
as a means of meeting and overcoming the dangers of mixed 
collegiate education. W hat these dangers are it is unneces
sary to repeat, as neither is it necessary to shew, what is in
deed so manifest that much reasoning could but serve to ob
scure its evidence, viz., that without careful moral training 
you cannot reasonably hope to overcome these dangers. One 
only observation will 1 make on the danger to students from 
the “  knowledge” which puffeth up.” IIow is the student to 
escape this danger without the help of moral training? You 
may reply that religious instruction will be a sufficient pre
servative against the danger of profane knowledge. But 
then, the danger attending religious knowledge itself, and 
which is included by the Apostle in the tfi knowledge” which 
“ puffeth u p ;”— how is that to be guarded against but by ex
act moral discipline ? Knowledge, if vitiated, will not cure 
itself :— “ i f  the salt” of religious knowledge “  lose its sa
vour,” and it may, “  wherewith shall it be salted ?” Only 
by the appliances of moral culture, which may yet restore 
every thing to a sound state. But, whether the union of a
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higher Catholic teaching and exact moral discipline be or be 
not absolutely necessary to guard against tlie dangers in ques
tion, at least this is what accords with the spirit of the Ca
tholic Church, from which it should little become a Catholic 
to depart, and the less so as the departure is not required in 
order to meet the reasonable demands of Protestantism. Ca
tholics should require nothing less, if they keep to the spirit of 
their religion ; and it is 110 more than Protestants may concede 
without any surrender of their principles, especially as what 
they may concede on this point Catholics could have 110 rea
sonable objection against yielding in turn to them for the 
maintenance of Protestant morality. To justify the first part 
of the foregoing observation, that a sound Catholic education 
includes both the teaching of faith and the exercise of moral 
discipline, it is enough to say that, according to the tenets of 
Catholics, faith is but a part of Christianity, that practical 
morality is another essential part, and that consequently a 
teaching which stops short with the theory of religion, and pro
ceeds not to forming the morals of youth, cannot be conside
red an education all out Catholic both in matter and in spirit.

Faith is but a part of Christianity. Were it given us to 
soar upon the wings of faith to the third heavens, there with the 
apostle to behold visions of glory, the eye of faith must even 
thence look down upon earth, and the light which it has itself 
caught from heaven, it must reflect upon the dark places of 
the human heart, and upon our every thought, word, and act, 
even to the minutest detail of life. If the understanding be
comes captive to the word of God by faith, it is partly that 
the will also may bend to the sweet yoke of his commands, 
that the two great faculties of our being may render united 
homage to our Maker, and so that the perfect character may 
be formed of the morally good man. O f what avail is faith 
alone, unless indeed it be to involve its unhappy possessor iu 
the malediction pronounced upon the barren fig-tree ? So 
every Catholic believes, for so does his church teach, repeat
ing with one apostle, that faith strong enough to remove 
mountains profits nothing without charity,* admonishing in

* 1 Cor. xiii. ch. '2. v.



the words of another, that without good works it is dead “ as 
the body without the spirit,’’* and echoing in the ears of all 
the Redeemer's warning addressed to one for all, “  if thou 
wilt enter into life, keep the commandments.”!  This is a 
capital article of her belief, which the Catholic church urges 
upon every one of her children come to the use of reason, and 
all the more earnestly upon the tender mindsof youth, knowing 
how susceptible they are of every impression. Nay, she in
stils this lesson of morality into the young mind ere it is yet 
fully opened, that, when it expands into the distinct appre
hension of good and evil, and becomes a morally responsible 
agent, its first prepossessions may be on the side of virtue. 
The worthlessness, the positive mischievousness, both of pro
fane and religious knowledge without practical goodness, she 
makes a first lesson in morals for the child to lisp, and repeats 
it oft and manv a time, until the oft-told lesson becomes fa- « 7miliar as household words— when the youth grows up to the 
vigour of manhood, she sounds the same lesson in his ears in 
a louder and a louder tone of voice, to silence the clamour of the 
unruly passions—and till the very close of life she holds out 
its practical observance as the condition and the pledge of fu
ture happiness. Nor does the Catholic church stop here. 
Not satisfied with inculcating upon old and young the neces
sity of shexcivg fa ith  hy works, she engages in the laborious, 
but to her most grateful, task of training the young to the ex
emplification in life and manners of the inward principle of 
faith. And herein she displays equal wisdom and charity. 
As abstract rules are confessedly inadequate to mental culture 
without a system of oft-repeated exercises to serve as an in
tellectual discipline, just so the bare inculcation of the prin
ciples of religion, and among them the necessity of shewing 
forth by woiks, niust be insufficient to the moral culture of a 
youth without duly exercising him in a course of salutary 
moral discipline. “  It is a proverb : a young man according 
to his way, even when he is old, he will not depart from i t ; ” J 
and all experience proves the aphorism to be worthy the wis
dom of inspiration. Instructed by these words of heavenly

i 3

* Jam es, ii. ch. 20. v. t Mutt. xix. ch. 17. v. t Prov. xxii. ch. G v.
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wisdom, filled too with all a mother’s love for her children, 
the Catholic Church spares no pains in forming youth to vir
tue by a united system of instruction, careful training, and 
constant exercise in the practices of piety. In  this work of 
maternal charity she accommodates herself in every possible 
manner to the wants of her children— observes with a watch
ful eye the first openings of virtue and vice in order to bring 
them to maturity or crush them in the bud—marks the various 
turns of character which she moulds to virtue by the employ
ment of means peculiarly suited to each— when mild remedies 
suffice for the correction of disorders dispenses with severe 
ones, yet never hesitates to employ these when necessary— 
teaches to love and to fear by turns, chides or encourages ac
cording to circumstances, and times, and persons—in a word, 
like the apostle, makes herself all to all that she may gain all 
to Christ. W ith  what pains-taking, sweet charity, does she 
not take her children by the hand, and guide their unwary 
footsteps along the narrow way that leadeth to life ; and, when 
she has done all that a mother’s love could do for their safe 
guidance, she deems her duty towards her precious charge 
less than half done, unless at stated intervals she brings them 
to taste of the holy sacraments, and be refreshed in their 
strength. Is not this the spirit of the Catholic Church ?

Yes—is not this the spirit to which the history of the 
Catholic Church in all time past bears decisive testimony, in 
the lives and writings of its great men, the statutes of synods, 
the end and aim of many of its religious societies, the man
ner of education invariably adopted in its schools, colleges, 
universities ?—from each and all of which is derived the 
clearest evidence of the zeal with which the Catholic Church 
always seeks as much as may be to sanctify the study of let
ters by the influence of practical religion,1' and so to render 
the education of youth complete by uniting moral with intel
lectual culture. Whoever wishes to see this evidence stated, 
both in an entertaining manner and with great copiousness of 
matter, has at hand a multitude of facts scattered up and 
down in the pages of that repertory of facts illustrative of 
the spirit of the Catholic religion, Mr. Digby’s Mores Ca- 
tholici, particularly in the third and fourth books. Enough



tor the present to single out a few illustrations which may be 
taken fairly to represent the mass of evidence that m ight be 
accumulated, did opportunity serve. Gregory X., writing 
to the King of Sicily, says : “ Greatly then does it concern 
all orthodox kings that they should possess in their kingdoms 
industrious men, illustrious for science and virtue, conducing 
to the glory of their reign, under the Prince of Peace/** The 
chronicle of the Abbey of Yilliers tells us tha t “ when Ar- 
nulph II . ,  the nineteenth abbot, was a youth, he did not 
wish to be sent to Paris to study, rather desiring to be edified 
in charity than to be inflated with science.” + Philip, Abbot 
of Goodhope, says ; “ Blessed is the man, not who hath heard 
Master Anselm, or who hath  studied at Paris, but whom 
thou, O Lord, dost teach thy  law /’J Peter of Blois says : 

You have sent your two nephews to be instructed by me, 
the one a boy, the other a youth ; and you say that the latter 
has a great genius, and tha t you never met with any one of 
a more subtle vein ; and this, because omitting the study of 
authors, he has fled at once to the intricacies of logicians. 
But, I believe the result will not be exactly what you suppose. 
N ot in such things is the foundation of learning ; and to 
many, pernicious is tha t subtlety which you extol. For, 
what does it avail to spend his days on things which can never 
profit him, either at home or abroad, in the forum or in the 
cloister, in the court or in the church, or any where bu t in 
the schools? W h at is more sharp than the beard of corn?— 
and yet what is it good for ? Such is the genius which is all 
subtlety without gravity. Do not therefore allege any more 
the subtle vein of your William ; for I fear I shall only have 
twice to labour with him, since I m ust first eradicate what 
has taken root in him. I f  John  only perseveres in his dis
position, the younger will supplant the elder— Jacob Esau.” || 
Mabillon proves that, though the monks in the middle ages 
cultivated the study of letters with great assiduity, learning 
was with them always subordinate to piety, and in comparison 
of it held quite a secondary place, as being reckoned by them

* M ar tone, Vet. Script, ii. p. 1274. t H ist. Mon. Villar. c. xi.
t  Ep. vii. ap. Bulæus, llist. Univ. P a r. Tom. ii. |( Ep. ci.



along with the secular things which they had given up for 
Christ’s sake. According to Michelet, “  The schools in the 
monasteries were more than schools of learning ; they were 
in a high sense schools ; for the moral faculties were singu
larly well cultivated. The great originality of the middle 
ages was this cultivation of self-knowledge. Less inventive 
than antiquity, these ages did nothing but study man. Thus 
theology itself was the study of man ; for the relations of God 
with man required that study.” And Bonald says : “  The 
first instruction for youth, that of which it is not given to 
man to appreciate the value, or to estimate the influence, 
consists in habits rather than in reasonings ; in examples ra
ther than in direct lessons.” *

I t  were an easy matter to accumulate facts upon facts, 
all tending to demonstrate how from the first it has been the 
spirit of the Catholic Church to unite the moral culture of 
youth with their literary improvement. I t  is this spirit which 
dictated so many synodal statutes imposing upon the clergy 
the careful supervision of schools, that so the youth in them 
might be piously brought up. This spirit it is which has 
called into existence some, and which animates others, of the 
various religious orders and congregations of both sexes de
voted to the religious education of youth ; the Jesuits, and the 
Sulpicians, and the Ursulines ; the Sisters of the Presentation 
Order, and the Brothers of the Christian Schools, and the 
rest of them, the object of whose institute is chiefly to train 
youth to piety. This spirit has been heard until of late in 
the warning voice of the faithful pastors of the Irish people, 
raised from time to time against the insidious attempts made 
under the mask of education to decoy the little ones of their 
flocks ;—it is heard in Germany at the present day in the 
protest of the faithful Catholics there against the irreligious 
education spread over that land as a snare for their youth ;— 
it is heard more audibly still in the lamentations of the Church 
of France, bewailing as another Rachel the numbers of her 
innocent children snatched from her arms by the emissaries of 
power, and given over to a worse death than the assassin’s

* Legisl. Prim. iii. p. 40.
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knife could inflict. This is the spirit of the Catholic Church 
all over the world in regard to education both low and high. 
In  accordance with this spirit, the moral culture of youth 
must be joined to literary instruction ; whether that moral 
culture be intrusted part to the masters and parents under 
the eye of the clergy and part to the clergy, as in an unmixed 
Catholic education for the lower orders ; or whether it is im
parted by the parents and clergy, as in a mixed National 
education, where a Protestant may be the master ; or whether 
it is reserved to the clergy, as I  th ink  it should be in Acade
mical education of a mixed form. W hat restrictions the 
moral training of youth may be placed under in this, that, or 
the other system, without directly violating the spirit of the 
Catholic religion, becomes a question of prudence to be de
termined by circumstances ; but, at any rate, that no restric
tions can preclude sufficient moral culture without putting 
the spirit of Catholicity in fetters, is what no Catholic at least 
will be disposed to call in question. This too is plain enough 
from what has been said on the danger commonly attending 
the pursuit of knowledge of a higher order, that a higher 
moral training is required as a counterpoise to it than what 
may be required for the same purpose in the schools of the 
humbler classes ; and from what has been said on the special 
danger to Catholics placed in mixed colleges it is likewise 
sufficiently plain, that for them a more than common de
gree of care is required in order to counteract tha t particu
lar danger. This being so, why not Catholics require moral 
tuition and discipline to be a part of the Collegiate education 
destined for the Catholic youth of this country ? especially 
as in this they ask 110 sacrifice of Protestant principle ; and, 
moreover, ask nothing b u t what in tu rn  they are willing to 
concede to Protestants. Besides, now is the time to speak, 
and not when the question is in a manner settled by the 
adoption of some particular system, against which it might 
be of little use to protest ever so strongly after its having 
place for some time among the great institutions of the 
country.

I may here be met with the objection,—that the point I 
have been at such pains to establish, namely, the necessity



of training up Catholic youth to virtue by moral discipline and 
pious observances, is readily conceded ; but that such discip
line and observances should be made to constitute a part of 
their education in a mixed form of public instruction is what 
cannot be admitted—that at the utmost, Catholics can only 
expect to have the youth of their persuasion free to comply 
with the duties of their religion outside the walls of the col
lege, and to receive such religious instruction and advice as 
their parents, or guardians, or clergy, may see fit, or they 
themselves be inclined to seek. To this I would reply

In the first place, from what has been said it appears as 
plain as it well can be, how necessary to Catholics is a very 
high and exact moral training, to serve as an effectual safe
guard against the dangers to which the mixed form ol a C o l 
lege, including both Catholic and Protestant Steves, must needs 
give birth.

In the second place, the parents and guardians would 
most part reside elsewhere : the visit of the clergyman, unin
vited, might be deemed intrusive, or, if made, might be too 
late for any thing of good it could do to a young man already 
ruined : few young men, once that their morals had been 
vitiated, would be disposed to seek the consolations of religion, 
much less submit themselves to its salutary correctives ; and 
moreover, the occasional visits, which a clergyman not specially 
devoted to the purpose could snatch from his other laborious 
duties, would be insufficient to the due care of persons re
quiring the utmost vigilance of the most experienced spiritual 
guides.

Thirdly, though the want of a system of pious exercises 
and moral discipline had not by a happy accident been at
tended in some few instances with positive injury to Catholic 
youth, at least the omission would be a palpable defect in a 
general system of education, and would in nine eases out of 
ten lead to a practical neglect of religion. Catholic parents or 
guardians will not acquiesce in any system pregnant witli in
jury to or neglect of religion, unless indeed they consent to 
compromise the dearest interest, which is the spiritual weal, 
of those committed to their care ; and, if the Catholic parents 
of Ireland could be so indifferent to the salvation of their chil
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dren as to tru s t to a mere hap-hazard for their having some, 
or little, or no religion, a t least the Catholic Clergy will not 
be consenting parties.

Fourthly, in m atter of fact young persons left to them 
selves generally neglect the practices of religion.

Fifthly, the moral training of students, with the obser
vance of regular discipline, would be of all means the very 
best for preserving order, and promoting the literary pro
ficiency of all.

Sixthly, if there be a period of life when more than at any 
other the  youth needs the advice of an experienced moral 
guide, together with the most powerful helps of religion, 
doubtless it is ju s t  the critical time of life a t which he is 
arrived when he is located in college. Then it  is th a t every 
principle of hum an nature begins to develop itself with rapid 
vigour, and the passions threaten to bu rs t forth with violence 
unless they  are curbed and broken by an extremely skilful 
hand. O f  all the  periods of life his studentship is th a t where
in the  youth requires most to be fortified against the seduction 
of his own heart fro m  within. Add to th is—seduction fro m  
without, I t  is impossible to bring together in habitual inter
course a large num ber of young men in college, and at the same 
time to preserve them pure from the vices incident to youth, 
without exact discipline, moral tuition, and practical piety. 
One diseased sheep infects a whole flock. Alas ! how many 
a time the words of the Pagan poet quoted by the Apostle 
have had a sad fulfilment even in Christian Schools and Col- 
leges,— ■“ evil communications corrupt good manners.”  Many 
a youth has gone to college from the hands of his parents 
perfectly innocent, and returned to them a graduate in liber
tinism. A nd why ? Because ju s t  at the most critical period 
of life he was left to his passions without any better guide 
than himself, and what the seduction of his own heart did not 
accomplish was finished by the contamination of bad com
panions. Too m any could speak to the tru th  of this remark.

Seventhly, there is a striking contrast between the habits, 
dispositions, and moral character of the students in a College, 
especially a Catholic College, where moral discipline pre
vails, and those of students in Colleges where it is not en-
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forced. Witness the demoralization of the students in the 
Universities of Germany, attributable in good part to freedom 
from the restraint of discipline and the neglect of moral tui
tion. The epitaphs at Bonn over the unhappy youths who 
fell in duel by the hands of their fellow-students are sad 
memorials alike of this demoralization and of its cause. The 
short description of the University of Gottingen in one of 
Murray’s Hand-bookst speaks volumes on the duelling pro
pensities and of course on the discipline of German students.— 
“  Duels take place almost every day, sometimes four or five 
per diem, at a house a short distance outside the gates. The 
beadle of the University, who shews the museum, told the 
writer, that even his son had fought twenty-seven since his 
academical studies began. The first week after entering, he 
received a gash on the cheek ; and before the wound was 
healed, he was brought home with his nose slit. But, what 
could the beadle do ? His son's antagonist, the perpetrator 
of this, was the son of the pro-rector of the University. *

I t  remains to say a few words, and they shall be few, 
upon the necessity of providing in mixed colleges against 
the introduction of remarks of an anti-Catholic tendency 
into the lectures of the professors or others, whose bu
siness it would not be to deal with the question of re
ligion ex-professo. I say professors, &c., whose business it 
would not be to lecture on religion, because in a mixed insti
tution whilst in the lectures upon matters appertaining to se
cular instruction, attended by Catholics and Protestants in 
common, a word should not be let fall offensive to the feel
ings of either, Catholics could have no reasonable objection 
that the clergy or others, charged with the religious instruc
tion of the Protestant students, should in the proper time and 
place, that is apart from the Catholics, be at full liberty to 
descant upon the peculiar principles of Protestantism. But, 
in any lecture not professedly on the subject of religion, nor 
by the person charged ex-officio with religious instruction, it 
should be strictly forbidden to touch upon the question of re-

* A Hand book &c., being: a guide through Holland, Belgium, Prussia, and 
Northern Germany, &c.—London, John  M u rra y , A lbem arle-strcet, 1843.
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ligioil directly or indirectly. Some such precaution is abso
lutely necessary for preserving the purity of Catholic prin
ciple, for, the toleration of the smallest latitude of remark in 
this way would open a door to very serious mischief. It is 
precisely in this way that much of the mischief is effected un
der the university system in France,* against which the pre
lates of that country are at present loudly protesting. The 
professors, communicating instruction avowedly upon other 
matters, introduce incidentally the question of religion, 
whereby they give full scope to their anti-religious prejudices, 
and insinuate into the minds of their pupils the poison of Pan
theistic doctrines all the more effectually, that it is gilded over 
by a fasely glittering science. T he  mischief is done, it is a 

fa i t  accompli, before Bishop, or priest, or parent, has an op
portunity of knowing it ; and against a continuance of the 
evil, when detected, remonstrance is in vain, because the 
professor retains his chair in despite of all episcopal autho
rity . f  Who can doubt that the professors of our new mixed 
colleges would, many of them, pursue a like course in the 
delivery of their lectures, had they the liberty of trespassing 
on the ground of religion ? But, whether or not they would, 
at least they might; and that is quite enough to render ne
cessary an effectual provision against the exercise of a liberty 
dangerous to the faith of Catholics.

Having established the necessity of these three provisions 
in a system of mixed academical education, viz. : one, to se
cure the teaching of the Catholic religion ; a second, the 
forming of youth to its practical spirit ; and a third, to guard 
against any tampering with their faith or morals by the pro
fessors, or lecturers, or others, I proceed in the next place to 
point out in what manner I humbly think these provisions 
mijrht be made.

To secure adequate instruction for Catholic youth in the
* The w riter may, before long, take up the question of education in France 

and in Prussia, unless some one better qualified for the task shall in the mean
while have engaged in it.

+ M. M ichelet has lately published a diatribe against Auricular Confession. 
The extracts which have appeared in the public prints are sufficient evidence of 
its irreligious tendency— its bare title  is enough to fix its ch arac ter;— and this is 
one of the university professors of France, charged with the education of Catholic 
youth. .
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principles of their faith, it appears absolutely necessary to 
have one or more Roman Catholic priests, and no other, in 
each institution, appointed for the express purpose of lecturing 
011 the principles, history, liturgy, rites, ceremonies, archae
ology, &c. of the Catholic Church. The attention of the 
Catholic students to these lectures should be enforced with at 
least the same exactness as their attention to any other branch 
of their studies ; for which purpose, the report by the pro
fessor of gross neglect on this important head should be set 
down as a sufficient cause to disqualify Catholic students for 
obtaining collegiate honors or degrees : in other cases such 
neglect should be visited with some definite exemplary pun
ishment. As well to attest the competency as to approve to 
Catholics the faith and morals of such professors, charged with 
the doctrinal instruction of the Catholic youth of Ireland, 
their appointment and removal ought, as a matter of course, 
to rest exclusively with the Catholic Bishops of the respective 
dioceses where mixed colleges were situated. So much for 
the first provision.

Then, as to the second provision, besides the professors of 
Catholic doctrine, (so to call them) there would be required 
in each college or academy one or more priests, whose exclu
sive business it would be to act in the capacity of deans by 
attending to the moral training of the Catholic youth, and 
who should in like manner receive their appointment from the 
Catholic bishop of the diocese, and be removeable at his 
pleasure. It would be for them to reside in the college with 
the students, to celebrate mass for them every day, to preside 
at morning and night prayer, to hear their confessions regu
larly, to give them catechetical and moral instructions at least 
every Sunday and Holiday, to prepare them for first commu
nion and confirmation, to exercise a constant surveillance over 
their moral conduct; in fact, to be in every respect what 
deans are in Catholic colleges, and in all things to superin
tend the moral discipline which the Catholic bishops might 
adopt, since to them it belongs to regulate discipline.

Residence within the precincts of the establishment I lay 
down as necessary, because I hold the residence of the stu
dents in like manner as a condition not to be dispensed with,
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except perhaps in a few solitary instances ; for example, in 
the case of persons, whose parents or guardians resided in the 
same town where the college was. But, residence within the 
college should be the rule. This follows a t once from the 
necessity of moral training and discipline, which it would be 
impossible to carry on with any degree of regularity, were 
the students permitted to be externs. Having dwelt at such 
length upon the necessity of moral discipline, I shall further 
only observe, that the residence out of college of young per
sons from twelve to twenty years of age and upwards would 
expose their morals to certain danger of contamination, and 
in fact would be in a great measure a giving up of moral dis
cipline as a part of their education. In proof of the danger 
of extern residence, I may also refer to the example already 
cited of the demoralization prevailing among the students of 
the German universities. Indeed, it will be commonly found, 
if I mistake not, a true observation, that, when young men 
frequenting universities or colleges contract dissipated habits, 
i t  is in good part attributable to their extern residence, and the 
consequent release from discipline, with the want of exact 
moral training as a part of their collegiate education. L e t 
Protestants, if they think fit, have Protestant clergymen to 
superintend the moral tuition of Protestant youth ; and thus 
let the Catholic youth have the separate exercise of their 
religious worship, with their separate religious teaching and 
moral discipline, and the Protestant youth theirs likewise; yet 
so as that both may have classes, recreations, refectory, and 
every thing else, in common.

By the assistance of a clever econome, the students using 
a common table would, each of them, have his board for one- 
half the cost of living separately at lodgings out in town ; 
and thus by diminishing the expense to the students, would 
the advantage of a Collegiate education be placed within the 
reach of many a youth of promise, against whom the doors of 
the university or college had else been closed for ever.

T he next thing to be provided in a mixed system is effec
tually to prevent any professor, or lecturer, or other person, 
from injuring the religious principles of Catholic students. To 
this end, it would be sufficient and necessary to interdict, un
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der pain of removal ipso facto , any and every attempt by any 
one not charged with religious instruction to discuss in any 
form, or even indirectly to touch upon, the subject of reli
gion, which should be the exclusive province of the profes
sors of doctrinal instruction with the Deans, and in their proper 
place, that is apart from students of a different religion. But, 
who is to judge of the observations of a professor, whether 
they tend to the injury of Catholics? The Catholic Bishop 
of the diocese, who is the proper judge in such matters for all 
within his jurisdiction. But then, is it not exacting too much 
to require that Catholic Bishops shall sit in judgment upon 
Protestant professors ? Whatever there is in it, it cannot 
fairly be viewed in the light of an extravagant pretension, or 
any thing like it, if we consider that Catholics would not ob
ject to the exercise of a like surveillance by the Protestant 
Bishops, or the heads of Dissenting Communions, over the 
lectures of Catholic professors. As to Catholic Bishops sit
ting in judgment over Protestant professors, the whole pro
ceeding comes to this, that they would pronounce such or 
such principles to be unsafe for Catholics, which they have a 
right to do irrespective of any merely human authority; and 
then the removal of a professor, consequent upon such deci
sion, would be the act of the civil power. Is there any thing 
unreasonable in this ? If  the liberty of Protestant and other 
professors in observing upon the Catholic religion were not 
laid under due restraint, the principles of their Catholic pupils 
would be in manifest danger of contamination : and, if this 
liberty of observation is to be confined within precise limits, 
some person or persons must have a discretionary power of 
judging whether they keep within the prescribed limits ; and, 
if any persons shall judge in the circumstances, who so fitly 
as the Catholic Bishops, since from their learning and inti
mate acquaintance with all matters ecclesiastical, they are 
highly competent judges of what is or is not against Catholic 
principles, and by their office are empowered to pronounce 
with authority on the same ?

As well to prevent any tampering with the belief of the stu
dents, as also to remove the occasion of bickerings on the score 
ofreligion, all religious discussions on the part of the students
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ought to be strictly forbidden. There are moreover certain 
branches of science which Protestant professors are, by the 
very fact of being Protestants, wholly incompetent to teach 
Catholics as it is tit to have them taught, that is without any 
danger to their religious principles. These are chiefly Ethics 
and Metaphysics, or, in other words, that part of the course 
which in Catholic colleges is styled philosophy, excepting the 
rules of logic, which there could be no harm for a Catholic to 
learn from a Protestant professor. Priests or others, (but ra
ther Priests), whose faith and morals were approved by the 
bishops of the diocese, are the only persons fit to be chosen 
as professors of these branches for Catholic students. The 
principles of a sound philosophy, taking philosophy according 
to the meaning and extent now specified, m ust be laid as the 
ground-work of all scientific knowledge, or else there will soon 
arise in the midst of our Catholic land a Babel system of in
credulity ; and the unhappy youths gathered together under 
the builders of this wicked system will by-and-by go forth upon 
the world confounded, like their predecessors in the plain of 
Sennaar, to dilfuse far and wide their jarring principles. So 
it is in France. Philosophy, a miscalled philosophy, is the 
ground which the professors of Pantheism choose whereupon 
to erect their impious system. In  any bu t very safe hands 
philosophy could be abused in Ireland as well as in 
France. In  plain tru th , none bu t Catholics, and they of 
approved faith and morals, are fit to teach Catholics philoso- 
phy ' . )As a further precaution, it were well to provide, that in 
case any professor, or lecturer, or officer, pursued a course 
not directly contemplated by the rules and regulations, and 
which were declared by the Catholic Bishop of the Diocese 
hurtful to the faith or morals of the Catholic students, or 
offensive to their religious feelings, the delinquent party should 
forthwith desist from the course he had been pursuing, or else 
incur the penalty of removal upon the requisition of the 
Catholic Bishop. For the protection of Protestant students 
from any interference with them, the same rule should of 
course apply to them.

I t  is assumed as an antecedent principle in the foregoing



remarks, that Government should not have the nomination of 
professors, lecturers, presidents, vice-presidents, or other 
officers. This is a point of too much importance to be merely 
assumed, or lightly passed over ; and so, I beg to add a few 
observations on this very weighty matter. To leave to 
Government or their agents, the nomination of superiors or 
professors, the framing of rules and regulations, or the direct 
management of the internal affairs of our new Colleges, or to 
place them in immediate dependence on the Crown, ,as is done 
in Prussia, would be to band over the education of the country 
to the Government—a proceeding highly objectionable, 
whether we consider it on general grounds, or in reference to 
the interests of the Catholic religion. The following are a 
few out of many reasons that at once offer themselves to bear 
out this view.

In  the first place, it seems to be in accordance with the 
spirit of our free constitution, that education, especially 
academic education, exercising as it does a decided influence 
upon the destinies of nations, should be as free as possible, 
and that it should not be made an instrument which the rulers 
of the day may wield for good or evil according to the direction 
they choose to give it.

In  the next place, the superiors and professors for the 
most part would be the humble servants of the Government, 
the superiors being in a manner turned into so many officers 
of police, and the professors obsequiously shaping their systems 
and lectures according to the most approved principles of the 
Home Department.

Thirdly, whether or not they would be so disposed, the 
Government could work upon their fears of dismissal, or, 
failing that, could under one pretence or another, contrive to 
have them removed, and more pliable persons substituted.

Fourthly, as a consequence of what has been said just 
now, the superiors and professors would be either Protestants 
or lukewarm, perhaps lax, Catholics.

Fifthly, if the Government were even indisposed to use its 
authority for the weakening of the Catholic religion, it would 
be an easy matter for ill-disposed professors to inoculate the 
Catholic youth with bad principles, the civil authority caring
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not, and the ecclesiastical authority not being able to repress 
their attempts.

Sixthly, experience proves, that whenever a Protestant 
Government acquires an undue authority in the management 
of colleges intended wholly or partly for the education of 
Catholic youth, they are strongly disposed to develop their 
Protestant tendencies in open or covert attempts to weaken, 
if not to undermine, the Catholic religion. W h at else could 
be expected, when even in Catholic France the Church has to 
complain of deep injuries inflicted upon religion by the 
Government through the instrumentality of its mischievous 
university system ? And, may we not here aptly apply to 
secular education the same conclusions to which we have been 
led by a review of the proceedings of Protestant Governments 
with regard to ecclesiastical education in Belgium and else
where? Yes, and justly— for, what some Protestant Govern
ments have done in ecclesiastical seminaries from the strong 
bias of religious prejudices, the self-same would others do 
from the same cause, and for precisely the same purpose, in 
secular institutions. But, it is not always safe to tru s t to 
inferences for facts. I appeal then directly to facts—to the 
actual state of things in Prussia ; and the more willingly, 
because the education system of that country is proposed as a 
fit model for us to follow in organizing our system of education 
here at home. Some allusion has been already made to the 
efforts directed against the purity of Catholic ecclesiastical 
education in Prussia, and it has been observed how completely 
the Catholic professors of theology in Bonn are at once placed 
under the control of Government, and beyond that of the Arch
bishop of Cologne. 1 now take upon me to assert two things 
— First, tha t the secondary and university education of Prus
sia, as well as the primary* (with which we have not to do at 
present), is just as much in the hands of the minister ot state 
as any other branch of the public administration ; secondly, 
that this system works badly for the Catholic religion.

To make good both assertions, in regard to secondary
* Prim ary Education in P russia  corresponds w ith our system of National 

Education, Secondary w ith our Academical Education, and the higher Education 
is th a t of the Universities.



instruction, we may refer to the statements on Prussian 
education contained in a work lately published in Paris, the 
accuracy of which has not been impugned.* The writer of 
this work bears witness that the superiors and professors of 
the gymnasiat  in Prussia are appointed by the Government 
and removeable at its good pleasure,— that the great majority 
of them are evangelicals,—that the Catholic youth have for 
their religious teachers persons named by the Government, 
who are many of them notoriously lax Catholics, if they be 
not open schismatics. These statements so far as they go, 
namely in regard to gymnasia, fully corroborate both the 
assertions we have made.

But, that the secondary as also the university education of 
Prussia is purely an affair of state, we have on the testimony 
of a man who has a right to be heard on the subject, as being 
intimately conversant with all the facts and details of Prus
sian education. This is no less a person than M. Victor 
Cousin, Peer of France, Councillor of State, &c., who a few 
years ago undertook a journey to Prussia for the express 
purpose of making himself thoroughly acquainted with the 
educational system of that country, and had every oppor
tunity of fulfilling his commission with the utmost accuracy : 
he had the advantage of frequent interviews with, and detailed 
explanations from Baron Von Altenstein, the minister of Pub
lic Instruction— information on the Prussian system from the 
confidential agents of the Government— access to all official 
documents in Berlin— conferences with persons the best 
informed on the subject—free admittance into every educa
tional establishment, with liberty to examine every thing. 
Having examined the system in all its details, M. Cousin 
addressed to the Count de Montalivet, Minister of Public 
Instruction in France, his “ Report on the state of Public 
Instruction in Prussia,”  containing, besides some general 
observations, the facts which had fallen under his notice. 
The prefatory part of his report entitled, “ General Organization

* De la Prusse, et de sa Domination sur les rapports politiques et religieux, 
spécialement dans les nouvelles Provinces, P ar un Inconnu.— Paris, Gilbert, 1842.

f  Under the term gymnasium  are here included the Progymnasia  and H igher  
B urgher Schools of the Germans.— ( Progymnasia— h'ôherc JBurgherscliulen.)
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of Public Instruction,”  contains the following passages bearing 
011 the matter in hand : “  I  have now to lay before you the 
mode in which the Minister, with the aid of his council, 
directs all parts of public instruction throughout the whole 
extent of the monarchy. Each of the universities has its ow n 
authorities, elected by itself, under the superintendence o f a 
royal co/nmissary, nominated by the Minister of Public In 
struction, and in direct correspondence with him. The 
Royal Commissaries are the only mediators between the 
universities and the Minister : thus the universities are con
nected almost immediately with the Ministers. No provin
cial authority, civil or ecclesiastical, has a r ig h t  to intermeddle 
in their affairs ; they belong to the state, and to the state alone. 
On the other hand, all secondary instruction is under the 
care of the Schulcollegiuin u (School-board)”  which forms 
part of the Provincial Consistory, and which is nominated by 
the M inister o f Public Instruction. This council then (of 
which the Schulcollegium is a part), has no ecclesiastical cha
racter; the spirit of priesthood is superseded by the spirit of 
civil government ; the state is the supreme and predominant
idea ........... its (the Schulcollegium) members are in great part
laymen, and quite unfettered by any sacerdotal spirit.”  I f  
needful, it were easv to shew in like manner from the same

- Vdocument how primary education is made an affair of state in 
Prussia.

W ith these facts before us, it is plain as plain can be, that 
the Government has monopolised the education of Prussia, 
and has so systematized the machinery of public instruction, 
that at any time it can with ease lay its hand upon the 
minutest detail, and arrange every thing according to its 
pleasure,—discipline, systems, books, professors, superiors, 
and all. These facts require no comment : they are pregnant 
with evil consequences, too pregnant with the tru th  ot the 
second assertion we have made, viz., that the system ot 
university and secondary education in Prussia works badly tor 
the Catholic religion. I t  being once established that it, a 
Protestant Government, has taken public education to itself, 
from the very nature of the thing there is a priori a certainty, 
that such a system and so administered must have this effect



on the Catholic religion. But, besides this, facts upon 
facts are at hand, unhappily in too great number, shewing 
how injuriously this Prussian system affects the interests of 
the Catholic religion. Take one or twro out of many. 
O f the eight universities in Prussia six are exclusively Protes
tant, not one purely Catholic, two mixed, Breslau and Bonn ; 
and in this last we are told that even the Catholic professors 
of theology are tinged with heterodoxy, and so little control 
has the Archbishop of Cologne over them, not to say profes
sors of secular instruction, that when he some time ago 
requested one of them to examine some students in theology, 
for the purpose of testing their proficiency, he was rebuked 
by the Minister Von Altenstein, and flippantly told he must 
not take upon him to do so again without permission from the 
ministry. Moreover, the great majority of the professors in 
the universities and of the teachers in the gymnasia being 
Protestants, and most of them being infected with the pernicious 
philosophy of Kant, and the no less pernicious principles of 
German Rationalism, it happens, and it cannot but happen, 
that not a few of the Catholic youth placed under the tuition 
of such masters, are deeply tinctured with these principles, 
which go to divest the Christian religion of its divine character, 
to explain away its mysteries, to distort its miracles into so 
many natural facts, to strip its sacred books of their inspira
tion, to set weak, proud, reason as a judge over the Reve
lations of God. Is not that a sad state of things ?

To avoid prolixity, where matter abounds, I shall close 
these remarks with one extract more, and but one, from the 
statements of that best of witnesses, the Archbishop of Co
logne, which shews that what is said about the actual state of 
things in Prussia is far from being mere idle assertion. The 
extract is long, but it will amply repay the perusal. “ I t  
may be here objected to me that, like the well-known Spanish 
Knight, I combat against windmills, since at least in Prussia 
the rights of the Church over schools are sufficiently recog
nized. But, I shall be permitted to observe—that in my 
opinion (would I were in error) the Catholic Church neither 
has nor can have legally in Prussia any school, since, accord
ing to my views, there can be no schools in Prussia but those
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o f the state . The Ober-Schul-Collegium (Upper-or Head- 
school-board) for the Rhenish province (chiefly Catholic) has 
its sitting in Coblentz : every thing that concerns schools 
is placed under its control. Its composition is not known to
m e ........... The seminaries for the training of teachers at
Briihl, near Cologne, is subordinate in every respect to this 
Schul collegium; the archbishop has over it no legal influence, 
or else it m ust be asserted, that the right of sending a sitter- 
by to the examination of the pupils is something more than 
an apparent influence. O f the appointment or removal of a 
teacher the archbishop has no knowledge. There are in the 
the diocese of Cologne superintendents of schools, who have 
the surveillance of the schools of a determinate district ; they 
are ecclesiastics, b u t in respect to the schools legal personages 
without any connection with the archbishop ; the Regency 
(Regierung) names them without the concurrence, without 
the privity, of the archbishop— surely ecclesiastics ought not 
to accept any appointment from secular authority. Once 
only, so far as I  can recollect, the Regency of Cologne, since 
they had it in view to appoint N. as a superintendent of 
schools for the district N., asked me what I  had to say upon 
the matter. Since I knew that N . was not qualified for being 
a superintendent of schools, I  said so in reply to the Regency, 
and at the same time mentioned two or three others as qua
lified for the office in question ; whereupon the Regency re
plied that it was not its intention to ask me about the quali
fications of N ., bu t only whether the office of superinten
dent of schools could be made to consist with his duties 
connected with the care of souls. As for the rest, unless I 
mistake, the Regency has here expressed nothing but what 
is conformable to the secular laws relating to schools, namely 
—th a t there shall be none bu t state-schools in Prussia.”

“  In regard to the university I have the following remarks 
to make: The late King had declared valid, for the University
of Bonn, the cabinet-order of Frederick II .  concerning the 
University of Breslau. In this cabinet-order, with some re
gard to the rights of the church, it is provided, tha t the pro
gramme of the course of lectures shall be yearly submitted to
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the ecclesiastical authorities, and their observations duly at
tended to. According to the last letter which came to me 
on this subject from Herr Von Altenstein, Minister of Wor
ship and Public Instruction, it is given to be understood that 
the programme of the course of lectures is to be submitted to 
me only that I  may remark whether one or other branch of 
instruction be omitted in it. How little influence also the 
archbishop is permitted to have over the ecclesiastical profes
sors of Theology of Bonn what follows can prove. At the 
end of the theological course, an examination is held every 
year of these theologians who wish to enter the seminary 
of Cologne. Herr Achterfeld had therefore directed and su-operintended this examination. I had reasons that can easily 
be conceived for transferring to another this direction and su
pervision, and I requested the deceased Professor Klee to 
undertake it, which he also did ; then I received from Herr 
v. Atenstein a letter, wherein he informed me that if I should 
wish to get the said examination made by a professor of theo- 
logy of the University of Bonn, I must previously thereto ap
ply for permission to the ministry.

“ I have at hand only the instruction already mentioned— 
of the 31st of December, 1839— its purport is literally as fol
lows : All private schools and houses of education, as well
as the public schools of the same sort, are subject in the first 
place to the inspection of the local school authorities, and in 
the next instance to the surveillance of the appointed royal 
authorities of the Circle and Regency* district (Kreises und 
des Regierungs-Bezirks) ; this surv eillance shall extend not 
only in general to the management of school discipline and to 
the course of instruction, but also in particular to the regu
lation of the plan of learning, to the choice of professors, books

* These are territorial divisions in Prussia. The kingdom is divided into 
Geineinden, Kreise , Regierunyen , and Provinzen. The admiHistrative unit in 
Prussia is a Gemeinde, corresponding to our Parish. Next is a K reis, containing 
an indeterminate number of Geineinden and from 30,000 to 40,000 inhabitants. 
There are 345 Kreise  in Prussia. Next is the R egierungs-B ezirk , containing 
from 4 to 22 K reise : the number of Begierungen  is 28. The largest territorial 
division is the P rovinz , containing upon an average, 1,300,000 inhabitants. 
There are 10 provinces.



and means of learning, to the method, to the school regula
tions, to the number of pupils, and even to the local of 
private schools and houses of education.

“ As a conclusion to this subject, I set forth the last part 
of a Treatise published in a journal upon Hegelianism and 
Christianity in Prussia, relating to a plan of instruction, as
cribed to the Minister H err Von Altenstein, without however 
in the least engaging myself in the question whether the ap
prehension and the judgm ent of the anonymous author of 
this Treatise be right. Though of the greatest importance, 
and exceedingly worthy of consideration for the bishops, for 
the whole clergy, for the great ones of this world, for their 
councillors and functionaries, nevertheless the matter, as it 
appears, is b u t little attended to. [Flere follows a literal 
copy of the last part of the said Treatise.] I t  was upon the 
ground of schools he (Herr Yon Altenstein) strove to 
destroy and to annihilate Catholicism in particular, but 
properly the whole of Christianity in its inmost and deep
est life. By little and little he made himself complete 
master, not merely of the universities, for here he tolerated 
every doctrine, even the Catholic, bu t of all the Gymnasia, the 
higher schools, finally all the lower schools also in town and 
country. For the smallest village-school, as well as for the 
gymnasium , the programme of lessons was prescribed, books, 
&c. Care was taken that in all, anti-Catholic doctrines and 
tendencies, though oftentimes vey finely veiled, should be put 
forth and disseminated ; bu t then 110 where durst an open 
attack be made upon the Catholic Church or Christianity. 
I t  was of vet more importance wholly to withdraw from the 
influence of the church the seminaries for training teachers ; 
here anti-Catholic tendencies were strongly grounded and 
firmly established. Leave us only the schools, said the Alten- 
stein Ministry, we will willingly leave you the pomp of your 
ceremonies, your hierarchy, your bishops, and your chap
ters— at this moment they do us even yet very good service as 
a cloak to further our projects, we obtain through them the 
peace of the Catholics. But, when the substance of the Ca
tholic religion shall be extinct in the hearts of the people, the



old traditions cut through, then the hierarchy must fall of it
self. And is the house of Regents not to see how dangerous a 
thing it would be, if the Catholic Church perished in Prussia? 
Would not the complete destruction of Protestantism, and 
almost all positive Christianity, be the necessary consequence ? 
As yet there is time for a return, an 1 though it be extremely 
difficult wholly to abandon a beaten track, yet it is possible 
still to find resources.”  The archbishop subjoins in a note— 
“ A perfectly natural and easy, the best and the only just 
and sufficient resource, is this—leave the church perfect li
berty, particularly with regard to schools and houses of edu
cation : then, and only then, will there be peace between the 
church and the state ; then, and only then, will there be 
peace in the state : because peace in the state depends on the 
dispositions of the subjects; because these dispositions de
pend on the action of the church upon the dispositions ; be
cause this action of the church upon the dispositions depends 
upon the freedom of the church.” *

To dilate upon these important statements, resting upon 
the unexceptionable authority of the Archbishop of Cologne 
and M. Cousin, could serve only to weaken their force. They 
are unmistakeable warnings to the people of Ireland and to 
all others who may be situated in like manner as the Catholics 
of Prussia. But, let it not be supposed these facts and state
ments, with the inferences deduced from them, are brought 
forward in any illiberal spirit, or with a view to excite in the 
public mind unfair suspicions of the intentions of the Govern
ment, or even to diminish in the least “  the grace and favor” 
of the measure to which Sir Robert Peel stands pledged on 
his own behalf and that of his colleagues. Insensibility to 
even a disposition to serve is no part of the Irish character 
any more than illiberality of sentiment. I f  any fault is to be 
found with us, it is all the other way, for we are ready to 
acknowledge a service done when strictly speaking we only

* Ueber den Frieden unter der Kirche und den Staaten, von dem Erzbischofe 
von Coin, Clemens August Freiherrn Droste zu Vischering. Miinèter, 1843. 
In der Theissingschen Buchhandlung.— Sec. xvii. p. 231 et seq.
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get our own. It must be owned that the measure which Sir 
Robert Peel pledges himself to bring forward is a measure 
full of lasting benefit, unless it be marred by unwise legisla
tion : but, let justice be done to the Irish people by recol
lecting, that if they meet his advances with a prudent caution, 
it is because they prize their faith above every other con
sideration. Zealously attached to the form of faith which 
he believes to be the best, so far from taking amiss, he cannot 
but secretly admire the jealous care with which they guard 
the ancient faith, to them more precious than their lives. I t  
is in this Catholic, truly conservative, spirit, and in no other, 
tha t the example of Prussia is now held out as a warning to 
the people of Ireland, tha t they may not consent to any ar
rangement tending to give the Government an undue influence 
over the Academical education of this country. L et the Go
vernment grant endowments, with whatever legal privileges it 
may please, and hold visitations as it does at present in Maynooth 
— that is bu t fair : but, let it be intrusted to a board or boards, 
duly representing the Catholic body, and therefore including 
the Catholic bishops among the members, to make the appoint
ments, frame the rules and regulations, and preside over the 
general administration. I t  is sufficiently understood that the 
authority of the Collegiate Board, as such, is not to extend to 
the persons charged with the teaching of religion, the care of 
religious discipline, or any thing relating to the faith or morals 
of the students, for these come within the exclusive jurisdiction 
of the bishops in their respective dioceses. Every Catholic 
Bishop also should be a Visitor of any mixed College or 
Academy within the limits of his diocese; nor could the like 
privilege be denied to the bishops and head pastors of other 
persuasions; and further, I would observe in general, as in
deed has been already observed, that, if Protestants whether 
of the Established Church or of the Dissenting Communions, 
desired to guard the faith and morals of the Protestant, youth 
by guarantees similar to those upon which I have insisted for 
Catholic youth, we Catholics could not reasonably object to 
such guarantees.



I have now discussed at considerable, yet, I should hope, 
not too great length, the terms upon which alone, as I humbly 
apprehend, should the Catholics of Ireland accede to a mixed 
system of Collegiate education. After all, separate education 
for Catholics is, I repeat, incomparably better, and, what is 
no small consideration, much more practicable in itself, as also 
because of the present temper of the times. I purposely ab
stain from suggesting any special plan of secular education or 
the minutiæ of its details, my object being to state the broad 
principles upon which any system whatsoever should be based, 
that could lay claim to the confidence of the Catholic people 
of Ireland.

But some such measure as that, the outline of which is 
sketched in these pages, Sir Robert Peel will bring forward, 
if he wishes to make his promises pass into realities. If he 
wishes to realise the expectations created by the announcement 
in the Queen’s speech, and his own repeated declarations, he 
will in the framing of this measure take care to respect the 
rights of the Catholic Church, keeping within the boundaries 
of the civil authority as one who conscientiously feared to tres
pass on the domain of another ; but, if he wishes to create a 
new element of discord; to disturb the peace of society, un
quiet enough as it is; to embroil his government in contests 
with the Church, hurtful alike to both, and thereby to weaken 
an influence which is a necessary supplement to the laws ot 
the land, the influence of religion,— if he w ishes to bring pro
mises so fair to an issue so unhappy, then he cannot take a 
more direct course than to frame a measure in the spirit of 
Prussian legislation, which the Catholics of Ireland cannot ac
cept, and which, so far as concerns himself, will serve only to 
damage the character of his ministry. Sir Robert Peel will 
pause before he throws himself upon so unwise a course, and 
puts it in the power of posterity to say his deeds had not an
swered to his words.

And now to close. If there be any thing in the preceding 
pages against which Protestants can take exception, as going 
beyond that liberty of thought and speech which is the privi
lege of fair discussion, I can only say that I have endeavoured
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to state what I conscientiously believe to he due to the interests 
of my own religion, with as much regard as possible to the re
ligious feelings and even prejudices of others; and, if from 
over much zeal for truth, 1 have failed to observe charity as 
much as might be, I regret it. We may, as we ought, both in 
things necessary defend the truth fearlessly, and in things open 
to free inquiry use the privilege of discussion, without in the 
least wounding charity. In  nccessariis unit as, in dubiis libertas, 
in omnibus cliaritas, says the great Bishop of Ilippo, and the 
maxim is worthy of being written in letters of gold.

T o  the prelates of my own Church I unreservedly submit 
these Thoughts on education, humbly hoping there is nothing 
in them at variance with a Catholic view of the question. If 
want of mature reflection upon a subject that cannot be too 
deeply considered, and that is really beset with many difficul
ties, should have led me to say a word, or express an opinion 
which the better judgment of my superiors may not approve of, 
I wish it unsaid, and hereby retract it.

Lastly, may I be permitted once again to say what I hum
bly conceive to be the duty of the friends of Ireland in regard 
to this question of Collegiate Education. I t  behoves them to 
act with the utmost caution, to consider maturely whatever 
plan may be brought forward by the Government, to be care
ful how they cast away from their children, and their children’s 
children, the invaluable blessings of a good education, above all 
to take heed lest that which is proposed as a blessing may turn 
out to be the most disastrous calamity that has ever yet befal
len this country. It is to be hoped that, whatever enlighten
ment, whatever virtue, whatever wisdom, is to be found 
amongst the friends of Ireland, shall be calmly brought to bear 
on this all-important question, and that the result shall be one 
upon which all may congratulate themselves. L et the Catholic 
youth of Ireland be instructed in all science, but let the Ca
tholic religion be the basis of their knowledge. L et them be 
learned, but, before all, let them be good Christians. Religion 
is the jewel above price, science the gold in which when the 
diamond is chased it shines all the more brightly. By all



means, let religion be set in the precious gold of science ; its 
own lustre, instead of being dimmed, will be enhanced by 
the added ornament ; but, may we never witness in our coun
try the infatuation that with profane hand would pluck out the 
diamond, and cast it away, and leave us nothing but the 
empty rim. A C A TH O LIC  PR IEST .

T H E  EN D .


