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I  a m  a minister of the Established Church, resident in an ex
tensive parish situated in  a retired valley among mountains. I  
have for many years held schools in connexion with the Boaid 
of National Education ; of one I  have been the sole patron and 
manager. They  have worked well, and have been productive 
of much good. I f  I  might appeal to my own experience, I  
could safely say, that not only “ truth and virtue, but “ re
ligion and piety,” have grown under the teaching o f  these 
schools. By their means I  have g o t  access to the minds of 
the united youth around me, which I  could in no other way 
have obtained: through, the children I have gained an in
fluence with the parents, which again has re-acted upon the 
children for good ; and I  believe I  may add that the priest 
h im s e lf  th in k s  better of me than he did, because he sees that 
under my management the children of his communion aie 
taught well and openly and honestly what the ^National Sys
tem of Education recommends, and nothing else. And all this 
has been accomplished without the compromise of a single 
principle or point of practice on my part, or the slightest appa
rent approach to laxity of religious sentiment 011 the part of the 
pupils of either persuasion. They have learned together what 
might be learned by both together, in all good faith and bro
therly love ; utterly deaf, at their lowly desks, to the thunders



of controversy which from time to time shook the Board of 
Education above them.

This is my personal experience, told in a few sentences, 
and too simple to be worth telling in print. I  prayed heartily 
to God at the outset that He would vouchsafe to bless my 
humble and sincere endeavours to benefit my neighbours, and, 
as far as I can see, He has blessed them.

But while I was thus working in my valley, I contrived oc
casionally to take a glance beyond the hills, and see how mat
ters were getting on in the world outside ; sometimes, though 
rarely, in person, oftener at second hand, as I  might say, by 
means of books. Some of these were unintelligible enough ; 
others were only to be understood by devoting to their dark 
arguments and confused statements more time and attention 
than I could afford; and the majority of them were not worth 
reading at all. But in a few of them there was good food for 
thought. I  felt it a duty incumbent upon me, as one of a com
paratively small band of my brother ministers, who from its 
first introduction steadily devoted their energies to the Na
tional System of Education in Ireland, to investigate the sub
ject with all my ability,— and I have done so. And not this 
only : I  have talked it over as occasion offered with all whom 
I met capable of forming opinions upon i t ;  especially I have 
from time to time to this end availed myself of the intercourse 
I have had the happiness of enjoying with an old and most 
highly valued friend, a layman, a sound and earnest Christian, 
whose attention I  had originally drawn to the subject, and 
whose well-stored and philosophic mind has helped to furnish 
me with ample corroboration of the opinions I had previously 
entertained. Some of the results of my reflections and commu- 
nings I  now venture to put forward, too anxious for the welfare 
of my fellow-countrymen and fellow-Christians, too sincerely 
alarmed for their danger, to be very solicitous about the criti
cism of those who consider established authority in such mat
ters to be impregnable.
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The subject strikes me as being of a more complicated as
pect than is commonly supposed, and as not only admitting ot, 
but requiring consideration on more extended grounds than 
have as yet been taken. The contest maintained upon it in 
this country has hitherto been carried on chiefly with refe
rence to two or three particular points, to the exclusion ot 
others: the state of the question at present seems to invite 
newT arguments; and it is certainly one of which every new 
public event in this most eventful period of our country’s his
tory shows more clearly the importance. Accordingly, m the 
few observations I intend to make, I  shall endeavour to follow 
a different course from that hitherto adopted, in order to extri
cate m y s e l f  and those who may read what 1 have to say, from 
the trammels of pre-existing influences.

Before the revival of literature in Europe, the whole popu
lation of these countries as well as of others lay in ignorance ; 
I  say the whole, the upper and middle, as well as the lower 
classes. There were occasional individual exceptions, and the îe- 
ligious fraternities kept a sort of lamp burning ; though it served 
little purpose except to make visible the dark mazes ot scho
lastic philosophy in which they wandered,— a desert uninhabi
table by common sense. The tyrannical usurpations of the 
clergy required that the little knowledge pennitted to the 
laity should be copiously adulterated with error, whereby the 
nations should be maintained in ignorance, that trusty nurse ot 
superstition. Learning was as far as possible rendered inacces
sible to the laity; the study of the ancient languages was re
presented as idolatrous and abominable; above all, the leading 
of the Holy Scriptures, that best privilege of the Christian, 
was rigidly interdicted. To read the Bible without the per
mission of ecclesiastical superiors was a crime; to translate it 
into an intelligible tongue, temerity deserving the severest 
punishment. The heads of the Church had good reason for
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preventing the words of Jesus Christ from reaching the people, 
and a direct communication from being thus established be
tween the Gospel and the Christian. W hen it became neces
sary to keep in the shade objects so conspicuous as faith and 
public worship, it behoved the darkness to be deep and impe
netrable. And thick that darkness was. The very community 
of it, however, served to a certain extent as a bond to hold the 
different ranks of society together. In  intellectual condition 
they stood pretty much upon a par, and consequently associated 
together with a freedom we can scarcely understand at this 
day. They were all likewise equally at the mercy of their 
ghostly instructors, who accordingly held their sway with 
despotic power, and preached contented ignorance in secular 
matters, as being the doctrine by which their ascendancy was to 
be best perpetuated.

A  copy of the Pandects of Justinian was found at Amalfi in 
1130. This gave the first renewed stimulus to learning. The 
discovery oi the mariner’s compass in 1302 led to intercourse 
and commerce with distant countries. The invention of the 
art of printing, that inestimable blessing to the human race, the 
best service which hand ever rendered to mind, was made by 
Laurentius at Haarlem, in 1441 ; its steady, gradual improve
ment diffused light with extraordinary efficacy, and prevented 
the possibility of its being ever again shut up under a bushel. 
The final subversion of the Grecian empire by the Turks, in 
1453, dispersed through Western Europe its learned men, who 
carried with them the literature of the East, and in many in
stances took upon themselves the office of instructors in order to 
gain a subsistence. Columbus made America known in 1492. 
In the same age Copernicus reformed the doctrine of the celes
tial motions, and explained their real order; a doctrine which, 
perfected and demonstrated by Newton and Laplace,— those 
mighty spirits whose names command the reverence of man
kind, laughs to scorn at once the Bulls of ancient Popes and 
lhe blunders of modern pretenders.
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Thus, after an intellectual night of hyperborean duration 
the morning at length re-appeared ; day followed, and tlire 
its light upon the phantoms of that night, enabling men to see 
the horrors of the spiritual darkness under which they had 
been so long enthralled. Christianity was purified throughout 
the world. Religion began to be distinguished from Ritual. 
Some reverted to the primitive doctrines and discipline of the 
Apostolic Church ; others, who held that the chief authority 
scripturally and necessarily lay with the successors of St. Peter, 
while they continued members of what had previously been, in 
substance as well as in name, the Catholic Church, refused any 
Ion erer to countenance its more scandalous abuses.OI t must therefore, I  think, be conceded by every candid 
inquirer, that God in His providence made the restoration of 
intellectual knowledge in Europe the means of furthering His 
designs for the purification of His Church, lh i s  sequence, 
plainly traceable in history, is expressly recognized by Zuin- 
glius, the Swiss reformer ; but it is in the instance of the 
great originator of the Reformation, Martin Luther himself, 
that it is most clearly illustrated. Printing, as I  have said, was 
discovered in 1441. In 1495 the German Electors, in their 
assembly at Worms, resolved in favour of the erection of uni
versities in their several states. Frederick, Elector of Saxony, 
founded that of W ittenberg soon after. In this university Lu
ther was first appointed Professor of Logic in 1508, his studies 
having been for some time previous confined to the I jüIui 
classics. In 1529 he had done his u-ork ; the “ protest” against 
the decree of Charles V. was signed, and a name given to a
reformed and purified Church.

The probability, then, to be elicited from all this, is, that
Christianity is designed to be emphatically the religion o f en
lightenment. Let not this conclusion be deemed inconsistent 
with the blessed truth that it “ maketh wise the simple that 
it mocks the empty pride of learning, and proves that “ the



world by wisdom knew not God;” that it offers its truths and 
its blessings unto “ babes;” that it proclaims a childlike sim
plicity of heart to he the standard to which the loftiest intellect 
must be bowed before the full measure of its sacred saving in
fluence is imparted. It is no contradiction of these inherent 
and essential characteristics of our most holy faith to assert, 
that its general range follows the higher levels of civilization, 
and has kept pace from the beginning, as it does still, with the 
social and general elevation of the human race.

This assumption will seem to partake of the nature of cer
tainty, if  we take a short retrospect of the intellectual condi
tion of man previous to, and at the first promulgation of the 
Gospel; his condition at the latter period being, it may be 
safely affirmed, without a parallel in all antecedent history.

From such early records of man as we possess, and from 
such monuments as are extant, the fact is established that in 
ages past nations differed in their mental condition as much as 
they do now ; and that no epoch was so dark but that in some 
pait of the inhabited earth a ray of civilization shed its benig
nant influence, and an advanced state of art, if  not of literature 
and science, existed. But in this respect, as well as others, na
tion after nation flourished and faded. Intellectual power was 
not pennanent or stationary, nor was there any community of 
it, as between races of men. Its earliest development was in the 
East, from whence Egypt took it; from that country it passed 
into Greece. There it abode in its brightest forms, and there 
its highest and most glorious triumphs were achieved. But it 
was not until after this last period, which was confessedly the 
culminating point in the history of ancient concentrated intel
lect, that its powers and forces began to be at all spread among 
nations. Greece from that time became the school of the worlds 
mind ; her language and her literature gradually conveyed 
the products of her intellect in all directions through civilized 
mankind. The progress of this influence, which had long
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been in silent insensible action, was rapidly accelerated under
the successors of Alexander.

I t could easily be shown that this first notable emanation, as
it were, of Grecian enlightenment in the direction of the future 
field of primary Christian revelation, was not without its pecu
liar significance ; but I pass on for the present.

Rome was the pupil of Greece ; from the Grecian model 
was all her intellect moulded. But while we must acknow
ledge that originality was not even pretended to in the philo
sophy and literature of that nation, and that, with perhaps the 
single exception of her great orator, she contributes none but 
second-rate names to the roll of ancient genius, yet to her 
agency must be attributed the circumstance which is admitted 
by every one who is even superficially acquainted with ancient 
literature and history, that the Augustan age was eminently the 
age of diffused intelligence. A t that period, throughout the 
enormous extent of Rome’s united empire, by means of its pe
culiar policy towards its provinces, the intellectual condition 
of the heathen world attained for the first time such a state of
c o n s o lid a t io n  as to  be viewed as one great whole.

W e are thus enabled to discern that there stirred within it 
at that time and subsequently a more general and more uniform  
intellectual activity than had ever existed previously in any 
one of the nations which composed it. From the circumstance, 
then, of Christianity having been first promulgated at the pre
cise period when the ancient world had attained its maximum 
of intellectual and social growth, it is just to conclude that by 
some providential arrangement, doubly beneficial and doubly 
beneficent to man, such a condition is the one most favourable 
for the germination, cultivation, and increase of religious truth.

W hilst the world was thus ripening for the reception ol 
Christianity by a gradual intellectual preparation, the archives 
of Revelation, it must be recollected, had been deposited apart 
liom all this, in the keeping of a nation which held aloof from
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the progress around them, and of a priesthood specially ordained 
of God for the service of the Sanctuary. For this purpose their 
isolation and incapability of advance were alike fitted. To them, 
in due time, the “ Great L igh t” appeared ; over them “ the Star 
sinned,” for which the eyes of wisdom had been so long watch
ing. But though the beams of the great Catholic dispensation 
issued from amongst them, it was not for them to derive the 
benefit and the blessing of the life-giving ray. I t  shone forth 
indeed to the extremity of the earth, fertilizing the soil that 
had been according to God’s purpose prepared for it, but the 
Jewish name and nation almost simultaneously disappeared, 
like a plant that had shed its seed and died down.

Let it not be supposed that I have endeavoured to establish 
any such proposition as that high intellectual cultivation is an 
efficient cause of the spread of God’s revealed truth. I  have 
no such intention. God forbid I  should. My object is to 
show that it seems to be, in extended communities, an essen
tial preliminary to the general understanding and full appre
ciation of it;  and hence, that according to that theory of human 
affairs which is well described as “ good sense reduced to a 
system of calculation,” and which substantiates the rule of So
lomon, “ the thing which hath been is that which shall be,” 
we may reasonably conclude that, amongst nations, sound se
cular learning is the destined preparative for a pure Christian 
Church.

I know it has been said, and I believe truly, that in those 
islands and remote countries in which a low state of barbarism 
had previously prevailed, the preaching of Christianity has 
proved eflective in reclaiming the savage, where no other in
struction could effect it. But this fact, rightly considered, 
does^ not disturb our calculations. I t  would seem as if the 
providence of God had ordained this anomaly to encourage 
and promote missionary enterprise among uncivilized nations 
and thereby spread the Gospel geographically over the globe!

( 8 )



The same experience which has confirmed this fact also 
shows it to be exceptional, and that the rule is the other wav, 
namely, that the cultivation of the rational and moral powers 
amongst communities affords the fairest field for the develop
ment of the Christian graces. And in one point of view this 
exceptive case is deserving of particular attention; for though 
the savage be more docile to Christian teaching than to any 
other elevating influence, he is quite incapable of distinguish
ing between its lowest and its highest forms, and bows more 
freely, perhaps, before the superstitions which retain a real or 
fancied analogy to his previous rites, than to the less gross and 
more spiritual influences of a purer Church. In this light, the 
fact in question comes in aid, and forms a corroboration of the 
principle I  have been seeking to establish.

But whenever the argument for intellectual enlightenment 
is urged, its opponents point to the history of the French during 
the last century. Let us look this objection in the face, and 
examine what were the circumstances of the original Revolu
tion in France, in connexion with education and religion.

I t  must be remembered that Education is a vague term. 
Education may be either good or bad ; it may, moreover, be 
good or bad either positively or in its tendency. W e must 
not expect miracles; there is no magic in education; what is 
taught is learned, and is generally all that is leained. \ \  hen 
it is not all, then that which naturally follows as a tendency 
from the teaching may or may not be learned, according to 
circumstances. But in the main, in proportion as the teaching 
is based on right principles must the learning be right also. I f  
you inculcate the necessity of truthfulness and charity, truth
fulness and charity will be learned in a degree ; and the same of 
other virtues. I  say in a degree, for oi the seeds oi education, 
as of religion, a portion only will take root downward and bear 
fruit upward.

Again, of tendencies. If, while the teaching in particulars



is unexceptionable, there be a general leaning towards setting 
up the doctrine that secular teaching is of itself sufficient for 
all the purposes of man, and qualified to supersede the neces
sity of further and higher instruction,—if it point at the exalta
tion of human reason to the chief and presiding seat within the 
human soul, and tacitly encourage the scholar to rely upon it 
as the “ ultima ratio”— then, though the effect may not be 
produced, yet the tendency of such teaching is to beget pride, 
and, if adopted into the religious system, what has of late years 
been called “ rationalism.” W e must therefore look, in any 
particular adduced instance, to what the word “ education” is 
put to stand for.

In France, through the course of the last century, Philo- 
sophy had been the idol which, at the sound of the court music, 
the nation was expected to fall down before and worship. Ac
cordingly there was a general prostration, at least amongst 
those who were within reach of the royal ordinance ; and the 
educated portion of France rose up pledged to her creed. P h i
losophy began her mission. She delegated her pulpits to such 
disciples as Voltaire, Diderot, Rousseau, D’Alembert, Buffon, 
Montesquieu, and the whole atheistical and semi-atheistical 
school of encyclopedists and economists. They were as elo
quent as she could desire. The first thing they found in their 
way was an arrogant, idle, pampered, corrupt Church. P h i
losophy had taught them that this must be abolished, so they 
set about abating the nuisance at once. But it had not taught 
them what should be set up in its stead ; so they did not set 
up anything. Thus they cast out the unclean spirit, swept 
and garnished the house—and left it empty. Up to the present 
hour the consequences of this fatal error are felt in that 
unhappy country. “ Seven other devils” came back with the 
original one to the dwelling which at its first evacuation had 
not been garrisoned with the truth, and abide there ; and the 
last state of France, as regards religion, may truly be said to
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( 11 )
be worse than the first. Herein lies the proof that 111 education, 
as in everything else, no miracle is to be looked for ; that giapes 
do not grow upon thorns ; in short, that it produces none but its 
natural fruit. The school which took upon itself to reform 
France was the sceptical, sneering, infidel school of Voltaire. 
As it taught, so the nation learned. France was an apt scho
lar, and imbibed the entire lesson ; for the teaching was levelled 
not merely at a national Church, but at the truths deposited in 
her unworthy keeping; it was, not only in tendency but avow
edly, anti-Christian.

How can any one bring forward the consequences of French 
enlightenment as an argument against all enlightenment r It 
the unwary traveller be guided by the lantern of a reckless 
mischief-maker into a pitfall, is that any reason why another 
should reject the assistance of the torch which would light his
steps into the temple of worship ?

I t  strikes me that the reason of much of the misapprehen
sion which continues to prevail on the subject of education is 
traceable to the idea so commonly entertained, that it is a word 
of definite meaning, and so to be argued upon abstractedly, 
and separate from the subjects as well as the objects with which 
it is conversant. Education, thus isolated from explanation, 
is not within the scope of man’s approval or disapproval. 
W hether he will it or not, every human creature is educated. 
I t  is the teaching of life; learned, if  not in schools, at home, 
in the world ; and what is called want of education is only the 
education of example, of influence, of temperament. All that any 
one can do is to substitute one kind of education for another.

I t  has been already said that education cannot work mira
cles; that is, cannot produce effects which do not naturally flow 
from the means employed. I t  does not, through moral teaching, 
produce immorality ; it cannot, by exercising the mind, induce 
stolidity and insensibility ; it is beyond its power, by means of 
lessons of love, to promote acerbity and cruelty; nor can it, it
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it would, augment the influence of the bad passions by lessons 
expressly framed for the purpose of fostering the good. By a 
parity of reasoning, we may be assured that education never 
begets candour and honesty in the breast by inculcating dupli
city. I t  cannot be expected to promote industry and obedience 
by pandering to the pride and sloth of the human heart ; nor 
can it prepare the way for the influence of any transcendent 
truth by disciplining the mind to narrow bigotry and the utter 
renunciation of private judgment.

Having an eye to these plain truths, we need be at no loss 
to understand the case of France; nor need we hesitate for a 
moment in making a present of the argument derived from the 
fate of that country to such persons as hope by its means to 
countervail our main proposition as regards education, that, as 
is the tree, so is the fruit.

As is the tree, so is the fruit: a great truth, a truth which 
holds good not in spiritual things only, but also in natural 
things. May I speak without offence? I t  is not by a miracu
lous influence that Christian teaching makes people virtuous. 
Recognising and admitting heartily the transcendent power of 
the Holy Spirit over the soul in converting and reclaiming it 
to a state of reconciliation with its Creator, I  believe I  am or
thodox in asserting that, when once that conversion is effected, 
the rules of Christian conduct flow naturally from the adoption 
of Christian principles. Those principles are of positive in
junction; they are received and admitted as the rule and stan
dard of life and conduct; and though, I  repeat, nothing less 
powerful than divine interposition can enable man to carry 
them out into practice, still, as I  have said (and I believe my 
doctrine is scriptural), the practical morality of the Gospel is 
deduced by a natural process oi reasoning from its principles ; 
and I would add, that though no code ever has been or ever 
could have been devised by man approaching that of Chris
tianity in perfection, yet the reason of man is able, by a re



flective process, to judge of and assent to its perfection, now 
that it has been promulgated. For example, the precepts, 
“ resist not evil,” “ love your enemies,” “ bless them that curse 
you,” “ do good to them that hate you,” are new, original, and 
different from all the precepts of morality that ever were given 
before ; we know that they are derived from no human source, 
but from Gods own revelation to man. Now, however, that 
they have been pronounced, the unassisted reason has no diffi
culty in admitting their authority ; in perceiving their value as 
tending to promote the happiness and tranquillity of social life ; 
and in feeling that, if they were observed, the world would be
come a society of friends : accordingly, they now form a part of 
the received rational code of civilized society.

Thus the morality of the Gospel may be adopted into se
cular teaching, not only without presumption but with sub
stantial benefit. All that is requisite in the transfer is to guard 
against any tendency on the pait of the learner to conclude 
that such a system of ethics is in its origin human, or in its 
effects sufficient. This it is the business of the religious in
structor to see to ; and, if  proper precaution be taken, abuse 
is not likely to creep in here one whit more than it does in 
the shape of the spiritual pride and intolerance occasionally 
engendered by systems which interweave, after their own 
fashion, religious and secular instruction from the first. To 
prevent misapprehension, I  wish to reiterate my belief that the 
only true morality is the morality of the Bible; that as the 
Holy Scriptures constitute the standard according to which 
the received system has been compiled, so are they the true 
and only touchstone to which all doubtful cases can be 
brought. To this tribunal all casuistry must sooner or later 
come; it is the last and great resort in the question of Right 
and W rong, and from its decision there is no appeal. But 
while such is the case, Christianity is at the same time in 
practice the religion of social and political as well as indi
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vidual happiness. Its establishment in a country promotes, 
in a certain sense, the happiness even of those who do not 
come within its spiritual influence. To belong to a Chris
tian community is (as far as this life is concerned) a privilege 
and a blessing even to the infidel ; and this for the reasons 
already stated, namely, that the code of morality flowing from 
that creed is universally influential and universally beneficial, 
irrespective of its divine source. Of course I say nothing now 
of the higher and permanent interests of man. These follow 
another law, and must be specially urged upon the community 
by those whose high office it is to expound that law ; by myself 
amongst the number. I t  is scarcely necessary, I  think, for 
me to secure myself any further from misconstruction on this 
head. I  therefore return to my argument, which embraces the 
following propositions : first, that Christian morality is a ra
tional code ; secondly, that it can be understood and appre
ciated by all men ; thirdly, that it can, to a certain extent, 
be observed by unregenerate man ; fourthly, that, in pro
portion to the observance of it, is the social and political hap
piness of the community secured ; and, fifthly, that such a 
code may be adopted by the State, which is principally con
cerned with the social and political relations of men, into any 
educational system it may sanction, without incurring on the 
one hand the imputation of setting aside the paramount claims 
of íeligion, or the risk, on the other, of finding its labours prove 
abortive from some intrinsic impossibility of the objects of 
public morality being achieved by any means other than the 
direct teaching of a particular form of religious belief.

It appears to me to follow with a logical clearness of demon
stration, that the effects of a moral education ought to be pro 
tcinto good ; that is, that such an education ought to make 
those who receive it moral, or at least to have such a tendency. 
Such, I  say, in theory would seem to be the case. I t oiudit, 
more or less, to develope in the mind of youth those virtues it
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teaches ; to make of its matured scholars, as compared with a 
less educated community, better sons, brothers, husbands, fa
thers, better citizens and better men ; and thus advance the 
happiness, power, and glory of the State in proportion to the 
extent of its application, and the zeal, integrity, and ability
with which it is administered.

I  trust it will not be supposed that I  am intending to advo
cate or defend any system of education which is not based on 
religion, or which does not begin and end with an inculcation 
of the knowledge, love, and fear of God, and the continual 
remembrance of His mercy to man in Christ Jesus. I  cannot 
too strongly or frequently reiterate my conviction that out of 
this fountain of living waters must flow all that is good in 
thought, word, and deed amongst the children of men ; nor 
would I  dare to enlist my pen or my tongue in defence of any 
teaching which should draw instruction from other sources. 
But I  have a deep conviction that the public school-room is not 
the place to teach religion (properly so called), so much as to 
create that which may be called the atmosphere in which it
best vegetates, religiousness.

I t  is illogical and wrong, and an imposition upon the pub
lic mind, to confound the great Protestant principle of the 
“  Bible and nothing but the Bible” as the authoritative ground
work of our faith, with a supposed necessity for the indiscrimi
nate use of the whole Bible in the instruction of children oi all 
aires. Moreover, because my own experience shows that chil
dren may learn mechanically to read the Bible well and fluently 
without imbibing one fundamental truth contained in it, I can
not help objecting to such a school use of the holy Scrip
tures as shall create a desecrating familiarity with them ; a fa
miliarity which, while it is made to serve no useful purpose of 
instruction, tends to exclude from the child’s mind a due sense 
of their authority, to obliterate the perception of those sanc
tions under which they have been given, and to diminish that
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awe with which it is not less natural than necessary that they 
should be received. We scarcely render due homage to the ma
jesty, the authority, the sanctity of the Word of God, by associat
ing it in the minds of children with the rebukes and punishments 
to which bad reading, false spelling, weariness, and inattention 
at school expose them, and thereby subjecting it to the risk 
of becoming permanently the symbol of all that is irksome and 
repulsive. On the contrary, I conceive it should be the privi
lege and the distinction of the highest classes in the school to 
be held fit to read the Bible there. Again, where the Bible is 
admitted for general use, I  would advocate, in any system of 
education in which the choice of Scripture lessons would other
wise have to be delegated, a prepared selection of Scripture truths, 
especially those of the Old Testament, as almost essential to pre
senting them to the youthful mind m a clear, comprehensive 
manner. I  advocate such selection as a minister of the Church, 
because the Church herself authorizes it ; even she does not con
sider the minute statutes of Leviticus, or the mystic visions of the 
Apocalypse, suitable for her congregational services. I advocate 
it as the father of a family, because I  would not impress upon 
the hearts of my children with the same solemn frequency, with 
the same reverential iteration, the Sermon on the Mount and 
the wars in the Book of Judges. I advocate it as a religious 
insti uctor, because I think it more profitable to dwell upon the 
sorrows and sufferings, the death and resurrection of our blessed 
Lord, than on those things « hard to be understood,” hard to the 
soundest scholar and the most profound divine, to be found in 
the abstruser arguments of St. Paul.

I would present to young minds, especially in a country so 
distiacted as this is by religious dissensions, such an image of 
the Scriptures as is suggested in these words of a truly wise 
man : « As those wines which flow from the first treading of 
the grape are sweeter and better than those forced out by the 
press, which gives them the roughness of the husk and stone,



so are those doctrines best and wholesomest which flow from 
gentle crush of the Scriptures, and are not wrung into contro 
versy and common-place.”* By means of such “ first flowings of 
the Scriptures,” rather than by premature enforced familiarity 
with all the mysteries and all the difficulties of the holy Book, 
or the dry, hard, monotonous inculcation even of its sublime 
truths and doctrines, would I hope, in schools, to implant in the 
childish mind that religiousness which will best enable it to re
ceive and comprehend religion. By a gradual expansion of the 
religious intellect, by a quiet and unobtrusive training of the re
ligious affections, one might reasonably expect that a sense of the 
eternal presence and providence of God, of the supremacy of con
science, and a general idea of responsibility, would be created. 
By the inculcation of its moral precepts, a feeling of repug
nance to the common sins of theft, intemperance, lying, mean
ness, tyranny, cruelty, malevolence, selfishness, as well as a sense 
of the greatness and amiability of truth, generosity, and kind
liness, might be engendered, nourished, instilled into the affec
tions, and implanted in the depths of the open and yielding 
heart ; and one might hope that the sense of these things would 
be followed by an awakening of desires for more advanced spi
ritual knowledge, to be supplied at its proper time and in its 
proper place, by a gentle stimulation of the mind towards in
visible things, and eventually by a deep and lasting implan
tation of the truth in the matured and ripened scholar.

This is the sort of teaching which is supplied by the Board 
of National Education for the school instruction of the children 
of Ireland.

To many this will doubtless appear a startling assertion ; 
but I court inquiry into its correctness, and shall here produce 
some proof of it. In order to avoid all cavil or question, I shall 
not for this purpose have recourse to the four volumes of Scrip
ture Lessons, two of which are taken from the Old Testament,

* Bacon, Do Aug. Scient., sect. 28, par. 1*2.
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two from the New, and which are offered by the Board, “ not 
as a substitute for the Sacred Volume itself, but as an intro
duction to i t ;  which have been compiled in the hope of their 
leading to a more general and more profitable perusal of the 
Word of God, and which they earnestly and unanimously re
commend to be used in all schools receiving aid from them.” 
Nor shall I bring forward the admirable book of Lessons on 
the Truth of Christianity, nor dwell on the genuine piety of 
the little volume of Sacred Poetry ; simply because it is op
tional with each patron whether these books shall be used in 
his school or not. I will confine myself to the ordinary elemen
tary class-books, those from which all instruction is given, and 
which are the books in use in every National School in Ireland.

In the First Book of Lessons, which, commencing with the 
alphabet, does not go beyond words of one syllable, there is a 
foundation laid, thus: “ God loves us, and sent his Son to save 
us. The Word of God tells us to love Him. I f  we are bad, God 
will not love us, and ice shall not go to H im  when we go from this 
world.”—p. 20. “ God gave this law to men, that they should love 
H im  more than all things in the world.”—p. 28. 11 I t  teas God
that made me at first. I t is He that keeps me still in life. I t  is 
from  H im  that all the good things corne which are in my lot. A nd 
it was He who sent C h r i s t  to save me. I  wish that I  could love 
H im , and do H is will, and pray to Him, as I  ought. I t  is a great 
sin to break the L ords Day, or to take His name in vain, or to go 
with those who walk in the paths of sin. He hates all such things, 
and in his wrath will come upon those who do them, and who will 
not turn from  them. I  pray that I  may not think bad thoughts, 
nor speak bad words, nor cio bad deeds.”—p. 36.

In that part of the Second Book which deals with words of 
two syllables only, will be found a simple but complete epitome 
of Bible History, from the creation of man to the dispersion at 
Babel, of which the following is a sample: “ A s soon as the 
earth was fi t  fo r  man to dwell in, God made Adam , and then Eve ,



his wife, and pu t them in a lovely garden called Eden , to take care 
o f it, and to till it. A n d  the Lord God bade them eat of all the 
trees in the Garden, except one, which was called the tree o f know
ledge o f good and evil; but o f this tree he said to Adam , ‘ On the 
day that thou eatest thereof, thou slialt surely d i e T h e n  an evil 
being, who is called the Devil, spoke falsely to Eve , and said, ‘ 1 e 
shall not surely die;' and he told her that on the day they should 
eat o f that tree they should become wise, to know good and evil. 
So Eve gave ear to the Devil, and when she found  that this fru it  
was fa ir  to the eye, and good fo r  food, and that it was a fru it  to 
make one ivise, she took o f it and did eat, and gave also to Adam , 
and he did eat. Now when the L ord  God saw what they had done, 
l ie  sent them away fro m  Eden, and told them that they must hence
forth support themselves by their labour ; and that they should die 
in the course o f years, and become dust again. B u t in his good
ness he gave them hope, that in due time one would be born o f the 
children o f Eve, who should conquer the E vil One by whom she 
had been tempted. A n d  so it was. Our Lord Jesus Christ, born 
o f the children o f Eve, came into the world to die fo r  us, and teach 
us liow to be good, and so to conquer that E vil One ; and He will 
give us a better dwelling-place than Eden was, when we die, if we 
do H is will?— pp. 21, 22, 23. In  words of three syllables the 
sacred story is taken up from thence, and carried on to the 
destruction of Sodom and Gomorrah. In  the same book, at 
pp. 7, 8, 9, 55, 146 to 152, 172 to 178, is a supply of sound reli
gious instruction. The sequel to the Second Book, which con
tains a large amount of information in a most pleasing form, 
abounds in happy allusions to religion. A t page 3 we find the 
institution of the Christian Sabbath based on the fact that on 
that day our blessed Saviour rose from the dead. A t pp. 72, 
95, 107, 109, 110, are easy and natural illustrations of the wis
dom, power, and providence of God, well suited to the capacity 
of such children as the book is intended for ; and it concludes 
thus :

c 2
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Let thy repentance be without delay;
If thou defer it to another day,
Thou must repent for a day more of sin,
While a day less remains to do it in.
To be religious something it will cost,
Some riches, pleasures, honours will be lost ;
But if thou countest the sum total o’er,
Not to be so will cost a great deal more.

In the Third Book Scripture History is resumed in a some
what advanced style, and carried on from the birth of Isaac to 
the promulgation of the law. Admirable illustrations of Scrip
ture occur at pp. 110, 111, 113, 114, 115, 232, 233, 234. In 
teresting sketches of the natural history of the wolf, the fox, the 
lion, the deer, the dog, the dove, the bear, the swallow, direct 
the child’s attention to various passages in the Bible in which 
these animals are alluded to, and give an explanation of the 
allusions. Let the following be taken as an example of the di
rect religious teaching of this book :

ON PRAYEK.
I often say my prayers, For words without the heart
But do I ever pray, The Lord will never hear;
Or do the wishes of my heart Nor will he e’er that child re-
Dictate the words I say ? gard

Whose prayers are insincere.
’Tis useless to implore,
Unless I feel my need; Lord, teach me what I want,
Unless ’tis from a sense of want And teach me how to pray;
That all my prayers proceed. Norletmee’erimplore thy grace,

Not feeling what I say.
I may as well kneel down, 
And worship gods of stone, 
As offer to the living God 
A prayer of words alone.



“ Yet remember, you who read this, you are not to neglect your 
prayers because you do not feel i n c l i n e d  to pray ; but this little 
hymn is to show you the wickedness o f pretending to p r a y  to the 
great God, while you are thinking all the time about something 
else. Before, then, you begin to say your prayei's, you must ask 
God to give you H is Ilo ly  Spirit, that you may not draw nigh to 
H im  ‘ with your l i p s ,  while your h e a r t s  are fa r  from  Him.' 
Never be in a hurry to say your prayers, but think a little while 
before you kneel down, what you are about to do. You are going 
to speak to that almighty being, 4 who looketh upon the h e a r t ,1 and 
who sees whether we think o f what we say, or care fo r  what we ask."

The Fourth Book of Lessons, as is proper, advances in 
style of composition. I t  carries on the history of the Bible in 
a full and clear manner from the point where it had been left 
in the Third  Book to the end of Solomon’s reign; this is im
mediately followed by a “ supplementary lesson" on the Chris
tian salvation, to which succeed three poetical pieces of great 
beauty, entitled respectively, “ The Saviour, “ The Heavenly 
Rest,” “ Christ’s Second Coming.” Nor is this the whole of 
the religious teaching which this book contains, as will be seen 
by special reference to pp. 13, 30, 48, 283, -84, 285, and by 
general reference to its lessons

The Supplement to the Fourth, the Fifth Book, and the 
Reading Rook for Female Schools, maintain respectively the 
progressive character. The Fifth Book carries the sacred his
tory to its close, and blends it with general history, for which 
preparation had been made in the Supplement to the t  ourth 
by a treatise on history and chronology, thirty-two pages of 
which are devoted to a summary of the Old Testament, in 
cluding a minute account of the Prophets and the substance of 
their prophecies. These books would appear to have been 
framed upon the assumption (which, indeed, is a natural one) 
that the pupils by the time they had reached them would 
have pursued, out o f school, under the guidance ol their respec
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tive religious teachers, that course of religious training for 
which in the school so good a foundation had been laid ; and 
they are accordingly stored with corroborations of religious 
truth and encouragements to religious feeling. Of the former 
I would instance, almost at random, an article on the Deluge, 
at page 32 of the Fifth Book ; and of the latter, the following :

“  CHRISTIANITY A RELIGION OF MOTIVES.
“ There is a difference, and a wide one, between practising mo

ral duties and being a Christian. Christianity is a religion o f 
motives. I t  substitutes an eternal motive fo r  an earthly one; it 
substitutes the love o f God for the love o f self. There may be 
and are many persons who practise temperance and other virtues 
which Christianity inculcates, but who never think o f doing so 
b e c a u s e  they are so inculcated. I t  would be as absurd to ascribe 
a knoioledge of mechanics to savages, because they employ the 
lever, or o f the principles o f astronomy to brutes, because in 
walking they preserve the centre o f gravity, as it is to call such per
sons Christians. A  Christian is one whose m o t i v e s  are Chris
tian fa ith  and Christian hope, artd who is, moreover, able to give 
a reason o f the hope that is in him.”

It may seem superfluous to show further that these class- 
books are good, and calculated to do good by moral teaching. 
The immense demand for them in every country where the 
English language is spoken may be judged of by the amount 
sold out of Ireland during the year 1849, which, cheap as 
they are, realized the sum of £6955 5s. 6d. Every page of 
them is replete with the best and fittest instruction for those 
for whose use they are designed. They teach children their 
duty to their parents, to their masters, to each other, and to 
their fellow-creatures generally. They teach them that they 
must control their angry passions, be kind to the defenceless, 
attentive to the aged, respectful to females, obliging to one



( 23 )
another, and merciful to animals. 1 hey teach them that it i 
the will of God that they should be temperate in eating and 
drinking, should avoid indecent language, and be modest in all 
their deportment. They teach them to be industrious, in order 
to maintain themselves and aid their parents; to be frugal, in 
order that they may have to give to those who want, and 
that they may not come to want themselves; they show 
them that, ii God has ordained they should labour, labour will 
make them vigorous both in mind and body ; that it He sends 
them sickness, it is intended to make them patient and pious ; 
if He allows them to wrestle with difficulties, it is to improve 
their tempers and hearts; and that in all emergencies they 
should depend for their happiness, first on God, and, subordi
n a te ^  to Him, 011 their own industry, intelligence, good charac
ter, resolution, and fortitude. I challenge the closest scrutiny 
of these class-books, secure that it will verify this abstract of
their teaching and tendencies.

Here, then, we have the avenue to better things so far cleared 
that the moral law is set, as a reasonable system of divine ori
gin, before the youthful mind. In some cases this teaching is 
quite in vain ; human nature is too strong for rational morality. 
In other cases there is a partial success. Worldly motives, or 
perhaps example, or possibly certain implanted propensities, 
may cause the lessons to take effect in a greater or less degree. 
In others they may pave the way for the reception of the l iu th ,  
which will alone enable the recipient effectively to observe the 
code. But in each of these cases the lessons produce good. 
In  the first they convince the student himself of sin. The 
mind once instructed in moral truth does not afterwards admit 
sin without also admitting the accusing spirit, which may at 
any moment terrify the sinner into a repentance, of which both 
society and himself receive the benefit. In the next, what
ever imperfect moral effect this teaching produces, society is 
the direct gainer, though the individual himself may not be so.
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And, in the third, both society and the recipient coine in for 
the full blessing.

So much, then, for the ethico-religious branch of this sys
tem of general education, the most important, no doubt, of all, 
but not the only one ; for as there are other existences besides 
the moral nature of man, so in addition to moral truths, which 
are incapable in the present state of knowledge of complete 
demonstration, there are the truths of science, that is, of syste
matized knowledge, which can in general be submitted to sa
tisfactory and conclusive tests. Subordinate to both of which 
there are what may be called the mechanical aids of education, 
comprising reading, which is nothing more than the mode by 
which we obtain the words of others without auricular agency, 
and writing, or the means of conveying our words to others 
without oral intervention ; and, concurrent with these, civil 
history, which is, in its intent, a faithful record of events as 
concern masses of men or nations.

The remaining sciences it might seem useless to speak of 
m such observations as these, referring as they do to a system 
of education for the poor, were it not that in their elementary 
stage they most of them enter into the simplest course, as they 
are in fact conversant with every branch of human knowledge ; 
and accordingly, in this system, excellent instruction in them’ 
is carefully provided. Of these, one class relates to number 
and quantity, including (according as it teaches the properties 
of numbers or figures) arithmetic and geometry, under the 
common name of the mathematics ; and another to matter, 
called natural philosophy. The truth of the first of these, or 
mathematics, is of a peculiar nature, for it is irrespective of 
matter altogether. I t is inherent in the nature of things, and 
would remain though the universe should pass away. N o th in g  
conceivable is more essentially true, not even our own exis°- 
tence, than the fact that ten and ten make twenty ; we cannot
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conceive of the possibility of its not being true. And so of 
the fact of the three internal angles of a triangle being equal 
to two right angles. But the most complex forms of arithmetic, 
algebra, and geometry, have their roots in these principles, and 
are every one of them as immutably and necessarily true as 
the simple propositions I have stated. These are accordingly 
called the certain sciences, having no relation to matter or 
bodies; while the first, or arithmetic, has not even reference 
to space. Now let it not be said that the humbler classes are 
not to be made conversant with these branches of knowledge. 
Is it not obvious that in the simpler problems of mensuration 
and navigation their principles are applied to the commonest 
uses on both elements?

Natural philosophy, on the other hand, deals altogether 
with existing bodies. I t  rests on experience as its sole foun
dation. I t  looks abroad instead of within. But in its own 
way it has its truths, simple, harmless, and sublime as the other. 
Truths they are, not inherent in our own minds like the de
monstrations of numbers, but in the objects wherein they are 
found ; and hence observation is the faculty by which we reach 
them, as experience is that by which we register them. When 
the facts of natural philosophy are once discovered we can ap
ply mathematical reasoning to them, and thus reduce them to 
rule, or discover other truths depending upon them. A pro
minent branch of this science is one which is of eminent use in 
the education of the humbler classes, I mean mechanics. But 
there are others besides, of vast importance to the community 
at large, dealing with truth and nature, and of which the ele
ments intermingle in most systems of education: chemistry, 
so indispensable to the farmer as well as to the artisan in a 
variety of trades; medicine, of such constant application in 
every class and circumstance of life ; and natural history, of 
which the elements, from the interest, beauty, and simplicity 
of their outline, are interwoven with the earliest rudiments of
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instruction. Most of these branches of natural philosophy enter 
more or less into the theory and practice of agriculture.

I have run thus hastily through the circle of the sciences, 
for the double purpose of showing how intimately they must 
enter into all plans of teaching, and how faithfully they echo 
the grand truths of Nature, of which everything around us is 
speaking.

Can it be dangerous or sinful to open the ears of the igno
rant to these harmonious celestial sounds ; to enable deafness to 
hear the music of the spheres ; to allow the voice of creation 
to attune itself to the uninstructed intellect, thence to vibrate 
more thrillingly upon the yet unperverted heart? I, for one, 
have not yet arrived at so exalted a state of Christian stoicism 
as to be able to say to the barefooted stripling at the road side, 
“ Remain for life an illiterate beggar as you are, nor dare to 
partake of these treasures of universal truth, unless you adopt 
my creed in matters of faith along with them !”

There are some, I fear, by whom sensibilities like mine are 
regarded as amongst the weaknesses to be got rid of; and I 
am quite ready to give such persons credit for rigidity of prin
ciple rather than want of heart in this estimate of theirs; just 
as I am content not to dispute the sound sense of those who, 
while they act the philanthropist as contributors to charitable 
institutions, close their purses against the importunities of the
hungry beggar at their gate, or of the spendthrift kinsman in 
his garret.

But let such calculating theorizers count all the contingen
cies which may arise out of the nature of the weapons they 
employ. Aimed never so skilfully and surely at distant re
sults, the barrel of the missile may burst in the hand, and scatter 
destruction on the spot, or ever the bullet reach its destination. 
Let me appeal from your heart to your common sense. Do 
you think you can s a f e l y  leave the mass of the population which
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surrounds you in ignorance ? How can you, as long as you so 
leave it, expect immunity from the perilous influences ot bar
barism, superstition, and the uneradicated vice of man’s corrupt 
nature? Beware lest the consequences of your present neglect 
recoil upon you, and you be made to feel to your cost, that to 
let slip an opportunity is to abuse a privilege, and must be 
strictly accounted for. In the closeness of your speculation upon 
your immediate objects, you have neglected to cast your eyes 
around you, and see the changes that are gradually taking place 
in the constitution of society and in the relative condition of 
rich and poor. Knowledge has made great strides during the 
last quarter of a century. I f  all classes participated equally in 
its benefits, no disturbance of old relations need be dreaded, 
no widening of the intervals, no sharp definitions of the boun
daries between classes. But this is not the case Its progress 
is unequal, its distribution in certain directions slow and par
tial ; and one consequence has been that there is a sensible 
change in that intercourse of life which used to cement rank to 
rank, and that a widening distance is growing between the own
ers of wealth and the inheritors of poverty. To be uneducated 
is to be at one side of a line of demarcation ; and to be at that 
side of the line is to be defencelessly exposed to all the de- 
grading and dangerous influences which superstition and dis
affection and dishonesty are always so ready to bring to bear 
upon the ignorant. Education, meanwhile, is spreading in all 
directions, it is more diffused, and has reached a lower grade 
than it ever did before; still there remains a grade that it has 
not reached, and to which, while we continue supine, or per
verse, or heedlessly speculative, it will not reach. And remem
ber, while education as it spreads and improves elevates by 
repeated upheavals those who participate in it, it does nothing 
for the uneducated; they remain as they were, an antagonist 
force. In this country, nay, in England too, they constitute 
the mass o f the population. Remember also how many things,
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by means of education, are cheapened to the multitude, incen
tives to wickedness, means of mischief and violence, while edu
cation itself, which alone could strengthen the mind against the 
temptations thus offered, by no means keeps pace with them. 
This is not a safe regimen of society. I t is not the will of God 
that degradation and ignorance in the lower classes should ne
cessarily co-exist with intelligence and wealth in the upper. It 
is a state of things which must be expected to rectify itself in 
one or other of two ways,—either by a gradual or by a sudden 
change. To bring about the change gradually is in our power, 
and is not only a safe policy but a plain duty; to await the 
point when the instructed class shall have attained its maximum 
of distinctive superiority over the uninstructed is to incur a 
fearful risk. The safety-valves of society thus overloaded, who 
shall insure it against disruption?

This is the view of the case as between education and igno
rance. Surely it is a common sense1 one, and worthy of 
serious consideration. Now I know that a large number of 
my brother clergymen in this country, including most of those 
who are opposed to the National Education system, freely ad
mit (what indeed they cannot deny) that, in repudiating all 
connexion with that system, they abandon the children of the 
poor, not merely to this perilous ignorance, but to what they 
consider infinitely worse, pernicious teaching. Ask this minis
ter, or that, of our communion, what is his opinion of unre
stricted tutelage in the doctrines and discipline of the Church 
of Rome ; I am sure you will find in most instances by his 
answers that he is quite as ready to square his sentiments by 
the Prayer-Book services for the Gunpowder Treason as by 
the Catholic precepts of the Gospel. He is constrained no 
doubt for particular reasons affecting his own spiritual office 
and privileges, reluctantly to admit that Church within the ex
ternal fold of Christ; but, inside that pale, he keeps it as close 
to the door as he can: the Pope is Antichrist ; popery the ac
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cursed tiling; Papists are children of Belial; the mass-house is 
the temple of Baal, or Dagon, or Rimmon, or any other idol 
you please. Individual cases of treachery, or ingratitude, or 
duplicity, or Jesuitism, on the part of Roman Catholics, are 
ready on his tongue. He suspects in all high quarters an un
holy league against the truth, and has a secret leaning towards 
the revelations of Sir Harcourt Lees.

I am not here going to embark upon the sea of controversy. 
My brethren of the ministry have a right to their opinions, 
and I have a right to mine ; on many points too, and those the 
most essential, we cordially agree. But I maintain I am jus
tified in drawing my own inference from notorious facts and 
avowed tenets. I say, then, that in resigning the children of 
our population to unrestricted tutelage in the doctrines and 
practices of a creed such as they believe the Romish to be, they 
do virtually affirm that it is better to allow souls to travel u n 
checked along the road that leads to perdition, than to avail 
themselves of any opportunities (such as the difficulty of the 
case admits) of being brought into practical contact with the 
hundreds of thousands thus imperilled, short of an uncondi
tional surrender of them into their hands.

Are these hard words ? Alas ! it is a hard thing they do. 
I t  is no light matter to resign one immortal soul to perdition. 
I f  God were to deal thus with ourselves, and leave us helpless 
when difficulties present themselves, it would fare but ill with 
us. But He, in His wisdom and mercy, has more than once 
reclaimed a wandering sheep to His fold by a single blade oi 
grass held forth. A  stray leaf of a Bible has been the instru
ment of a sinners conversion. T he casual conversation of a 
pious fellow’-traveller has made the first impression upon a cal
lous heart. Yet half of our clergy have parted company for 
ever with the embodied youth of a nation around them, upon
a speculative point.

The principle they adopt is best enunciated by the Bishop
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of Exeter. His memorable words on one occasion in the 
House of Lords were : “ Without religion, all other knowledge 
can only lead, as it always has led, the corrupt nature o f man into 
a more frightful excess o f wickedness.”* In other words, edu
cation without religion is a curse.

Let us come to definitions. I have already endeavoured to 
show how large and vague is the signification of the word 
“ education.” Is that of “ religion” less difficult to be fixed ? 
To show the difficulty, I  will not ask to go beyond the coniines 
of our own branch of the Established Church. I inquire its 
opinions as to what is religion. W hat would the late Bishop 
of Down have said? “ The doctrines, formularies, and disci
pline of the united Church of England and Ireland ; the 
4 quod semper, quod ubique, quod ab omnibus' of Scripture and 
antiquity ;” and, let me add, there are not a few sound mem
bers of our Church, holding his views, who would very hesi
tatingly place the entire Scriptures as a manual in the hands 
of youth at all. W hat would the self-canonized martyr of St. 
Nicholas W ithout say ? “ Protestantism ; the glorious principles 
of 1688 ; freedom ; private judgment ; ascendancy ; no sur
render ; no Popery.” W hat would the Bishop of Cashel say ? 
“ The Bible; the Bible, from cover to cover ; the Bible, with
out note or comment; the Bible, the whole Bible, and nothing 
but the Bible,”—meaning thereby the Authorized Version.

Now this last reply is the true one, in the mouth of the 
Church Education Society. This is “ religion,” within the 
meaning of the great body of objectors to the National Educa
tion System. The Bible, and the Bible alone, it is they contend 
for. They are ready to give up all formularies, interpretation, 
all preaching or teaching, so the reading of the Bible, as the 
principle of united instruction, be made compulsory on all their

* Speech delivered in the House of Lords, on the 15th of March, 1836, in 
moving for a Select Committee to inquire into the operation of the Commis
sion for National Education in Ireland, by Henry Lord Bishop of Exeter.



scholars; and it follows ns of course—the exhortation to spon
sors in the Baptismal Service and the eleventh Canon not- 
withstanding— that all formularies, preaching, teaching, or dis- 
ciplinc, go for nothing without the Bible. Thus, with them, 
education without religion means education without the Bible ; 
and such education is a curse. The conclusion, therefore, is 
inevitable, that the whole educational system of Roman Catho
lic countries throughout Europe and the world, restrictive as 
it is of the full and free use of the Scriptures, is “ calculated to 
lead the corrupt nature of man into a more frightful excess of 
wickedness,” and cause him, in the words of Tillotson, sapi-
enter descendere in infernum .

When, for the purpose of pointing an attack upon the Na
tional System of Education in Ireland, the Bishop of Exeter 
eulogized M. Guizot, and propounded this dogma, he could 
scarcely have been aware of the two-edged weapon he wielded. 
Is he one who, for the sake of his argument, would consign such 
men as St. Louis, Bede, William of Wykeham, Canynge of 
Bristol, Bayard, Columbus, Las Casas, Galileo, Chateaubriand, 
Michael O’Loghlen, Stephen Woulfe, Father Mathew, T ho
mas Wyse, Lord Arundel, and a host of their co-religionists, 
ancient and modern, to the doom which such an education as 
he describes, “ calculated to lead men into a more frightful 
excess of wickedness,” might be supposed to have drawn 
down upon them ? I t  is not to be believed. No such alumnus 
of Oxford would make the Bible and religion convertible 
terms. Yet, if  he does not, he ceases to be the advocate oi 
the par tv whose opposition National Education lias the greatest
reason to deplore.

It is, in fact, by an arbitrary appropriation of this word “  re
ligion,” and by restricting its meaning (as applied to schools) 
to the enforcement of the Authorized Version ol the Bible upon 
all scholars, that the champions of the Church Education So
ciety have attempted to fasten upon the National Schools the
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epithet “ irreligious ;” whereas, keeping in view the known 
tenets of a large and orthodox section of the Established 
Church, the term ought equally to stigmatize any system of 
education which is not based on the special ordinances and 
ritual of that Church. In fact, while one party within it de
nounces the system because it does not force the Scriptures 
into unwilling hands, there is another just as ready to raise an 
outciy against any plan which shall lay those Scriptures, from 
whence almost all dissenting bodies profess to derive their 
peculiar doctrines, wholly unexplained before the scholar.

Into such absurdities are those driven who argue rightly 
from wrong premises. No public board in a free country can 
presume to dictate a religion to the community; but a board 
can do what our Board of Education has done and does,__en
join that special respect be paid to the interests of religion in 
the working of its system ; that the ministers of religion do 
assiduously labour in this department of their duty; that every 
facility be afforded for their doing so ; and that into those 
branches of instruction into which religion does not nccessa- 
lily enter, and which scholars of different religious persuasions 
are expected to receive together, as much of the spirit of Chris
tianity be infused as can possibly be extracted from the broad 
principles common to all.

But, taking the Bishop of Exeter’s words in their most ob
vious meaning, is it quite incontrovertible that intellectual cul
ture necessarily leads the mind of man into “ a still more fright
ful abyss of wickedness”? Here experience is the best guide. 
W e begin to learn by the progress of statistical knowledge how 
the matter stands. Great outcries, I am aware, have been raised 
against statistics ; so much so, that one would think there was 
something impious in the very word, and that to “ number the 
people must now, as it did in David’s day, call down a judgment 
from heaven. Notwithstanding all this, the most pious divine 
who happens to be gifted with an intelligent mind will be quite as



ready as the dry man of figures to admit that statistical science 
is a branch of truth ; that if it has fallen into disrepute in 
some quarters, it is because it occasionally opposes fact some
what bluntly to prejudice; and that, if the application of it has 
been sometimes defective, the defect has been occasioned either 
by incomplete statement of preliminary conditions, or unfair 
representation of results. W hen the inquiry is free from these 
objections, he is forced to allow that the conclusions will be 
accurate enough to form a fair criterion, and to be reasoned 
upon with safety.

Before entering upon figures, I  feel called upon to offer an 
apology for taking up the defence of l e a r n i n g  at all. I t  seems 
an insult to the reader’s understanding to attempt it. I  hope 
that few require demonstration of what in most of us'feels like 
an intuition, namely, the beneficial moral effect of mental ex
ercise, and the influence of study in elevating the character, as 
well as the intellect, above the level of ignorance. W ho that 
has any experience of school teaching has not found the most at
tentive scholars to have been almost invariably the most moral, 
the most manageable, the most amiable? W e feel driven by 
a sort of instinct to instruct ignorance without weighing the 
consequences. “ W hen we give a child food to strengthen and 
invigorate the body, we cannot tell but that the strength we 
are nourishing may be mischievously employed.” Are we 
therefore to starve it ? And should we deal differently with 
the mind? I t  is, surely, a novel prejudice which would dic
tate a reply in the affirmative. But these ideas on the subject 
of education are all novel. They contradict all enlightened 
antiquity, everything that used to be called wisdom. There is 
a set made against learning now-a-days, as if it were some child- 
devouring ogre. Unpleasant effects were, however, produced, 
during the romantic barbarism of the middle ages, by suffering 
this same learning to die out. Could it be that this revival of
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an ancient sophophobia has crept in along with the lay and eccle
siastical fashions of the mediaeval period?

There is nothing in all this to wonder at. W hat is doing 
now within the pale of the reformed religion is only acting 
over again what was done within the Roman Catholic three or 
four centuries ago, when Copernicus was thrown into prison for 
blasphemously asserting that the earth moved. Learning, se
cular learning, is sought to be put under restraint, and chained 
to a creed ; and, as a consequence, the strong arm of the na
tural branch of universal truth is put forth, and threatens to 
assert its freedom at the peril of existing beliefs. Manchester 
is at this moment taking the matter into its own hands. All 
this only corroborates what I set out by saying, that Christianity 
is a religion of enlightenment, and must hold its place upon the 
summit-levels of intellectual progress.

I  have to do, however, with some who will listen to nothing 
short of proof that education is harmless; with these, statistics 
are the only weapon. They have no bias one way or other; 
they are as little moved by the thunders of the Bishop of 
Exeter as they are softened by the blandishments of the Arch
deacon of Waterford. Simple and severe as nature herself, 
numerical calculations like these possess a dignity of their own ; 
for they develope laws which control the universal family of 
man with a sway absolute as it is unfelt in its operation upon 
individuals.

I t  must not be supposed, however, that I claim for the evi
dence I  shall adduce from this source a complete immunity 
from the errors to which all such inquiries are liable. Such 
may exist in it ; but there is one strong reason for its being 
trusted, namely, that none of the calculations I have em- 
ployed were made with reference to the purpose I have applied 
them to.
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Let us look into the criminal returns of' the State, which 

are annually presented to both Houses of Parliament. 1 will 
promise to be as brief as possible.

A t the first glance we discern a marked general connexion 
between ignorance and crime. In  1849, the last return I have 
had access to, the proportion of convictions to population in 
the three great divisions of the kingdom were : England, 1 in 
758 ; Scotland, 1 in 800 ; Ireland, 1 in  386. Here, Ireland and 
her notorious ignorance stand in sadly disadvantageous relief, 
and would appear even worse, i f  that be true which is alleged 
against us in England and Scotland, namely, that much of the 
crime of their various localities is committed by vagrant Irish, 
whose ignorance is invariably gross.

Turning for a moment to Irish criminal statistics (which 
are meagre enough in such information as wrould best suit our 
present inquiry), we find that in the same year (1849) 17*67 
per cent, of persons committed for offences, are returned as 
“ able to read and write,” and 10*77 per cent, as “ able to read 
making together 2844  per cent., or little more than one-fourth 
exhibiting any traces of literary acquirement. Of the nature 
and amount of the instruction this fraction possessed we have 
no means of judging directly, inasmuch as the authorities of 
our criminal institutions are silent upon all such distinguishing 
details. W e must, therefore, look for illustration to quarters 
where more care is bestowed upon such matters. I  select for 
reference the recent Reports of the Rev. J . Clay, Chaplain to 
the Preston House of Correction, not only because they are 
ably and faithfully executed, but because a considerable num
ber of the offenders who came under his cognizance were Irish.

Mr. Clay details the result of an examination of 185 male 
prisoners. Sixty of them professed their ability to read and 
write. I t  was proposed to these sixty to write out the Lords 
Prayer from memory ; they all attempted it ; the performances 
were as follows :

d 2
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C l a s s  1, 1 copy, accurate in every particular.

„ 2, 2 copies, deficient only as to capitals and pun 
tion.

2 >> containing only one error in spelling.
» 4, 5 îî containing two errors in spelling.
f> 5 , 7 a containing three or four.
», 6, 6 n containing from five to eight.
„ 7, 15 exhibiting great ignorance.
» 8, 22 » scarcely intelligible.
Total, 60

Of the attempts of the seventh and eighth classes specimens are 
given, which indeed fully justify Mr. Clay’s observation, that 
“ the reading and writing of a very large proportion of cri
minals, when tested, only serve to demonstrate an amount of 
ignorance greater than could be supposed possible, even in 
persons who are marked in the calendar as capable of neither 
the one nor the other.”

The English calendars distinguish in some degree the 
amount of education possessed by those who find a place in 
them, thus:

n. signifies neither able to read nor write.
imp. „ able to read and write imperfectly.
well, „ able to read and write well.
sup. ,, superior education.

According to Mr. Redgrave’s Criminal Tables, the first two 
of these classes comprise more than ninety per cent, of the whole 
commitments in England ; on which result, as nearly corres
ponding with his own experience and observations, Mr. Clay 
observes: “ I t  is a melancholy consideration that in a civi
lized country 31 per cent, of any order of people should be 
altogether unable to read and write ; and it is almost as sad to 
think of the additional amount of ignorance which lurks under 
the designation ‘ able to read and write imperfectly.’ ”



Make a corresponding analysis of our 28*44 per cent, of 
“ instructed” criminals in Ireland, and what a small amount of 
actual knowledge would even that per centage comprise.

There is a cause of disturbance in these calculations which 
deserves especial notice. Let us take the case of England. A 
child nursed in crime, trained to it as to speech, indelibly im
bued with its habits, is early detected and sentenced to im
prisonment. In  the gaol he is taught to read. The term of 
his short sentence expires ; he goes forth ; soon offends again ; 
is again imprisoned, further taught, and discharged. Again 
and again the same process is gone through, and at each 
new commitment he appears and is returned among the “ in
structed,” thus, pro tanto, by his crime, casting discredit on the 
education which his crime had been the means of procuring 
for him.* More than one instance of this nature was pointed 
out to me during a visit I  lately made to one of the best ar
ranged county gaols, if not the best, in England, namely, that 
of Gloucester.!

The criminal returns, especially when subjected to these 
and other such rectifications, present to our notice one con
stant result, viz., that, whatever be the predominant cause o f crime, 
the prevailing characteristic o f the criminal is i g n o r a n c e .  The 
same evidence is furnished by the criminal statistics of all civi
lized countries, where they have been collected.

* In answer to a query pu t to  Mr. Clay on this point he replies : “ I  have 
ascertained th a t  with rega rd  to  juvenile offenders now in our prison (only 
twenty-one out of 398 of all ages), one-third (seven) were taugh t what read
ing and instruction they have in prison. January  27, 1851.”

■f I t  should be borne in mind th a t  in all English prison instruction the 
Bible is a  class-book. Mr. Clay says : “  A t page 52 of the Report which 1 
have the pleasure to forward to-day, you will see tha t  sixty  per cent, of our 
prisoners have been Sunday School Scholars ; and, according to the returns 
of chaplains from upwards of twenty of our principal gaols, the average ratio 
of the whole gives more than sixty-three per cent, of the same class similarly 
situated.”
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The statistical fact which next claims our attention is the 
very remarkable inverse ratio which appears in the progressive 
increase of National Education in Ireland, and concurrent de
crease of instructed criminals.

1845. 1846. 1847. 1848. 1849-
Number of National Schools, . 3426, 3637, 3825, 4109, 4321.

* » ,  25-41, 18-67, 17-88,  17-67
Hence it appears that instructed criminals become rarer as 

National Education advances.
I would here advert for a moment to the want of conside

ration which permits our opponents to point to the political 
disturbances of 1848, and the more chronic agrarian outrages 
in this country, as chargeable to the account of National Edu
cation. We are asked, “ Have late years been much more 
tranquil than former ones? Has there been less of popular 
ferment than there used to be? Have we made great pro
gress in a social as well as in a moral point of view ?”*

Fully to answer the two former of these questions (which 
seem to be identical) would take me into a wider field than I 
care to enter upon in this digression. Such a change as a few 
years’ partial working of the National System could be ex
pected to effect upon the Irish mind could not sensibly coun
teract at once the tendencies of old domestic political prejudices 
(to which new force was given by unparalleled physical cala
mities) and the influence of foreign example, at a time when 
all Europe was reeling under the shock of revolutionary con
vulsion. But I  may just hint that, if others point to late dis
contents and late disturbances in this country, I  may just as 
well exhibit, on the other side, the fact of Ireland alone, of all 
the agitated communities of Europe, having remained un
convulsed by a revolution, and of her having already almost 
forgotten the discontents which an unhappy combination of

* Archdeacon of Waterford’s Pamphlet, p. 26.



circumstances at that particular juncture too naturally enge 
de red.

The last question I do not hesitate to answer in the ailir- 
mative. But, while I  do so, I will not claim for National 
Education more than a share, and that a comparatively small 
one (it would have had a larger had it been given its full effect), 
in our social progress.

I now return to statistics, and offer some figures which bring 
still more plainly before us the repulsion between education 
and crime.

Population according to last £ 
Census, )

Number of National Schools) 
in 1849, J

N umber of “ Offences against 1 
the Person,'’ and “ Offences I 
against Property, with f 
Violence,” in 1849,

U L S T E R . LK ÏN STF.R . M U N S T E R . C O N N A U G H T

2 ,3 8 6 ,3 7 3 1 ,973 ,731 2 ,396 ,161 1,418,859
1762 1071 973 515

1688 16827 )
2353 1882

Being in I later 1 National School £ ^ 3 5 4  0f Population. 1 offender for every 1414.for e v e r y ..................................... >B eing in Leinster, do. do. 1842 of Population. 1  offender for every 1173.
Munster, do. do. 2452 of Population. 1 offender for every 1018.

„ Connaught,do. do. 2755 of Population. 1  offender for every 752.
I do not mean to assert that there is 110 other cause besides 

education at work to produce these differences of moral aspect; 
no doubt there are many ; race, creed, industrial habits, resi
dent proprietary, pauperism, large or small husbandry, ; 
all have their influence for good or evil. But I do say, that, 
after making every necessary allowance for these influences, 
statistics still show that where there is most education there is 
least crime, and where there is least education there is most 
crime. This, then, being demonstrated as an independent fact, 
without regard to excess or deficiency of scriptural instruction 
in particular localities, it rests with our opponents to pio\e, by 
equally clear demonstration, based 011 similar principles, that



education, where there is a restriction of the full use of the 
Bible, has produced pernicious consequences. Ireland, which 
ought to furnish the best evidence, will, it is plain, not serve 
their purpose. On the contrary, whatever facts have been eli
cited, point directly the other way.

In constructing the foregoing Table, I have taken as the 
index of crime the two classes of offences, “ against the person,” 
and “ against property with violence because these are the 
crimes to which our population in Ireland is peculiarly prone, 
and because here, as elsewhere, they are the steadiest cha
racteristics of the moral condition of a people. The entire mass 
of gross commitments requires this elimination of minor crimes 
in order to obtain from it clear testimony on the subject; for 
it is evident that the lower classes of offences, larcenies, frauds, 
and so forth, are chiefly the result of vagrant delinquency, 
which, expelled by damaged character from its native locality, 
betakes itself to the richer and denser populations of towns and 
cities, attracted by the better prospect of concealment, and the 
hope of greater plunder. The graver crimes, being of a more 
certain local character, form the only safe index to observe in 
such calculations; and here, as invariably in other countries, 
the testimony afforded by them is altogether in favour of edu
cation.

A t this point again there is cause to lament that so little has 
hitherto been done in Ireland to obtain that knowledge of the 
absolute and relative moral condition of our people, which is so 
indispensable as the foundation of all rational efforts to raise 
them in the scale of humanity. England is bestirring herself in 
this matter ; the Committee of Council on Education have put 
forth reports from their inspectors, in some of which educational 
statistics have been well and ably handled. Foremost amongst 
these are Mr. Fletcher’s; his elaborate tables and calculations 
are invaluable documents, and his accurate and laborious com-
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men taries upon them tell a remarkable tale, remarkable for 
the honesty of its manner and for the vast importance ol its 
matter. England he has statistically mapped in twelve diffe
rent social aspects, and he lias given corresponding tabulated 
statements illustrative of these maps, enabling him to communi
cate to others his conclusions by evidence almost mathematical 
in its preciseness. His leading conclusion is, “ that crime is in 
excess icher,ver ignorance is in excess '.' H e states, moreover, that 
the result of his labours “ bears strong and universal testimony 
in favour of the influences associated with instruction in E ng
land and Wales.” A nd this, be it remembered, is spoken of 
the entire mass of education, whether given in Church schools, 
in Dissenters’ schools, or Roman Catholic schools, and is based 
on inquiries primarily instituted without reference to biblical 
instruction.

In support of the foregoing statements I present one extract 
from a table abounding in other interesting information, which 
will be found in Mr. Fletcher's Report, 1848-9, Appendix II. 
p. 354.

THE KINGDOM AT LARGE (ENGLAND).

Serious Offences against th e  P e rson,and m alicious Offences aga in st Property .

LEAST INSTRUCTED DISTRICTS. MOST INSTRUCTED DISTRICTS.

Calculated. Actual.
P e r centage of Actual above and below the Calculated.

Calculated. A ctual.
P e r centage of Actual above mid below the Calculated.

1 8 4 2 -3 -4
1 8 4 5 -6 -7
1842-7

739 20  
6 1 4 3 3  

1353 53
816
644

1460
+  10-3 
+ 4-8  
+  7*9

478 -4 6
392-00
870-46

402
362
764

-  16-0
— 7'6
-  1 2 0

Now let us return once more to the Bishop of Exeter, 
and take his assertion the other way. Suppose “ religion” 
to mean any religion; and that his Lordship intended to 
assert that any religious instruction is better than mere intel
lectual cultivation without it. Here again we can appeal 
to experience. France and her liberalism, Germany and her
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rationalism, have been successively summoned in evidence 
against us; and that they afford a melancholy spectacle I 
freely admit. But I ask any candid inquirer, if we exa
mine the records of man’s debasement and man’s depravity, as 
they lie scattered over the history of Christian Europe from 
the earliest times, where do we find the darkest blots, the 
foulest stains ? Is it in busy, industrious, enlightened commu
nities? Is it in the lands in which the mind has been shaken 
free from ghostly tyranny, and liberated to the contemplation 
of natural as well as revealed truth ? Is it in the eras of reli
gious revolution? No; we well know it is not here we must 
look for them ;—no, but in the fastnesses and strongholds of 
religious bigotry ;—no, but in the stagnant centres of supersti
tion and cumbrous ceremonial ;— no, but in the dark and dis
mal ages of spiritual Helotism. Then and there it was that 
Jesuitism spun its web, and the Inquisition blew its fires. And 
who will compare the worst frenzy of the atheistical paroxysm 
in France with the chronic malignity of the Holy Office, plied 
through unremonstrating centuries? Then convents were 
the schools, monks the tutors. The teaching was incessant 
and all-pervading, for every thought and every action was re
ferred to the one test, not that of reason, but of a creed ; and 
the code of ethics was studiously detached from the sanction 
of natural justice, and pinned blindly on the authority of spi
ritual enactment. Here was “ religious education” carried out 
to its extreme limit.

And if we follow this mode of teaching down to our own 
times, what fruits do we find it produce? Let us avoid 
choosing examples at home, and rather turn to the debates of 
the Belgian Parliament last year, as cited by Sir Robert Kane 
in his last address as President of the Queen’s College at Cork. 
One of the ministers of that country thus expressed himself: 
“ Gentlemen, inconsequence of the events of France in Fe
bruary, there was one single establishment of university in



struction where there occurred such effervescence that it was 
necessary to shut it up. W hat establishment was that? I t  was 
at Louvain , the (so-called) Catholic University

Is this what the Bishop would compare, or rather contrast, 
with the blessings, limited though they be, of sound secular 
training? No; I do him the justice to believe that he meant, 
in spite of his argument, by “ religion,” true religion; and 
although even thus his main aphorism is as baseless as ever, 
I  do with all my heart and soul subscribe to the declaration 
that infinitely the most important part of education, even as 
concerns this world, the part without which any and every 
system must be incomplete and unsatisfactory, is “ religion,” 
meaning thereby what I believe to be true religion.

And now, on a calm review of the foregoing considerations, 
what is their force, as applied to the educational controversy in 
which we are involved ?

On the one hand, we have a system elaborated, as it were, 
out of the oppositions and conflicting elements of society, and 
so digested as to retain the utmost particle of advantage that 
stands the process, while every ingredient is discharged which 
could render its application less than universal. Its principle 
is, let there be united instruction up to the highest possible 
point, from which no individual in the community need be 
debarred ; and that, not judging by our own ideas, but by his ; 
instruction, to which not only no denomination of persons, but 
no member of any denomination, can reasonably object, and 
which all^are therefore interested in availing themselves of, 
while each at the same time will be equally ready to see, what 
indeed the system itself points out, that it is not, as it cannot 
be, complete, comprising as it does such knowledge, and such 
alone, as all are agreed to receive, and stopping short as it 
does at the point where common principles diverge into par
ticular opinions ;—instruction, in a word, calculated to develope
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the distinctive faculties of the mind, and elevate its nature 
above the level of surrounding ignorance. And let there be 
likewise, through the medium of its appointed ministers, that 
higher teaching which is addressed to a different and more ex
alted faculty of our complex nature, but for which, unhappily, 
no combined instructional system can in Ireland be devised ; 
whilst, at the same time, by the concurrent regulation and en
largement of the reasoning and reflective faculties, the course 
is smoothed on the one hand for the development of true Chris
tianity, and on the other, a barrier of no inconsiderable strength 
raised, not only against outward immorality, but against the 
rise, establishment, and mischievous spread of erroneous doc
trines. Proceeding on the maxim that to leave one sheep un
sought for in the wilderness is not to be excused on the plea of 
watching the ninety and nine in the fold, the system in ques
tion opens its arms wide enough to embrace the entire com
munity, and is deemed by its constructors incomplete as long as 
there is a single child to be found who is, through any consci
entious scruples, excluded from its benefits, and cast forth to 
ignorance or pernicious teaching.

On the other hand, a scheme presents itself to our view, 
which in theory is, out of all question, immeasurably superior. 
I t  is the workmanship of the Established Church exclusively ; 
it is founded upon the great principle that man shall not live 
by bread alone, but by every word that proceedeth out of the 
mouth of God : it is built upon the idea that it is hurtful to 
impart to the human mind the lower elements of instruction, 
and stop just where education ought to take hold of the higher 
nature to usher it into the immortality it was formed to parti
cipate. Assuming that it possesses within itself the only per
missible mode of imparting truth, it points to the indignity 
offered to the sacred Word of God in removing it from its due 
position as the corner-stone of all knowledge, thereby render
ing the ruin of the superstructure but the more certain in pro-



( 45 )
portion as it is the more proudly reared; and, supplied with a 
sufficient curriculum of secular and spiritual instruction, it offers 
its advantages to those who will come and avail themselves of 
them, leaving on the recusants the peril of rejection. A  noble 
system, no doubt, and one which, in theory, no conscientious 
member of our Church could possibly object to.

B ut it is necessary in all human affairs, even including 
those connected with our spiritual interests, to look at the pe
culiar circumstances of a case ; and so looking, we are often 
compelled to bring the loftiest speculations within the calcu
lation of earthly contingencies. The age of miracles is past. 
God will bless the efforts of good men ; but He will not violate 
His own natural laws, or disturb the connexion between cause 
and effect, for the best intentioned efforts in the world.

The machinery in question, constructed for the purpose of 
doing inestimable good in its operation, happens to be erected 
in a country in which it cannot come into full play, by reason 
of its sphere of action being principally confined to the Estab
lished Church, which constitutes a small minority of the popu
lation. I t  is a large mill-wheel standing on a scanty rill, which 
wants volume to move it ; at least to move it with sufficient ve
locity. In theory it is perfect ; in practice it does not apply to 
the bulk of the population of Ireland, which is a Roman Ca
tholic population ; it is neither good nor evil as regards them ; 
they have nothing to do with it. This is the plain fact ; for, 
whether it be the parent or the priest who withholds the child 
from its schools does not signify one jot, so long as the child is 
withheld. I have said, the bulk of the population ; I  do not say 
the entire, for in 1848 there were 46,000 Roman Catholic pu
pils in attendance on its schools, and in 1849, 38,000; but I 
think it probable that by and by I  might be able literally, as 
far as Roman Catholics go, to say the entire.

And such must be expected necessarily to be the fate of a 
system of the kind in such a case. As long as the Church



Education Society, or the Societies from which it sprung, had 
the best schools, or the only tolerable schools for general in
struction,— as long as public attention was not fully drawn 
upon them by protracted and angry discussions,— as long as the 
Roman Catholic clergy, either from apathy or from want of in
junction from authoritative quarters, looked on without inter
fering with the choice of the parent as to schools,— as long, in 
fact, as the educational question stood apart from any religious 
and political one, so long might the Society have been expected 
to maintain its ground. But from the moment in which sus
picion was aroused, and the deliberate judgment of the Roman 
Catholic clerical body pronounced, its doom was sealed. I t  
might be continued for the particular benefit of the Established 
Church, but it had ceased to be a medium of education for the 
“ bulk of the population.”

The founders and promoters of that Society had no reason 
to expect it would be otherwise. I t  is the natural consequence 
of the principle on which their system was based. The ob
jects of the Society were religious objects—not merely reli
gious, but Protestant objects ; and the secular education was 
the inducement to receive the other, just as the attendance of 
children at schools has been sometimes successfully invited by 
the boon of a portion of food at mid-day. To succeed meant, 
in the estimation of its supporters, to gain converts ; and in 
exact proportion as that system produced the effects it was in
tended to produce, must it be opposed, once it is understood, 
as a general system of instruction, by all who dissent from the 
religious doctrines of its founders.

Behold, then, the two rival systems. The one with far less 
pretension than the other, less complete, more obnoxious to 
particular objections from all parties and persuasions, but co
extensive in its operation with the community, because in
offensive to any section of it; and so, fairly claiming the sup
port of that community in its combined political capacity. The



other, uncompromising, self-adjusted, special, resting its pre
tensions on its avowed connexion with a particular creed, an 
hence calculated to stand as the exclusive organ of that creed 
as opposed to others ; while each equally aims at the ultimate 
triumph of truth through its instrumentality.

Can there be a question which should be called the N a 
t i o n a l  System ?

( 47 )

Would to God I could see that body of clergy on whose 
honoured roll my humble name is inscribed, prepared to listen 
to the voice which cries to them with daily increasing urgency, 
and even now determine to seize hold of the mighty lever 
for the regeneration of our country presented to them by the 
National System of Education !

They stand, I  know and feel, in an embarrassing position. 
As long as there was any prospect that the old plans on which 
we had all been engaged would be effective, we worked at 
them, not only heartily but from a sense of duty; for they ap
peared to be the most obvious means of carrying forward the 
objects we aimed at as ministers of a missionary Church in 
Ireland. And when their doom was originally pronounced, 
we might have universally adopted the new system, but that, 
unfortunately, it was from the first enunciated as the main 
principle, the watchword as it were of all former systems, 
that secular education, to be advantageous, must not only be 
given in conformity with religious principles and accompanied 
with religious instruction, but be grounded on a constant public 
course of Scripture reading, in the Authorized Version, to be en
joined on all, and in no individual instance dispensed with. 
Former plans might have proceeded exactly as they did with
out the formal recognition of this principle ; but, since it be
came the watchword, it must prove, as I  have said, extremely 
embarrassing to its supporters at the present day, even though 
the advantages of secular education have been subjected to
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actual proof, to have to relinquish this main pillar of their for
mer operations, and promote a plan of education having the 
religious portion of it, as consigned to them, restricted to mem
bers of their own Church.

I t  is doubly embarrassing where a clergyman happens to 
have in his cure schools already established on the old system, 
for he can scarcely help feeling that, in taking his part in a 
National School, he may appear to be falsifying his own avowed 
principles, and abandoning, as it were, the ground on which 
the others were built.

But it is not embarrassment that should deter the minister 
of our Gospel Church from his duty ; even the charge of 
inconsistency must be braved, if it be necessary thereby to 
preserve an inward consistency of spirit. Our obedience is 
due to God, not to opinions. “ How many perjuries,” exclaims 
the French philosopher, “ it takes to make one fidelity !” In 
a better sense the antithesis might illustrate our doctrine. How 
many apparent inconsistencies it takes to make one conscien
tious career of obedience ! More than one venerable member 
of our body has dared to be thus false to himself, and true to 
God,— splendide mendax; and the most conspicuous amongst 
them has proved his disinterestedness, as we all know, by vo
luntarily relinquishing for life those claims to honourable ad
vancement which his labours, acquirements, and piety com
bined to establish. To be exposed to calumny, except when it 
is placed at the profit side of an account, is surely anything 
but primâ facie evidence of deserving it. Truly, it would be a 
noble spectacle if the Irish clergy, awaking to the frightful 
consequences likely to ensue from a continued abandonment 
of the young to ignorance, should at length fling off the tram
mels of a system based upon the old principles of ascendancy, 
and, stepping down from the platform of exclusiveness, throw 
themselves among the masses of their countrymen with the 
offer of whatever intellectual food they might be willing to
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take, rather than see them remain destitute of all knowledge 
whatever. A grand event it would indeed be; one which I 
hope I may yet live to witness. And I do seriously believe, 
so sensitive are my brethren to the imputation of unworthy 
motives, that the policy of Government in patronizing those 
and those alone who have given in their adhesion to the ex
isting system, has had the effect of retarding a movement 
towards it, deterring many, through fear of men’s misconstruc
tion, from following the dictates of their reason, conscience, 
and inclination.

Brethren of the sacred ministry ! you must not regard even 
your own sensibilities, much less the sneers of others, in a crisis 
like the present. You are disposed to consider yourselves the 
objects of persecution at this moment. But you know as well as I 
do, that it is not the sort of persecution that good men dread. 
There is a harder trial,— appearing to do that for lucre which 
is only prompted by a noble other-worldliness of character. 
Submit to it; be strong in the Lord; “ Blessed are ye, when 
men revile you, and persecute you, and shall say all manner of 
evil against you f a l s e l y Depend upon it, truth will prevail ; 
and as all particular forms of truth are but a part and reflection 
of the great Truth, you cannot be wrong in promoting even 
the humblest knowledge in quarters where as yet you can 
make no further progress. Do y o u  fear the light? I  confess 
it has been with surprise, I will not say misgiving, that I have 
seen half the clergy of the Church of Rome in this country so 
fearlessly stepping forth upon the neutral ground of secu
lar enlightenment. I  own I have been astonished, not, as 
some affect to be, at the concessions of Government, but at the 
unexpected relinquishment by a portion of that Church of a 
position behind which we had supposed it was its systematic 
policy to intrench itself. I have looked upon it as a remark
able novelty to see intellectual light courted by it thus, and 
thousands of its youth ventured so close upon the confines of

E



( 50 )
Scripture and independent thought. Must it not be regarded 
as in itself of a dangerous tendency (apart from the grounds of 
it), the spectacle of the one Church freely adopting a system 
calculated to strengthen the reasoning and reflective faculties ; 
the other moodily and suspiciously holding aloof, with a jea
lousy which might easily be interpreted into fear? Which 
creed, according to your belief, has the greatest reason to dread 
the light? If  there be indeed danger from secular teaching 
in the direction of infidelity, which creed will suffer most, that 
which you hold to be superstitious, or our own enlightened 
confession of faith ? Which will be cast down— Dagon or the 
A rk?

You do real mischief hei'e by being misunderstood. And 
recollect, I  have been assuming for argument’s sake that you 
gain nothing for Protestantism by the teaching itself of the 
schools. But is this really so ? W ith the enlarged views and 
moral habits therein acquired, will the adult be harder to work 
upon? I cannot believe it. Yet the course hitherto pursued 
might lead many a superficial observer to suspect that your 
feeling was, to refuse co-operation in any effort to educate the 
masses, unless you were allowed to secure them to Protestant
ism before they were enlightened. For my own part, I de
voutly wish I could see the whole community enlightened; 
and this as much from a conviction of itsbeinç the death-blow 
to superstition, as from the belief that we might date from 
thence the revival of Gospel truth. In benighted Ireland the 
Protestant Church, notwithstanding some occasional local suc
cesses, has yet done little as a missionary Church. The light 
it bears has found no object from whence to be reflected, and 
has in the main shone out ineffectually into the darkness. The 
means are prepared for you, brethren, to aid in dispelling that 
darkness, and in so doing you will discover the track by which 
you must proceed on your own mission. Since you can do so, 
to do so is your duty.
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It will be seen that I have abstained from touching upon 

the political aspect of our affairs at all. My reasons will, I 
hope, be understood. However critical the present position of 
the Irish Church may be, with the great question of identifi
cation with or repudiation by her sister Church in England 
yet to be decided, I should deem it alike derogatory to my
self and to my brother clergy to rest any portion of my case 
on this foundation. Far be it from me to bring temporal con
siderations to bear upon points of principle. I f  I  have not con
vinced my clerical readers by arguments addressed to their 
understandings, God forbid that I  should attempt to move them 
by working upon their worldly fears. A t the same time I must 
observe, that though the holiest crown is that of martyrdom, 
yet to make it genuine, not only must the cause be just, but 
the self-sacrifice necessary. I f  it be not, it is simply suicide.

Many intelligent people believe that an opportunity wholly 
unlooked for is, in the providence of God, opening at this mo
ment to the clergy of Ireland, for reconsidering an original 
decision, repairing an original error, and retrieving an original 
loss. I t seems now doubtful how far the Roman Catholic 
secular priesthood will be permitted to retain its connexion 
with the National System. Authority paramount with them 
has already been interfering with an analogous system in this 
country, and if  the fia t  of their spiritual head goes forth, factum  
est must of necessity be their response.

But if  the view of the matter advanced in the foregoing 
pages be the just one, it signifies little at what conclusion the 
authorities of Rome may arrive. Our disadvantage consists 
not so much in Roman Catholic aggression as in our own se
cession ; a double disadvantage, as well the substantial one of 
having for years relinquished so vast a field to others, as the 
moral one of appearing to shrink from the light of knowledge.

Suppose, however, we now retrace our steps, what will be 
the consequence ? I f  our advance meets with opposition from
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the Romish priesthood, we may rest assured that they consider 
our interference detrimental to the interests of themselves and 
of their creed; strong presumptive evidence that it is so. 
Whereas if they recede before us, we throw upon them the 
discredit of shrinking from enlightenment and from colli
sion with us, without the excuse which the proclamation of 
a broad principle afforded in our case ; and we command all 
the special advantages which they on the one hand, and the 
Church Education Society on the other, have hitherto en- 
ioyed; obtaining, under either alternative, access to that great 
fruitage of immature mind which now ripens out of reach of 
our influence, without losing a single cluster from the branch 
so long watered by our own hands within the vineyard of the 
Established Church.

But let us imagine for a moment a third state of things.O a
Suppose minister and priest to come down in good faith and 
fellowship upon the neutral ground of united instruction. Is 
this to be deprecated or dreaded ? That they can work to
gether for a common and praiseworthy object has been proved 
over and over again under the most trying circumstances, 
in relief and sanitary committees. W hat should prevent 
my brother clergyman from being ready and willing to meet 
the priest in the school-room ? Wherever great efforts are 
going on, which by their abuse alone can do mischief, there 
it is his privilege, there it should be his delight to be. He 
should be “ fervent in spirit,” down in the dusty thorough
fares of action, a êiaKovoç in all the apostolic humility of the 
term. Let him neither dread defilement from the contact 
with what he deems unclean, nor shrink from the coarseness 
of vulgar opposition. Christ, his master, as cheerfully ex
posed himself to the obloquy of intercourse with publicans 
and sinners, as to the humiliation of insult from Scribes 
and Pharisees. He will have to fight his way upward, for a 
time at least, for he has lost ground ; but as surely as he is



cased in the armour of good intent, will he derive support from 
Him that is mighty, and come off a more than conqueror in 
the end.

The end he knows, as well as I, is not the triumph of se
cular enlightenment. He feels, as I  do, that while the acquire
ment of virtuous principles does much for man as a member of 
society, and so deserves all encouragement from the State, it 
achieves little more for the individual than immunity from 
the earthly penalties of vice. Far nobler are his destinies; far 
vaster his requirements. After all he has learned, he has still 
everything to learn as regards his immortal interests, if  the 
u one thing needful’’ be unmastered. The structure in which 
alone his safety is insured has yet to be reared ; and for the 
soul to dwell in,

44 Too low he builds who builds beneath the stars.”
This will, of course, be the special care of the minister of 

our Church. But while he is giving education in the doctrine 
of his own communion to those who will receive it, the State 
is educating its members for society, and invites him to bear 
his part in the work by various considerations of principle and 
expediency. Among these, I  have enumerated the importance 
of education in the government of a nation ; the aid Chris
tianity derives from rational knowledge ; the humanizing in
fluences of learning ; the danger of allowing ignorance to ac
cumulate amongst masses ; the effects of instruction on crime ; 
the practical impossiblity of organizing a complete system ot 
united education in this country; the inoffensiveness, to say 
the least of it, of the course the State has sanctioned for general 
use ; and the opportunity now offered for adopting it.

T he few observations ventured upon in these pages are in
tended to exhibit the magnitude of the a l t e r n a t i v e  offered to 
us. involving in fact the momentous question, is the popidci-
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tion of Ireland to have the education of the schools, o r  t h e  e d u - *CATION OF IGNORANCE ?

May these arguments be blessed,—whether in their adop
tion or refutation is a minor consideration,—to the further
ance of true religion and piety in this country !
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